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Publisher’s Note 


As a book of scripture, the Bhagavadgita has 
assumed a position of universal interest. Its 
teachings have gained appreciation not only in 
India, but far beyond its borders, Our Gita-Library 
alone comprises about 1400 editions of the 
Bhagavadgita published in 34 different languages 
including 8 foreign languages. This is our humble 
attempt for bringing out this English edition of 
the Gita in pocket-size and in a popular form. We 
trust it will find favour with the English-reading 
public. The English translation of this edition 
has been based on the Hindi rendering of the Gita 
made by Syt. Jayadayal Goyandka appearing in 
the Gita-Tattva Number of the Hindi monthly 
‘Kalyan’, published by the Gita Press. In preparing 
the present English translation, the translators 
have made use, every now and then, of other 
English translations of the Gita, and we express 
our grateful acknowledgement for the same. 


In order to add to the utility of this small volume 
an introduction by Syt. Jayadayal Goyandka and 
a synopsis of the Gita have been prefixed to the 
translation and an article by the same author 
bearing on the Gita has been appended thereto. 


— Publisher 


>The Greatness of The Gita 


Truly speaking, none has power to describe in 
words the glory of the Gita, for it is a book 
containing the highest esoteric doctrines. It is the 
essence of the Vedas; its language is so sweet and 
simple that man can easily understand it after a 
little practice; but the thoughts are so deep that 
none can arrive at their end even after constant 
study throughout a lifetime. Everyday they exhibit 
new facets of Truth, therefore they remain ever 
fresh and new. When scrutinized with a 
concentrated mind, possessed of faith and 
reverence, every verse of the Gita will clearly 
appear as full of the deepest mystery. The manner 
in which the Gita describes the virtues, glory and 
secrets of God, is hardly found in any other 
scripture; for in other books, the teachings are 
generally mixed up, more or less, with worldly 
subjects; but the Gita uttered by the Lord is such 
an incomparable book that not a word will be 
found in it, which is devoid of some spiritual 
import. That is why Sri Vedavyasa, after describing 
the Gita in the Mahabharata, said in the end:— 


Theat qim deat feet: IAIA: | 
a rad waa gaiga N 
The Gita should be carefully studied, i.e., after 


reading the text, its meaning and idea should be 
gathered and held in the mind. It emanated from 


(6) 


the lotus-like lips of Bhagavan Visnu Himself, 
from whose navel sprung the lotus. What is the 
use of studying the other elaborate scriptures? 
Moreover, the Lord Himself also described its 
glory at the end of the Gita (Vide Chapter XVIII 
verses 68 to 71). 

All men, irrespective of Varna and Aésrama, 
possess the right to study the Gita; the only 
qualifications needed are faith and reverence, for 
it is God’s injunction to propagate the Gita only 
among His devotees, and He further said that 
women, Vaisyas, Stdras and even men born of 
sinful wombs can attain the supreme state of 
salvation, if they cultivate devotion to Him. And 
through worship of Him by the performance of 
their own nature-born duties, men can attain 
perfection (Chapter XVIII verse 46). Reflection 
on these verses make it clear that all men have 
equal right to God-realization. 


But owing to lack of understanding of the truth 
behind this subject, many persons who have only 
heard the name of the Gita, make this assertion 
that the book is intended only for monks and 
ascetics, and they refrain from placing the book 
for study before their children out of fear lest 
through knowledge of the Gita the latter 
renounce their hearths and homes and turn ascetics 
themselves. But they should consider the fact that 
Arjuna, who had, due to infatuation, prepared 
himself to turn away from the duty of a Ksatriya 


(7) 


and live on alms, being influenced by the most 
secret and mysterious teachings of the Gita, lived 
the life of a householder all his life and performed 
his duties; how can that very Gita produce this 
diametrically opposite result? 


Therefore, men who desire their own welfare 
should give up this delusion and with utmost faith 
and reverence induce their children to study the 
Gita understanding the meaning and the underlying 
idea of every verse, and while studying and 
reflecting on it themselves, should, according to 
the injunction of the Lord, earnestly take to 
spiritual practice. For obtaining this most valuable 
human body, it is improper to waste even a single 
moment of one’s time in indulging in transient 
enjoyments, the roots of sorrow. 


Principal Teachings of the Gita 


For His own realization, God has laid down in 
the Gita two principal ways—(1) Sankhyayoga, 
and (2) Karmayoga. Of these— 

(1) All objects being unreal like the water in 
a mirage, or the creation of a dream, Gunas, which 
are the products of Maya, move in the Gunas, 
understanding this, the sense of doership should 
be lost with regard to all activities of the mind, 
senses and the body (Chapter V verses 8-9), and 
being established ever in identity with all- 
pervading God, the embodiment of Truth, 
Knowledge and Bliss, consciousness should be 


(8) 


lost of the existence of any other being but God. 
This is the practice of Sankhyayoga. 

(2) Regarding everything as belonging to God, 
maintaining equanimity in success or failure, renouncing 
attachment and the desire for fruit, all works should 
be done according to God’s behests and only for 
the sake of God (Chapter II verse 48; Chapter V 
verse 10); and, with utmost faith and reverence, 
surrendering oneself to God through mind, speech 
and body, constant meditation on God’s Form with 
remembrance of His names, virtues and glory, 
should be practised (Chapter VI verse 47). This is 
the practice of Yoga by disinterested action. 

The result of both these practices being the 
same, they are regarded as one in reality (Chapter 
V verses 4-5). But during the period of practice, 
they being different according to the qualifications 
of the Sadhaka, the two paths have been separately 
described (Chapter II verse 3). Therefore, the 
same man cannot tread both the paths at one and 
the same time, even as though there may be two 
roads to the Ganges, a person cannot proceed by 
both the paths at the same time. Out of these, 
Karmayoga cannot be practised in the stage of 
Sannyasa, for in that stage renunciation of Karma 
in every form has been advised. The practice 
of Sankhyayoga, however, is possible in every 
Asrama, or stage of life. 

If it is argued that the Lord has described 
Sankhyayoga as synonymous with Sannyasa, 


(9) 


therefore, Sannyasis or monks alone are entitled to 
practise it, and not householders, the argument is 
untenable, because in the course of His description 
of Sankhyayoga in Chapter II verses 11 to 30, the 
Lord, here and there, showed to Arjuna that he 
was qualified to fight, even according to that 
standard. If householders were ever disqualified 
for Sankhyayoga, how could these statements of 
the Lord be reconciled? True, there is this special 
saving clause that the Sadhaka qualified for the 
path of Sankhya should be devoid of identification 
with the body; for so long as there is identification 
of the ego with the body, the practice of 
Sankhyayoga cannot be properly understood. That 
is why the Lord described the practice of 
Sankhyayoga as difficult (Chapter V verse 6) and 
disinterested Karmayoga, being easier of practice, 
the Lord exhorted Arjuna, every now and then, to 
practise it, together with constant meditation on him. 


a Ta aeaee: Rata feel: wÀ- 
de: mpuad ft Aa: | 
TARA TAT ATT Uva SF ATT AT 
Ferd 4 fag: erga tart aÀ AA: M 
“We bow to that Supreme Purusa, Narayana, 


who is extolled even by great gods like Brahma, 
Varuna (the god of water), Indra (the god of rain), 


(10) 


Rudra (the god of destruction), and the Maruts 
(the wind-gods) through celestial hymns; whose 
glories are sung by those proficient in chanting 
the Samaveda through the Vedas along with the 
six Angas (branches of knowledge auxiliary to the 
Vedas), Pada (division of the Vedic text into 
separate words), Krama and Jata (particular forms 
of reciting the Vedas) and the Upanisads; who is 
perceived by the Yogis by means of their mind 
made steady through meditation and fixed on the 
Lord; and whose reality is not known even to 
gods and Asuras.” 


“Obeisance to Visnu, the dispeller of the fear 
of rebirths, the one Lord of all the regions, 
possessed of a tranquil form, lying on a bed of 
snake, from whose navel has sprung the lotus, the 
Lord of all celestials, the support of 
the universe, similar to the sky, possessed of the 
colour of a cloud and possessed of handsome 
limbs, the Lord of Laksmi (the Goddess of Wealth), 
having lotus-like eyes, and realized by Yogis in 
meditation.” 

—Jayadayal Goyandka 


> Synopsis of the Gita x 


No. of Verse Subject Discussed 


Chapter I entitled 
“The Yoga of Dejection of Arjuna” 


1—11 Description of the principal warriors 
on both sides with their fighting qualities. 

12—19 Blowing of conches by the warriors on 
both sides. 

20—27 Arjuna observes the warriors drawn up 
for battle. 

28—47 Overwhelmed by infatuation, Arjuna 
gives expression to his faint-heartedness, 
tenderness and grief. 

Chapter II entitled 
“Sankhyayoga”’ (the Yoga of Knowledge) 
1—10 Arjuna and Sn Krsna discussing 

Arjuna’s faint-heartedness. 
11—30Sankhyayoga (the Yoga of Knowledge) 
described. 


(12) 
No. of Verse Subject Discussed 


31—38 The Ksatriya’s duty to engage himself 
in fight. 

39—53 Karmayoga (the Yoga of Selfless 
Action) described. 

54—72Marks of the man of stable mind and 
his glories described. 

Chapter II entitled 
“Karmayoga, or the Yoga of Action” 
1—8 Importance of the performance of duty, 

in a detached way, according to both 
Jmanayoga and Karmayoga. 
9—16 The necessity of performing sacrifices, 
etc. 
17—24The necessity for action on the part 
of the wise, and even on the part of 
God Himself, for the good of the world. 
25—35 Marks of the wise and the unwise; 
instruction about performance of action 
without attraction and repulsion. 
36—43 How to overcome desire. 
Chapter IV entitled 
“The Yoga of Knowledge as well as the 
disciplines of Action and Knowledge” 
1—18The glory of God with attributes; 


(13) 

No. of Verse Subject Discussed 
Karmayoga, or selfless action, described. 

19—23 The conduct of Yogīs and sages, 
its glory described. 

24—32 Different forms of sacrifices described 
with their fruits. 

33—42The glory of Knowledge described. 

Chapter V entitled 

“The Yoga of Action and Knowledge” 

1—6 Sankhyayoga and the Yoga of 
disinterested action described. 

7—12 Marks of the Sankhyayogt and Niskama 
Karmayogi—their glories described. 

13—26 Jhanayoga, or the Yoga of Knowledge. 
27—29 Dhyanayoga, or meditation, together with 
Devotion, described. 
Chapter VI entitled 
“The Yoga of Self-Control” 

1—4 Karmayoga, or the Yoga of disinterested 
Action, described; marks of one who 
has attained Yoga. 

5—10 Urging one to uplift the self; marks of 
the God-realized soul. 

11—32Detailed description of Dhyanayoga. 


(14) 
No. of Verse Subject Discussed 


33—36 The question of Mind-control discussed. 
37—47The fate of one who falls from Yoga; 
the glory of Dhyanayoga described. 
Chapter VII entitled 
“The Yoga of Jiana (Knowledge of 
Nirguna Brahma) and Vijiana 
(Knowledge of Manifest Divinity)” 
1—7 Wisdom with real Knowledge of 
Manifest Divinity. 
8—12 Inherence of God in all objects as their 
Cause. 
13—19Condemnation of men of demoniacal 
nature and praise of devotees. 
20—23 The question of worship of other gods. 
24—30Condemnation of men, who are ignorant 
of the glory and true nature of God, and 
approbation of those who know them. 
Chapter VIII entitled 
“The Yoga of the Indestructible Brahma” 
1—7 Answer to Arjuna’s seven questions 
on Brahma, Adhyatma and Karma 
(Action), etc. 
8—22 The subject of Bhaktiyoga discussed. 
23—28 The bright and dark paths described. 


(5) 
No. of Verse Subject Discussed 


Chapter IX entitled 
“The Yoga of Sovereign Science and 
the Sovereign Secret.” 
1—6 The subject of Jiana (Knowledge) 
with its glory described. 
7—10 The origin of the world discussed. 
11—15 Condemnation of men of the demoniacal 
nature, who despise God, and the method 
of Bhajana of men possessed of the 
divine nature. 
16—19Description of God, as the soul of 
everything, and His glory. 
20—25 The fruits of worship with a motive 
and without motive. 
26—34The glory of Devotion practised 
disinterestedly. 
Chapter X entitled 
“The Yoga of Divine Glories” 
1—7 Description of God’s glories and power 
of Yoga with the fruit of their knowledge. 
8—11 Bhaktiyoga—its fruit and glory. 
12—18 Arjuna offers his praises to God and 
prays to the Lord for a description of 
His glories and power of Yoga. 
19—42 The Lord describes His glories and power 
of Yoga. 


(16) 
No. of Verse Subject Discussed 
Chapter XI entitled 

“The Yoga of the Vision of the Universal Form” 

1—4 Arjuna prays to the Lord for a vision 
of His Universal Form. 

5—8 The Lord describes His Universal Form. 

9—14The Universal Form described by 
Sañjaya to Dhrtarastra. 

15—31 Arjuna sees the Lord’s Universal Form 
and offers praises to the Lord. 

32—34God describes His glory and exhorts 
Arjuna to fight. 

35—46Overtaken by fright, Arjuna offers 
praises to God, and prays for a sight 
of the Lord’s Four-armed Form. 

41—50 The Lord describes the glory of the 
vision of His Universal Form, and 
reveals to Arjuna His Four-armed, gentle 
Form. 

51—55 The impossibility of obtaining a sight 
of the Four-armed Form without 
exclusive Devotion, which is described 
with its fruit. 

Chapter XII entitled 
“The Yoga of Devotion” 
1—12 Respective merits of the worshippers 


(17) 
No. of Verse Subject Discussed 


of God with Form and without Form, 
and the means of God-realization. 
13—20 Marks of the God-realized soul. 
Chapter XIII entitled 
“The Yoga of Discrimination between 
the Field and the Knower of the Field” 
1—18 The subject of “Field” and the Knower 
of the “Field”, together with Knowledge. 
19—34 The subject of Prakrti and Purusa (Matter 
and Spirit) together with knowledge. 
Chapter XIV entitled 
“The Yoga of Division of 
three Gunas”’ 
1—4 The glory of Knowledge; evolution of 
the world from Prakrti and Purusa. 
5—18 The qualities of Sattva, Rajas and Tamas 
described. 
19—27 Means of God-realization, and marks of 
the soul who has transcended the Gunas. 
Chapter XV entitled 
“The Yoga of the Supreme Person” 


1—6 Description of the Universe as a tree 
and the means of God-realization. 


(18) 
No. of Verse Subject Discussed 


7—11 The Jivatma, or individual soul. 

12—15 God and His Glory described. 

16—20 The perishable (bodies of all beings), 
the imperishable (Jivatma) and the 
Supreme Person. 

Chapter XVI entitled “The Yoga of 
Division between the Divine 
and the Demoniacal Properties” 

1—5 The Divine and the demoniacal 
properties described with their fruit. 

6—20 Marks of man possessed of the 
demoniacal properties and their 
damnation described. 

21—24 Instruction about renouncing 
conduct opposed to the scriptures and 
exhortation to follow the scriptures. 

Chapter XVII entitled 
“The Yoga of the Division of the 
Threefold Faith” 

1—6 Discussion on Faith and on the fate of 
men who perform austere penance not 
enjoined by the scriptures. 

7—22 Different kinds of food, sacrifice, 
penance and charity described. 


(19) 
No. of Verse Subject Discussed 


23—28 The meaning and intention of uttering 
“Orn Tat Sat” explained. 
Chapter XVIII entitled 
“The Yoga of Liberation through the 
Path of Knowledge and Self-Surrender” 
1—12 The subject of Tyāga or Relinquishment. 
13—18 Causes of Karma according to the 
Sankhya system. 
19—40Classification of knowledge, action, 
doer, reason, firmness and joy according 
to the three Gunas. 
41—48 Duties attaching to each caste and the 
fruit of their performance. 
49—55The path of Knowledge described. 
56—66The path of Karmayoga, or selfless 
action, together with Devotion. 
67—78 The glory of the Gita described. 


God-realization through Practice 
of Renunciation. _....... 205—224 


oo STAT TA: 
The Bhagavadgita 


The Song Divine 
Chapter I 


YRS SAA 
eat peat mA aaa: 
THT: wWesayda fenpda HETAN L N 


Dhrtarastra said: Safijaya, gathered on the holy 
land of Kuruksetra, eager to fight, what did my 
sons and the sons of Pandu do? (1) 


GIT SAA 
qer q memih ae galama | 
aramiquag ws aama R N 


Sañjaya said: At that time, seeing the army of 
the Pāņdavas drawn up for battle and approaching 
Droņācārya, King Duryodhana spoke the following 
words : (2) 


ac yapon ë wa á eA Mmm N 
Behold, O Revered Master, the mighty army 


of the sons of Pāņdu arrayed for battle by your 
talented pupil, Dhrstadyumna, son of Drupada. (3) 


22 Bhagavadgita [Ch. 1 


det guess wd wa WERM:NAN 


There are in this army, heroes wielding mighty 
bows and equal in military prowess to Bhima and 
Arjuna—Satyaki and Virata and the Maharathi 
(warrior chief) Drupada; Dhrstaketu, Cekitana and 
the valiant King of Kasi, and Purujit, Kuntibhoja, 
and Saibya, the best of men, and mighty 
Yudhamanyu, and valiant Uttamauja, Abhimanyu, 
the son of Subhadra, and the five sons of Draupadi— 
all of them Maharathis (warrior chiefs). (4—6) 
amh q aer a afsate NA 
mam m Aa wea aad oN 

O best of Brahmanas, know them also who are 
the principal warriors on our side— the generals 


of my army. For your information I mention 
them. (7) 


varity pupa para MANTA: | 
spam ë fauta duende aici 


“Yourself and Bhisma and Karna and Krpa, who 
is ever victorious in battle; and even so ASsvatthama, 
Vikarna and Bhurisrava (the son of Somadatta); (8) 


Text 9—13] Bhagavadgita 23 


aà a Wea: VT Aad amfa: | 
AMIE: = 8 Ad Agana: R il 
And there are many other heroes, equipped with 
various weapons and missiles, who have staked 
their lives for me, all skilled in warfare. (9) 


anata dee oot | tenner 
ware faai act ARRAT gol 
This army of ours, fully protected by Bhisma, 
is unconquerable; while that army of theirs, guarded 
in everyway by Bhima, is easy to conquer.(10) 
Ty A way amma: | 
wat: Wd wa feneen 
Therefore, stationed in your respective positions 


on all fronts, do you all guard Bhisma in particular 
on all sides. (11) 


wa weet pega: fame: | 
Riem aAA: og qÙ WTA eR N 


The grand old man of the Kaurava race, their 
glorious grand-patriarch Bhisma, cheering up 
Duryodhana, roared terribly like a lion and blew 
his conch. (12) 


Ta: yga Ta ELIG LEC ALLEE EC LER 
Redan AA NEAS NAAN 23 N 
Then conchs, eS tabors, drums and 
trumpets suddenly blared forth and the noise was 
tumultuous. (13) 


24 Bhagavadgita [Ch. 1 


wa: vadeeeh eft et Rad 
maa: usada Re mgt wam: evi 


Then, seated in a glorious chariot drawn by 
white horses, Srt Krsna as well as Arjuna blew 
their celestial conchs. (14) 
ue gih ai ATTA: | 
dug qù mae Anant JRE: tl 24 N 

Sri Krsna blew His conch named Pāñcajanya; 
Arjuna, Devadatta; while Bhīma of ferocious deeds 
blew his mighty conch Paundra. (15) 
amami w p qfaia: | 
apa: maaya gA N gA N 

King Yudhişthira, son of Kuntī, blew his conch 
Anantavijaya, while Nakula and Sahadeva blew 


theirs, known as Sughosa and Manipuspaka 
respectively. (16) 


arasa miaa: feravel € HERA: | 
geg Anesa maara: ii ON 
grat Aaya wd: «aferdita 
Aara mag: MEA: YAH YA N gN 


And the excellent archer, the King of Kasi, and 
Śikhaņdī the Mahārathī (the great chariot-warrior), 
Dhrstadyumna and Virata, and invincible Satyaki, 
Drupada as well as the five sons of Draupadi, and 
the mighty-armed Abhimanyu, son of Subhadra, 
all of them, O lord of the earth, severally blew 
their respective conchs from all sides. (17-18) 


Text 19—23] Bhagavadgita 25 


a w mien gat aera 
mya oft da À PTET RR N 


And the terrible sound, echoing through heaven 
and earth, rent the hearts of Dhrtarastra’s army. (19) 


ay aakaargea AA, RAET: | 
Wad wee eA MUZA: II Roll 
iar å dat arene = wea 


YT SAAT 
AmA «Tet TTT ÀSA VII 


Now, O lord of the earth, seeing your sons 
arrayed against him and when missiles were ready 
to be hurled, Arjuna, who had the figure of 
Hanuman on the flag of his chariot, took up his 
bow and then addressed the following words to 
Sri Krsna; “Krsna, place my chariot between the 
two armies. (20-21) 


Pu tolls Gea TAT I 
We GG ATARAUTAA ETA N RR UI 
a keep it there till I have carefully observed 
these warriors drawn up for battle, and have seen 
with whom I have to engage in this fight. (22) 


AeA DF dst HANT: | 
adres giada Aafaa: i 230 


“T shall scan the well-wishers of evil-minded 
Duryodhana, in this war whoever have assembled 
on his side and are ready for the fight.” (23) 


a 


26 Bhagavadgita [Ch. 1 


GI SAT 


Want eats | STITT TI 
KEELEE smaa TATARAN 2X N 


Sañjaya said: O king, thus addressed by Arjuna, 
Sti Krsna placed the magnificent chariot between 
the two armies in front of Bhisma, Drona and all 
the kings and said, “Arjuna, behold these Kauravas 
assembled here.” (24-25) 


qamagan: = fuga fuera 


TIAA apa R 
yapaa Aer | 


Now Arjuna saw stationed there in both the 
armies his uncles, grand-uncles and teachers, even 
great grand-uncles, maternal uncles, brothers and 
cousins, sons and nephews, and grand-nephews, 
even so friends, fathers-in-law and well-wishers 
as well. (26 & first half of 27) 


arated a aA: aAA RATAN 29 N 
pom maA aafaa 
Seeing all the relations present there, Arjuna 
was overcome with deep compassion and spoke 
thus in sorrow. 
(Second half of 27 and first half of 28) 


Text 28—32] Bhagavadgita 27 


gedi wart gor gat MARATA 2 N 
aera wa ma qa a Rya 
quya Är A gia Ta RS I 
Arjuna said: Krsna, as I see these kinsmen arrayed 
for battle, my limbs give way, and my mouth is 
getting parched; nay, a shiver runs through my body 
and hair stands on end. 
(Second half of 28 and 29) 
Ta Gad saara ufc 
3a yA wade WA AAI Z0ll 
The bow, Gandiva, slips from my hand and 
my skin too burns all over; my mind is whirling, 


as it were, and I can no longer hold myself 
steady. (30) 


Rome a wah fauta agra 
a a quA eat AATE I 32 Il 


And, KeSava, I see such omens of evil, nor do I see 
any good in killing my kinsmen in battle. (31) 


Taree fart pura a wt Galt a 
fe A war afer) fe aaa arn 3eu 
Krsna, I do not covet victory, nor kingdom, 


nor pleasures. Govinda, of what use will kingdom 
or luxuries or even life be to us! (32) 


28 Bhagavadgita [Ch. 1 


AmA agii at wea ae: Gas a 
a Sasa Bag moia MATT AN 33 Ul 
ammit: faa: gare a foramen: | 
HAAN: FART: AN: varet: MARTAN I BV il 
Those very persons for whose sake we covet 
the kingdom, luxuries and _pleasures—teachers, 
uncles, sons and nephews and even so, grand- 
uncles and great grand-uncles, maternal uncles, 
fathers-in-law, grand-nephews, brothers-in-law and 
other relations—are here arrayed on the battlefield 
staking their lives and wealth. (33-34) 


Wit etre aAA wy 

afta acer gat: fee a nip sul 
O Slayer of Madhu, I do not want to kill them, 

even though they slay me, even for the sovereignty 

over the three worlds; how much the less for 

the kingdom here on earth! (35) 


Pea mdr: at vita: ereda 
WANT HAS ATS aa AAA: Nseu 


Krsna, how can we hope to be happy slaying 
the sons of Dhrtarastra; by killing even these 
desperadoes, sin will surely accrue to us. (36) 
amme ai tad Marae 


wart fe mai tear Ghat: SMA Aa B01 


Text 38—41] Bhagavadgita 29 


Therefore, Krsna, it does not behove us to kill 
our relations, the sons of Dhrtarastra. For, how can 
we be happy after killing our own kinsmen? (37) 


wA a Watt AATA: | 
gagapi ae AA A WAFAN 3N 
aa a pam: area 
erat Ai AN 3RN 


Even though these people, with their mind 
blinded by greed, perceive no evil in destroying 
their own race and no sin in treason to friends, 
why should not we, O Krsna, who see clearly the 
sin accruing from the destruction of one’s family, 
think of desisting from committing this foul 
deed. (38-39) 


Faà wya peat: HAAT: | 
wt w pe penis RaR i xo tl 


Age-long family traditions disappear with the 
destruction of a family; and virtue having been 
lost, vice takes hold of the entire race. (40) 


seminar weed paR: | 
wig gy ata waa atest xe 


With the preponderance of vice, Krsna, the 
women of the family become corrupt; and with 
the corruption of women, O descendant of Vrsni, 
there ensues an intermixture of castes. (41) 


30 Bhagavadgita [Ch. 1 


ag ware Mab al 
uaa faa e aAa 


Progeny due to promiscuity damns the 
destroyers of the race as well as the race itself. 
Deprived of the offerings of rice and water (Śrāddha, 
Tarpana etc.,) the manes of their race also fall. (42) 


aira: PAAA UTA RTT: | 
TM Va: HAIMA VIPAT: N 43 N 
Through these evils bringing about an 
intermixture of castes, the age-long caste traditions 
and family customs of the killers of kinsmen get 
extinct. (43) 

. i l 
aren Shad aret UAH ATTA Ul ¥¥ UI 
Krsna, we hear that men who have lost their 


family traditions dwell in hell for an indefinite 
period of time. (44) 


ae ad Head wad safe aay 
BREN td ASAT: Use N 


Oh what a pity! Though possessed of intelligence 
we have set our mind on the commission of a 
great sin; that due to lust for throne and enjoyment 
we are intent on killing our own kinsmen. (45) 


aig mAAR = STRTUTUT: | 
adier Wt ser AAA wai vel 


Text 47] Bhagavadgita 31 


It would be better for me if the sons of 
Dhrtarastra, armed with weapons, kill me in battle, 
while I am unarmed and unresisting. (46) 


Joa SAT 
Wanted: MgA airy SAFA 
fara at mi MARATA: Il wo Il 


Safijaya said: Arjuna, whose mind was agitated 
by grief on the battlefield, having spoken thus, 
and having cast aside his bow and arrows, sank 
into the hinder part of his chariot. (47) 


3% qeka menai wefaerai 
TA APMIS Saar ATA 
ASAT: I 8 Il 

Thus, in the Upanisad sung by the Lord, the 
Science of Brahma, the scripture of Yoga, the 
dialogue between Sri Krsna and Arjuna, ends the 


first chapter entitled “The Yoga of Dejection of 
Arjuna.” 


2 ee __ 


Chapter II 


Safijaya said: Sri Krsna then addressed the 
following words to Arjuna, who was, as mentioned 
before, overwhelmed with pity, whose eyes were 
filled with tears and agitated, and who was full 
of sorrow. (1) 


CIKHEIR III 
paa pya fart agaa 
amde nenda uN 
Sri Bhagavan said : Arjuna, how has this 
infatuation overtaken you at this odd hour? It is 


shunned by noble souls; neither will it bring 
heaven, nor fame to you. (2) 


wea aT Te: wå Jaaa | 
at mdi =o wedi = TT II 


Yield not to unmanliness, Arjuna; this does 
not become you. Shaking off this base faint- 
heartedness stand-up, O scorcher of enemies.(3) 


AAT FATT 
wt A weet aT a Ayes 
safe: Ufearecartt yoza tl ¥ 


Text 5—7] Bhagavadgita 33 


Arjuna said: How Krsna, shall I fight Bhisma 
and Drona with arrows on the battlefield? They 
are worthy of deepest reverence, O destroyer of 
foes. (4) 


Tee fe. Terarary 
va wah Nets ch 
qaita ATERRAR & N 
It is better to live on alms in this world without 
slaying these noble elders, because even after 
killing them we shall after all enjoy only 
bloodstained pleasures in the form of wealth and 
sense-enjoyments. (5) 


Asam: we ATS 


We do not even know which is preferable for 
us—to fight or not to fight; nor do we know whether 
we shall win or whether they will conquer us. Those 
very sons of Dhrtarastra, killing whom we do not 
even wish to live, stand in the enemy ranks. (6) 


PITT TE TeaAMT ET: 
Tet wat aiaga: | 
aap: =e ate aw 
Premise ma at cat Wiel 
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With my very being smitten by the vice of 
faint-heartedness and my mind puzzled with regard 
to duty, I beseech You! tell me that which is 
decidedly good; I am your disciple. Pray, instruct 
me, who have taken refuge in You. (7) 
3 R wa ma 

TBH ESIE ALE ATO l 
aTe yag- 
we gom meN 

For even on obtaining undisputed sovereignty 
and an affluent kingdom on this earth and lordship 
over the gods, I do not see any means that 
can drive away the grief which is drying up my 
senses. (8) 


Ta SAT 


Vag AP PEAN: AT 

q aca sit Aaaa qt aya Tue N 
Sañjaya said: O King, having thus spoken 

to Srī Krsna, Arjuna again said to Him, “I will 

not fight,” and became silent. (9) 


waa eie: meaa T 
AmA aeai aa: RoN 

Then, O Dhrtarastra, Sri Krsna, as if smiling 
addressed the following words to grieving Arjuna 
in the midst of the two armies. (10) 
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Sri Bhagavan said: Arjuna, you grieve over 
those who should not be grieved for and yet speak 
like the learned; wise men do not sorrow over the 
dead or the living. (11) 


q eae wr We a WA wet 
a da a uaa: wd aana: RAN VV 
In fact, there was never a time when I was not, 


or when you or these kings were not. Nor is it a 
fact that hereafter we shall all cease to be. (12) 


Asian ee alt det oT 

amw amaaa a fT ga Il 
Just as boyhood, youth and old age are 

attributed to the soul through this body, even so 


it attains another body. The wise man does not 
get deluded about this. (13) 


Taree Pa FiA: war: | 
armarnas eaei RTN VU 


O son of Kunt, the contacts between the senses 
and their objects, which give rise to the feelings of 
heat and cold, pleasure and pain etc., are transitory 
and fleeting; therefore, Arjuna, endure them. (14) 


a fe a sara i dN 
mg: aga ft ë Asya FA RA N 
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Arjuna, the wise man to whom pain and pleasure 
are alike, and who is not tormented by these 
contacts, becomes eligible for immortality. (15) 


Arad feet wA m feed a: 
sudà gesae aS: N gS Ul 


The unreal has no existence, and the real never 
ceases to be; the reality of both has thus been 
perceived by the seers of Truth. (16) 


aami q dfs a udi aati 
frmmearara A hamda N gol 


Know that alone to be imperishable which 
pervades this universe; for no one has power to 
destroy this indestructible substance. (17) 


amaa A cet aem: RU: ı 
ams eA ARAN R N 


All these bodies pertaining to the imperishable, 
indefinable and eternal soul are spoken of as 
perishable; therefore, Arjuna, fight. (18) 


aw aft emt ad A FM 
sult dl a fasta mi ga a FAAN MN 


Both of them are ignorant, he who considers the 
soul to be capable of killing and he who takes it as 
killed; for verily the soul neither kills, nor is killed. (19) 


a n ae 
ai ya aA ar A A: 
ad Ma: myad po- 
Tt A mA mez 


Text 21—24] Bhagavadgita 37 


The soul is never born, nor it ever dies; nor 
does it become only after being born. For, it is 
unborn, eternal, everlasting and primeval; even 
though the body is slain, the soul is not. (20) 


Aam fe a wee 

wt u ye: Ue h maA ht HAN R N 
Arjuna, the man who knows this soul to be 

imperishable, eternal and free from birth and 

decay—how and whom will he cause to be killed, 

how and whom will he kill? (21) 


amii wa am Raga 

wart ya mAs | 
amw wir faea sot- 

aam ā da ma nN 


As a man shedding worn-out garments, takes 
other new ones, likewise, the embodied soul, casting 
off worn-out bodies, enters into others that are 
new. (22) 


7 fecha mair AH cefa maa: | 
3 Ut pea a aA area i 230 


Weapons cannot cut it nor can fire burn it; 
water cannot wet it nor can wind dry it. (23) 


SSM SMA SAAN SVT UT TI 
Pra: adma: Maree HAAA: N RX N 
For this soul is incapable of being cut, or burnt 
by fire; nor can it be dissolved by water and is undriable 
by air as well; This soul is eternal, omnipresent, 
immovable, constant and everlasting. (24) 
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Seah SAMA SAA aha SAAT | 
amma ARA maagi N eu N 


This soul is unmanifest; it is incomprehensible 
and it is spoken of as immutable. Therefore, 
knowing it as such, you should not grieve. (25) 
aq at Resid feat a weet YI 
aaa owt wearer Aa fagi N ze N 

And, Arjuna, if you should suppose this soul 
to be subject to constant birth and death, even 
then you should not grieve like this. (26) 


wees fe gat add we wae al 
wercakerisa a wa fagia eon 


For, in that case death is certain for the born, 
and rebirth is inevitable for the dead. You should 
not, therefore, grieve over the inevitable. (27) 


sere watt cman ard 
saree at at RTN RCI 
Arjuna, before birth beings are not manifest to 
our human senses; on death they return to the 
unmanifest again. They are manifest only in the 
interim between birth and death. What occasion, 
then, for lamentation? (28) 


anyadaayafa aya- 
asadagefa ë aa WA: 
Mya: ofa 
yadi aq a wa RTN RSN 


Text 30—34] Bhagavadgita 39 


Hardly anyone perceives this soul as marvellous, 
scarce another likewise speaks thereof as 
marvellous, and scarce another hears of it as 
marvellous, while there are some who know it 
not even on hearing of it. (29) 


eat fremasitst te whe wre 
aerator ant A a Aagi N gon 


Arjuna, this soul dwelling in the bodies of 
all, can never be slain; therefore, you should not 


mourn for anyone. (30) 
wai mag a farag 
mia qeraaisereatra + ATAN 3R N 


Besides, considering your own duty too, you 
should not waver, for there is nothing more 
welcome for a man of the warrior class than a 
righteous war. (31) 
EN AT ESE MEAEEE EIE [is | 
afer: afr: mÅ aA yA 3? N 

Arjuna, happy are the Ksatriyas who get such 
an unsolicited opportunity for war, which is an 
open gateway to heaven. (32) 
aq orth af vend a RAA 
ad: ward aft a fecat mae 33 Ul 

Now, if you refuse to fight this righteous war, 
then, shirking your duty and losing your reputation, 
you will incur sin. (33) 


stented arta set Hare ase 
Es aeza] aahon AREA tt 8x i 
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Nay, people will also pour undying infamy on 
you; and infamy brought on a man enjoying 
popular esteem is worse than death. (34) 
ware HEA aT ERAM: 
at a a aged Yat areata cea 34 I 

And the warrior-chiefs who thought highly of 
you, will now despise you, thinking that it was 
fear which drove you away from battle. (35) 


aera agaaa carter: 
faaea mmu a gat Te BE UI 
And your enemies, disparaging your might, will 


speak many unbecoming words, what can be more 
distressing than this? (36) 


zA ot me cart Rar at area ETA 
wages pa Bela Haya: i Zl 
Die, and you will win heaven; conquer, and 
you enjoy sovereignty of the earth; therefore, stand 
up, Arjuna, determined to fight. (37) 


Wea mM wat went want 
ad Gee qt Ae aoa 3c i 


Treating alike victory and defeat, gain and 
loss, pleasure and pain, get ready for the battle; 
fighting thus you will not incur sin. (38) 


um astufea cet afaa frat soy | 
Geom Gal Gat wi piei ARA N 38 tl 


Arjuna, this attitude of mind has been presented 


Text 40—44] Bhagavadgita 41 


to you from the point of view of Jñānayoga; now 
hear the same as presented from the standpoint of 
Karmayoga (the Yoga of selfless action). Equipped 
with this attitude of mind, you will be able to 
throw off completely the shackles of Karma. (39) 


Rsa wera a faa 
rare THe ATA Met ATAN Xo N 


In this path (of disinterested action) there is 
no loss of effort, nor is there fear of contrary result, 
even a little practice of this discipline saves one 
from the terrible fear of birth and death. (40) 


aama hE GETI 
aga 9 diya ECRIRE CESLE mlk UI SQ 

Arjuna, in this Yoga (of disinterested action) 
the intellect is determinate and directed singly 
towards one ideal; whereas the intellect of the 
undecided (ignorant men moved by desires) wanders 
in all directions, after innumerable aims. (41) 
atmi yii art wacaan EA: | 
agaa: wA waa T: we 
Me: Wi ARARAT 
fraag Mad wnx N 
Aradra 


i AAT ATTA | 
aaa ates: ame aA faei N vy i 
Arjuna, those who are full of worldly desires and 
devoted to the letter of the Vedas, who look upon 
heaven, as the supreme goal and argue that there 
is nothing beyond heaven are unwise. They utter 


42 Bhagavadgita [Ch. 2 


flowery speech recommending many rituals of various 
kinds for the attainment of pleasure and power with 
rebirth as their fruit. Those whose minds are carried 
away by such words, and who are deeply attached 
to pleasures and worldly power, cannot attain the 
determinate intellect concentrated on God. (42—44) 


afar «dat fear wahi 
Regt freee Prater AAA sy N 


Arjuna, the Vedas thus deal with the evolutes 
of the three Gunas (modes of Prakrti), viz., worldly 
enjoyments and the means of attaining such enjoy- 
ments; be thou indifferent to these enjoyments and 
their means, rising above pairs of opposites like 
pleasure and pain etc., established in the Eternal 
Existence (God), absolutely unconcerned about the 
fulfilment of wants and the preservation of what has 
been already attained, and self-controlled. (45) 


mara saat uda: oea | 
qami acy mae ATA: N XG II 


A Brāhmaņa, who has obtained enlightenment, 
has as much use for all the Vedas as one who 
stands at the brink of a sheet of water overflowing 
on all sides has for a small reservoir of water. (46) 


pida AT FAN 
mo pinggan a ie aA 


Your right is to work only and never to the fruit 
thereof. Do not be the cause of the fruit of action; 
nor let your attachment be to inaction. (47) 


Text 48—52] Bhagavadgita 43 


Gra: He Halo as Gaal sess 

Rag: Aa y Pact GPT STA ve N 
Arjuna, perform your duties established in 

Yoga, renouncing attachment, and be even-minded 


in success and failure; evenness of mind is 
called ‘Yoga’. (48) 
am gat at qf 
aA momias HUT: PARTA: N 8N N 
Action with a selfish motive is far inferior to 
this Yoga in the form of equanimity. Do seek refuge 
in this equipoise of mind, Arjuna; for poor and 
wretched are those who are instrumental in making 
their actions bear fruit. (49) 


alsam eie SÀ QPP 
meea aT A: HAA ATER GO N 

Endowed with equanimity, one sheds in this 
life both good and evil. Therefore, strive for the 
practice of this Yoga of equanimity. Skill in action 
A in the practice of this Yoga. (50) 


aust afar fe wet ara Tifa: | 
wart: Ud EAA Y Il 


For, wise men possessing equipoised mind, 
renouncing the fruit of actions and freed from the 
shackles of birth, attain the blissful supreme state. 61) 


aa oa Wea afgana 
dat mA Pad Mae A ANG 


When your mind will have fully crossed the 
mire of delusion, you will then grow indifferent 
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to the enjoyments of this world and the next 
that have been heard of as well as to those that 
are yet to be heard of. (52) 


afafagtacat at aar ee faye 
wena ë aara «| STRATA 43 UI 


When your intellect, confused by hearing 
conflicting statements, will rest steady and 
undistracted in meditation on God, you will then 
attain Yoga (everlasting union with God). (53) 

AGT SAT 
Raag a wet aR asa 
Raat: h umda aaia aa FAN LS N 

Arjuna said : Krsna, what is the definition 
(mark) of a God-realized soul, stable of mind 
and established in Samadhi (perfect tranquillity 


of mind)? How does the man of stable mind speak, 
how does he sit, how does he walk? (54) 


MATATAAT 
Weta et aea AAA 
aera ë ge: Raa N & I 
Sri Bhagavan said: Arjuna, when one thoroughly 
casts off all cravings of the mind, and is satisfied 
in the Self through the joy of the Self, he is then 
called stable of mind. (55) 


sola cla way Aaa: | 
Rora reer 1 us N 


T sage, whose mind remains unperturbed amid 
sorrows, whose thirst for pleasures has altogether 


Text 57—61] Bhagavadgita 45 


disappeared, and who is free from passion, fear 
and anger, is called stable of mind. (56) 
a: Weare MINA 
mima A git aea wat uae et 
He who is unattached to everything, and meeting 
with good and evil, neither rejoices nor recoils, 
his mind is stable. (57) 
aa ded wet paisg HANT: | 
gaani WaT UfafsaT ae Il 
When, like a tortoise, that draws in its limbs 
from all directions, he withdraws all his senses from 
the sense-objects, his mind becomes steady. (58) 


a è aaia fener Of 
wast Aem t gea adda 


Sense-objects turn away from him, who does not 
enjoy them with his senses; but the taste for them 
persists. This relish also disappears in the case of 
the man of stable mind when he realizes the Supreme. (59) 


ad aA ara pe faya: | 
gami wm aa wad Fa Ngoll 
Turbulent by nature, the senses (not free from 


attachment) even of a wise man, who is practising 
self-control, forcibly carry away his mind, Arjuna. (60) 


mA wai daa am mia HR: | 
ast R Afaa ae wat Amg N 


Therefore, having controlled all the senses and 
concentrating his mind, he should sit for 
meditation, devoting himself heart and soul to Me. 
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For, he whose senses are under his control, is 
known to have a stable mind. (61) 


earearat faria: AFIS | 
UFANA AA: HATH ssa N SR UI 


The man dwelling on sense-objects develops attach- 
ment for them; from attachment springs up desire, 
and from desire (unfulfilled) ensues anger. (62) 


maga ae: aee: | 
mAima qa afea N g3 Ul 
From anger arises delusion; from delusion, 
confusion of memory; from confusion of memory, 
loss of reason; and from loss of reason one goes 
to complete ruin. (63) 


araayàfadaaT WDE gx 


But the self-controlled Sādhaka, while enjoying 
the various sense-objects through his senses, 
which are disciplined and free from likes and 
dislikes, attains placidity of mind. (64) 


With the attainment of such placidity of mind, all 
his sorrows come to an end; and the intellect of such 
a person of tranquil mind soon withdrawing itself 
from all sides, becomes firmly established in God. (65) 


Tha qae A Ulam ATAT 
3 ama: WIT Ha: ASTIN SE Ul 


Text 67—70] Bhagavadgita 47 


He who has not controlled his mind and 
senses can have no determinate intellect, nor 
contemplation. Without contemplation, he can 
have no peace; and how can there be happiness 
for one lacking peace of mind? (66) 
zammi e wma Ss aaa faite 
ae att ovat aparana N coi 

As the wind carries away a boat upon the waters, 
even so of the senses moving among sense-objects, 
the one to which the mind is attached, takes away 
his discrimination. (67) 


weet maA «Pratt = aT: | 
samim a a fafa gc 


Therefore, Arjuna, he, whose senses are 
completely restrained from their objects, is said 
to have a stable mind. (68) 
a Am adya i writ dati 
ami maA ya ot Aa uya YA: Wee Ul 

That which is night to all beings, in that state 
of Divine Knowledge and Supreme Bliss the God- 
realized Yogī keeps awake, and that (the ever- 
changing, transient worldly happiness) in which 
all beings keep awake, is night to the seer. (69) 


angioma- 

TANTI: uana agai 
aam å ë i waaa aà 

u moma a paN Vo N 
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As the waters of different rivers enter the 
ocean, which, though full on all sides, remains 
undisturbed; likewise, he, in whom all enjoyments 
merge themselves without causing disturbance, 
attains peace; not he who hankers after such 
enjoyments. (70) 
faeTa mma: Gal-anigerta AE: | 
Pott Peg: u mianra N og N 

He who has given up all desires, and moves 
free from attachment, egoism and thirst for 
enjoyment attains peace. (71) 
yr mei feafa: uret i ma aa 
Raama aaar 92 N 

Arjuna, such is the state of the God-realized 
soul; having reached this state, he overcomes 
delusion. And established in this state, even at 
the last moment, he attains Brahmic Bliss. (72) 


oe aaa eag eaaa 
TRA Apoia meer 
ara RASAT: 1 2 I 


Thus, in the Upanisad sung by the Lord, the 
Science of Brahma, the scripture of Yoga, the dialogue 
between Sri Krsna and Arjuna, ends the second chapter 
entitled “Sankhyayoga” (the Yoga of Knowledge). 


Chapter ITI 


AT TAIT 
rarest Amie n egies 
aie adit ak ut fanaa Aan gu 


Arjuna said : Krsna if You consider Knowledge 
as superior to Action, why then do You urge me 
to this dreadful action, Kesava! (1) 


aAa aAA afia Meda Ñi 
mh ae Aaa at AASTAT 2 


You are, as it were, puzzling my mind by these 
seemingly conflicting expressions; therefore, tell 
me the one definite discipline by which I may 
obtain the highest good. (2) 


Sri Bhagavan said: Arjuna, in this world two 
courses of Sadhana (spiritual discipline) have been 
enunciated by Me in the past. In the case of the 
Sankhyayogi, the Sadhana proceeds along the path 
of Knowledge; whereas in the case of the Karma- 
yogi, it proceeds along the path of Action. (3) 


3 pimmee ENSA 
a a mma fats aatrrotauxi 
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Man does not attain freedom from action 
(culmination of the discipline of Action) without 
entering upon action; nor does he reach perfection 
(culmination of the discipline of Knowledge) 
merely by ceasing to act. (4) 


a fe aie wd frsanind 
mrad gat: pÅ we: Weft nai 
Surely, none can ever remain inactive even for 
a moment; for, everyone is helplessly driven to 
action by modes of Prakrti. (5) 


pia Cae aT set WAT ATI 
samara fae: A sade 


He who outwardly restraining the organs of 
sense and action, sits mentally dwelling on the 
objects of senses, that man of deluded intellect is 
called a hypocrite. (6) 


akaa å ë m Praes 
ait: arma: ai fafreaduen 


On the other hand, he who controlling the organs 
of sense and action by the power of his will, and 
remaining unattached, undertakes the Yoga of selfless 
Action through those organs, Arjuna, he excels. (7) 


Fad pe ad cat ad vere aed: | 
wat a a a uR: uci 
Therefore, do you perform your allotted duty; 


for action is superior to inaction. Desisting from 
action, you cannot even maintain your body. (8) 


Text 9—13] Bhagavadgita 51 


amates aa Asi pda: 

qw p PAA ames: WARI S N 
Man is bound by his own action except when 

it is performed for the sake of sacrifice. Therefore, 

Arjuna, do you efficiently perform your duty, free 

from attachment, for the sake of sacrifice alone. (9) 


Wea: Wat: ge Aara wala: | 
am maada Asiae il Fo I 


Having created mankind along with (the spirit 
of) sacrifice at the beginning of creation, the creator, 
Brahma, said to them, “You shall prosper by this; 
may this yield the enjoyments you seek. (10) 


armaa oa eat Maa asl 
We wa: A: RATAA 88 N 
Foster the gods through this sacrifice, and let 
the gods be gracious to you. Thus, each fostering 
the other selflessly, you will attain the highest 
good. (11) 
zenim at cat area aaa: | 
adage A Yew RA Wa BN 
Fostered by sacrifice, the gods will surely 
bestow on you unasked all the desired enjoyments. 
He who enjoys the gifts bestowed by them without 


offering anything to them in return, is undoubtedly 
a thief. (12) 


Tare: ait Wat udn: | 
Word A aT UM A WaT HNOMT I 83 Ul 
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The virtuous who partake of what is left over 
after sacrifice, are absolved of all sins. Those 
sinful ones who cook for the sake of nourishing 
their bodies alone, partake of sin only. (13) 


amga ovat NAANA: | 
amga wit aa: RAJAA: N evil 
aH agi fate ETN 
qmd aa fet ad RSTN eu i 


All beings are evolved from food; production 
of food is dependent on rain; rain ensues from 
sacrifice, and sacrifice is rooted in prescribed 
action. Know that prescribed action has its 
origin in the Vedas, and the Vedas proceed from 
the Indestructible (God); hence the all-pervading 
Infinite is always present in sacrifice. ance 


wa vated ah madada 
amahtamad ad ae & Saree 


Arjuna, he who does not follow the wheel of 
creation thus set going in this world i.e., does not 
perform his duties, leads a sinful and sensual life, 
he lives in vain. (16) 


Tears eaga HAA: | 
amda a Weer ae A fad eel 


He, however, who takes delight in the Self alone 
and is gratified with the Self, and is contented in 
the Self, has no duty. (17) 


Text 18—22] Bhagavadgita 53 


aa wet pm np RIAI 
3 ura m RA ANATA: ec N 


In this world that great soul has nothing 
to gain by action nor by abstaining from action; 
nor has he selfish dependence of any kind on 
any creature. (18) 


amah: ddd mre p UNRI 
anm aen AAA YEN: NRS N 
Therefore, go on efficiently doing your duty 


at all times without attachment. Doing work 
without attachment man attains the Supreme. (19) 


aia fe damam SRTA: | 
Amaga aayain A Ul Ro I 


It is through action without attachment alone 
that Janaka and other wise men reached perfection. 
Having in view the maintenance of the world order 
too, you should take to action. (20) 


u awm ë poA Ahead tl 22 Il 


For whatever a great man does, that very thing 
other men also do, whatever standard he sets up, 
the generality of men follow the same. (21) 


a À maia ni fry chy fro 
mamaa ad Aa a PATI R? 
Arjuna, there is no duty in all the three worlds 
for Me to perform, nor is there anything worth 
attaining, unattained by Me; yet I continue to 
work. (22) 
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SL LRP Rl deh lie 
wa amhada mem: m HAJT: BI 


Should I not engage in action, scrupulously at 
any time, great harm will come to the world; for, 
Arjuna, men follow My way in all matters. (23) 


siRNA Am a pa wd AN 
Wea A oat ware afar: YUST: URS U 
If I ever cease to act, these worlds would perish; 


nay, I should prove to be the cause of confusion, 
and of the destruction of these people. (24) 


wat: piai gar pata tT 
gaase a A Rag RYN 


Arjuna, as the unwise act with attachment, so 
should the wise man, with a view to maintain the 
world order, act without attachment. (25) 
a aig waar PAET 
Werden faga: MATERA RG II 

A wise man established in the Self should not 
unsettle the mind of the ignorant attached to action, 
but should get them to perform all their duties, 
duly performing his own duties. (26) 
Were: mamom act: aair HANT: | 
aegntaqerat matea TAA I WN 

In fact all actions are being performed by the 
modes of Prakrti (Primordial Matter). The fool, 


whose mind is deluded by egoism, thinks: “I am 
the doer.” (27) 


Text 28—31] Bhagavadgita 55 


arated maA rA: | 
Tn wey aia sla wet A Wad ri 


However, he, who has true insight into the 
respective spheres of Gunas (modes of Prakrti) and 
their actions, holding that it is the Gunas (in the 
shape of the senses, mind, etc.,) that move among 
the Gunas (objects of perception), does not get 
attached to them, Arjuna. (28) 


Those who are completely deluded by the Gunas 
(modes) of Prakrti remain attached to those Gunas 
and actions; the man of perfect Knowledge should 
not unsettle the mind of those ignorants of 
imperfect knowledge. (29) 


nA aa mi AAAA I 
Haii yar qaa ATR: N 3O Il 


Therefore, dedicating all actions to Me with 
your mind fixed on Me, the Self of all, freed from 
desire and the feeling of meum and cured of mental 
agitation, fight. (30) 


ù a mii aema maa: 
THUAN Wad AÀA eee 


Even those men who, with an uncavilling 
and devout mind, always follow this teaching 
of Mine are released from the bondage of all 
actions. (31) 
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ù qama alfa À ALI 
aaaMtanetentateg TEATA: 32 N 


But they, however, who, finding fault with this 
teaching of Mine, do not follow it, take those 
fools to be deluded in the matter of all knowledge 
as lost. (32) 


aed tae: upaa 
waht ara watt foe: fe aR 330 
All living creatures follow their tendencies; even 
the wise man acts according to the tendencies of 
his own nature. Of what use is any external 
restraint? (33) 


gaan = gat aAA 
wat amei aea ukae ax 
Attraction and repulsion are rooted in all sense- 
objects. Man should never allow himself to be 
swayed by them, because they are the two principal 
enemies standing in the way of his redemption. (34) 
Jamaat for: SEGRED 
ma Mi ata: WATAT: Il 34 U 
One’s own duty, though oo of merit, is preferable 
to the duty of another well performed. Even death 
in the performance of one’s own duty brings blessed- 
ness; another’s duty is fraught with fear. (35) 


YT FATT 
ay a ugasi ud uit YEN: | 
anasa amoa aa aia: ng 
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Arjuna said: Now impelled by what, Krsna 
does this man commit sin even involuntarily, as 
though driven by force? (36) 


a we Ma we Ginna: 
mw wero fags aor zen 
Sri Bhagavan said : It is desire begotten of the 
element of Rajas, which appears as wrath; nay, it 
is insatiable and grossly wicked. Know this to be 
the enemy in this case. (37) 


gaataad oleae ut al 
adaa mian AeA scl 
As fire is covered by smoke, mirror by dust, 
and embryo by the amnion, so is knowledge 
covered by desire. (38) 


ami ma ma fradi 
aa AA | GENO TUN BR II 


And, Arjuna, Knowledge stands covered by this 
eternal enemy of the wise known as desire, which 
is insatiable like fire. (39) 


zaai ā m gienen | 
water ë amaA RTN Yo 


The senses, the mind and the intellect are declared 
to be its seat; covering the knowledge through 
these, it (desire) deludes the embodied soul. (40) 


mahaman Pa TST 
wart wR Ai AARAA X II 
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Therefore, Arjuna, you must first control your 
senses, and then kill this evil thing which obstructs 
Jiana (Knowledge of the Absolute or Nirguna 
Brahma) and Vijfana (Knowledge of Sakara 
Brahma or manifest Divinity). (41) 


Eal ERED leet W W: 
w qa Gg: WA RNL 
ak senses are said to be greater than the 
body; but greater than the senses is the mind. 
Greater than the mind is the intellect; and what 
is greater than the intellect is He, the Self. (42) 
RGI Lo Wl Age MANANA | 
Wesel UAT QUATN X3 II 
Thus, Arjuna, knowing the Self which is higher 
than the intellect and subduing the mind by reason, 
kill this enemy in the form of desire that is hard 
to overcome. (43) 


oe arated eaaa Tetras 
WRA Apm Era A 
JANSA: 113 N 


Thus, in the Upanisad sung by the Lord, 
the Science of Brahma, the scripture of Yoga, 
the dialogue between Śrī Krsna and Arjuna, 
ends the third chapter entitled “4Karmayoga, or 
the Yoga of Action.” 

sooo 


Chapter IV 


MOTH TAT 

zi ā Ramà = Ai AeA 
Raam We  aAdfteatHdsadidi gil 

Sri Bhagavan said: I revealed this immortal 
Yoga to Vivasvan (Sun-god); Vivasvan conveyed 
it to Manu (his son); and Manu imparted it to 
(his son) Iksvaku. (1) 
We weit wma fag 
a aire Hea BMT Ae: WET RI 

Thus transmitted in succession from father to 
son, Arjuna, this Yoga remained known to the 
Rajarsis (royal sages). Through long lapse of 
time, this Yoga got lost to the world. (2) 
u Wars Wa asa att: Wren: Wad: | 
sA A wat dla wet Aaga 3 

The same ancient Yoga, which is the supreme 
secret, has this day been imparted to you by Me, 
because you are My devotee and friend. (3) 


YT TAT 
aqt Madd SO Tests faama: 
ardagaia vautet Greate ux u 


Arjuna said: You are of recent origin, while 
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the birth of Vivasvan dates back to remote antiquity. 
How, then, am I to believe that You imparted this 
Yoga at the beginning of the creation! (4) 


MATA TAT 
amt 8 adam want aa uns 
wee ae vat a a ae wma 


Sri Bhagavan said: Arjuna, you and I have 
passed through many births, I remember them all; 
you do not remember, O chastiser of foes. (5) 


aAA wera gaa A 1 
upi 8 varefesra MATEA IN & N 


Though birthless and immortal and the Lord 
of all beings, I manifest Myself through My own 
Yogamaya (divine potency), keeping My nature 
(Prakrti) under control. (6) 
wat gat fe ete Adaa are 


sera ë aa SATSANG 


Arjuna, whenever righteousness is on the 
decline, unrighteousness is in the ascendant, then 
I body Myself forth. (7) 
uao my fee a gP 
adianta watt À atic 

For the protection of the virtuous, for the 
extirpation of evil-doers, and for establishing 
Dharma (righteousness) on a firm footing, I manifest 
Myself from age to age. (8) 
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wa wd a a feed at afa ara: 
wR te Ui Aft ARA diss e N 


Arjuna, My birth and activities are divine. He 
who knows this in reality is not reborn on leaving 
his body, but comes to Me. (9) 
area = Aa ATAT: | 
aeat = AAT aT Ua = -ASTARUTAT: Yo Ul 

Completely rid of attachment, fear and anger, 
wholly absorbed in Me, depending on Me, and 
purified by the penance of wisdom, many have 
become one with Me even in the past. (10) 


a am at wed aAa were 
mw amhad mge: mÅ ade Neil 
Arjuna, howsoever men seek Me, even so do 


I respond to them; for all men follow My path in 
everyway. (11) 


aega: pii fag aa se cad: | 
faa fe are cia atai atari ei 


In this world of human beings, men seeking 
the fruition of their activities, worship the gods; 
for success born of actions follows quickly. (12) 


agd ma Y RAAT: | 
wea maA m Agan 23 Il 


The four orders of society (viz., the Brahmana, 
the Ksatriya, the Vaisya and the Sudra) were 
created by Me, classifying them according to the 
Gunas predominant in each and apportioning 
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corresponding duties to them; though the originator 
of this creation, know Me, the Immortal Lord, to 
be a non-doer. (13) 


ani aif Rafa a A Hawt Berl 
sta at Ashea adit a amA ex 


Since I have no craving for the fruit of actions, 
actions do not taint Me. Even he who thus knows 
Me in reality is not bound by actions. (14) 
Ua wea pi pi geet yagi: 
qe wa dead wd: yda Pee 

Having known thus, action was performed even 
by the ancient seekers for liberation; therefore, 
do you also perform actions as have been performed 
by the ancients from antiquity. (15) 


fe wd feandfa maar alfa: 
aa HH yah a ARASTA Ve N 


What is action and what is inaction? Even men 
of intelligence are puzzled over this question. 
Therefore, I shall expound to you the truth about 
action, knowing which you will be freed from its 
evil effects i.e., the shackles of karma. (16) 
ai Ota Ag g a ARANT: | 
amisa Ag Tet HAUT Aha: gO N 

The truth about action must be known and the 
truth of inaction also must be known; even so, 
the truth about prohibited action (Vikarma) must be 
known. For, mysterious are the ways of action. (17) 


Text 18—22] Bhagavadgita 63 


piap a: uyni a at a 
u aye, Gah: PARAPAN vil 


He who sees inaction in action, and action in 
inaction, is wise among men; he is a Yogi, who 
has performed all actions. (18) 


aa ad GaN: PAg: | 
amaaa aE: dei FAM: gN 
Even the wise call him a sage, whose 
undertakings are all free from desire and Sankalpa 
(thoughts of the world) and whose actions are burnt 
nae by the fire of wisdom. (19) 


wat ping Peau Prsa: 
atvasi Aa farad Fol 


He, who, having totally given up attachment 
to actions and their fruit, no longer depends on 
anything in the world, and is ever content, does 
nothing at all, though fully engaged in action. (20) 
Prstan TAHAATRAE: | 
WN hai HA pin RRETAN 2 I 

Having subdued his mind and body, and giving 
up all objects of enjoyment, and free from craving, 


he who performs sheer bodily action, does not 
incur sin. (21) 


nameg gai R: 
m: Waaka a pete a Pasar R? 


The Karmayogi, who is contented with 
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whatever is got unsought, is free from jealousy 
and has transcended all pairs of opposites like 
joy and grief, and is balanced in success and 
failure, is not bound by his action. (22) 


THA eT Tae ararafeerererea: l 
arent: = mt a uaia 
All his actions get dissolved entirely, who is 
free from attachment and has no identification 
with the body; and free from the feeling of mine, 


whose mind is established in the knowledge of Self 
and who works merely for the sake of sacrifice. (23) 


aadu wa sadem em gN 
waa wt maa aaentaafern evi 


In the practice of seeing Brahma everywhere as 
a form of sacrifice, Brahma is the ladle (with which 
oblation is poured into the fire, etc.); Brahma, again, 
is the oblation; Brahma is the fire, Brahma itself is 
the sacrificer and so Brahma itself constitutes the 
act of pouring the oblation into the fire. And finally 
Brahma is the goal to be reached by him who is 
absorbed in Brahma as the act of such sacrifice. (24) 


Other Yogis duly offer sacrifice only in the 
shape of worship to gods, while others perform 
sacrifice by offering the self by the Self itself in 
the fire of Brahma through the sacrifice known 
as the perception of identity. (25) 


Text 26—30] Bhagavadgita 65 


wmi dana wee 
vedanta gag weir 


Others offer as sacrifice their senses of hearing 
etc., into the fires of self-discipline. Other Yogis, 
again, offer sound and other objects of perception 
into the fires of the senses. (26) 


aiian moè N 
sear aA afar RII 
Others sacrifice all the functions of their senses 
and the functions of the vital airs (Prana) into the 
fire of Yoga in the shape of self-control, kindled 
by wisdom. (27) 
EGE FLES E Fil AMTAA | 
PARAAN AAT: HTAA: tN Re N 
Some perform sacrifice with material possessions; 
some offer sacrifice in the shape of austerities; 
others sacrifice through the practice of Yoga; while 
some striving souls, observing austere vows, 
perform sacrifice in the shape of wisdom through 
the study of sacred texts. (28) 


amd qei mo wosa = aera 
woma Sa MONATA: 11 28 N 
ad amem: woa gR 
ast amaA AAAA: N 30N 


Other Yogīs offer the act of exhalation into 
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that of inhalation; even so, others the act of 
inhalation into that of exhalation. There are still 
others given to the practice of Pranayama (breath- 
control), who having regulated their diet and 
controlled the processes of exhalation and 
inhalation both pour their vital airs into the vital 
airs themselves. All these have their sins consumed 
away by sacrifice and understand the meaning of 
sacrificial worship. (29-30) 


aaea art wat UMT 

Aa NAIA GASA: HATA 32 Il 
Arjuna, Yogis who enjoy the nectar that has 

been left over after the performance of a sacrifice 

attain the eternal Brahma. To the man who does 

not offer sacrifice, even this world is not happy; 

how, then, can the other world be happy? (31) 


wa agamn ua faq wat yal 
aaah amaa mear fanteran sei 


Many such forms of sacrifice have been set 
forth in detail in the Vedas; know them all as 
involving the action of mind, senses and body. 
Thus, knowing the truth about them you shall be 
freed from the bondage of action (through their 
performance). (32) 


STFA APA: WaT | 
wd maai uel am often sai 


Text 34—37] Bhagavadgita 67 


Arjuna, sacrifice through Knowledge is superior 
to sacrifice performed with material things. For 
all actions without exception culminate in 
Knowledge, O son of Kuntt. (33) 


deke wom uia = saat 
safa a ai eras: i ax 


Understand the true nature of that Knowledge 
by approaching illumined soul. If you prostrate at 
their feet, render them service, and question them 
with an open and guileless heart, those wise seers 
of Truth will instruct you in that Knowledge.(34) 


aaa A yie ae waved 

at ype geese HRT Bu II 
Arjuna, when you have achieved enlightenment, 

ignorance will delude you no more. In the light 

of that knowledge, you will see the entire creation 


first within your own Self, and then in Me (the 
Oversoul). (35) 


aia deft usa: wade: URAN: | 
wd owed ght afte acu 
Even if you were the most sinful of all sinners, 


this Knowledge alone would carry you, like a raft, 
across all your sins. (36) 


aderi airasia eA | 
ama: adp seeped AMN ZVN 
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For, as the blazing fire turns the fuel to ashes, 
Arjuna, even so the fire of Knowledge turns all 
actions to ashes. (37) 


a fe ama west uhai fae 
awi Ag: area facfn3acu 


In this world there is no purifier as great as 
Knowledge; he who has attained purity of heart 
through prolonged practice of Karmayoga, 
automatically sees the light of Truth in the self 
in course of time. (38) 
sama «oat ae: daaa: | 
at mea wi menona N seu 

He who has mastered his senses, is exclusively 
devoted to his practice and is full of faith, attains 
Knowledge; having had the revelation of Truth, 
he immediately attains supreme peace in the form 
of God-realization. (39) 


save yne faasa 

mi AAs a À A GE AAEM: I ¥o N 
He who lacks discrimination, is devoid of faith, 

and is at the same time possessed by doubt, is 

lost to the spiritual path. For the doubting soul 

there is neither this world nor the world beyond, 

nor even happiness. (40) 


Text 41—42] Bhagavadgita 69 


SRT OT IARE AENT | 
amai a ai Pasha TAN xe 
Arjuna, actions do not bind him who has 
dedicated all his actions to God according to the 
spirit of Karmayoga, whose doubts have been 
dispelled by wisdom and who is self-possessed. (41) 
wee eee ATT: | 
Bai ded arenas wT ei 
Therefore, Arjuna slashing to pieces, with the 
sword of knowledge, this doubt in your heart, born 
of ignorance, establish yourself in Karmayoga in 


the shape of even-mindedness, and stand up for 
the fight. (42) 


se aaa eaga aaa 
TRTA pami ARAA 
ATA agi SATA: 1% 1 


Thus, in the Upanisad sung by the Lord, the 
Science of Brahma, the scripture of Yoga, the 
dialogue between Sri Krsna and Arjuna, ends the 
fourth chapter entitled “The Yoga of Knowledge 
as well as the disciplines of Action and 


Knowledge.” 
soe 


Chapter V 


HAGA SAA 
; wi Fo Ti a yaf 
maal Ah A oafe gAn eN 
Arjuna said : Krsna, you extol Sankhyayoga (the 
Yoga of Knowledge) and then the Yoga of Action. 
Pray, tell me which of the two is decidedly 
conducive to my good. (1) 


Sri Bhagavan said : The Yoga of Knowledge 
and the Yoga of Action both lead to supreme Bliss. 
Of the two, however, the Yoga of Action, being 
easier of practice, is superior to the Yoga of 
Knowledge. (2) 


wa: @ eana at a e a areata 

fies fe maA qa were si 
The Karmayogi who neither hates nor desires 

should ever be considered a man of renunciation. 


For, Arjuna, he who is free from the pairs of opposites 
is easily liberated from bondage. (3) 
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It is the ignorant, not the wise, who say that 
Sankhyayoga and Karmayoga lead to divergent 
results. For, one who is firmly established in either, 
gets the fruit of both which is the same, viz., God- 
realization. (4) 
wA: Ward wart dent wad 
Uh Usa a att a a: aya a aya N 4 il 

The (supreme) state which is reached by the 
Sankhyayogi is attained also by the Karmayogi. 
Therefore, he alone who sees Sankhyayoga and 


Karmayoga as identical so far as their result goes, 
sees truly. (5) 


Without Karmayoga, however, Sankhyayoga 
i.e., renunciation of doership in relation to all 
activities of the mind, senses and body is difficult 
to accomplish; whereas the Karmayogi, who keeps 
his mind fixed on God, reaches Brahma in no 
time, Arjuna. (6) 


Aa aa a afaa: 1 


adyna pat A feat 
The Karmayogi, who has fully conquered his 


mind and mastered his senses, whose heart is pure, 
and who has identified himself with the Self of 
all beings (viz., God), remains untainted, even 
though performing action. (7) 
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Youre 
sanitary ada ofa eee 


However, the Sankhyayogi, who knows the 
reality of things, must believe that he does 
nothing, even though seeing, hearing, touching, 
smelling, eating or drinking, walking, sleeping, 
breathing, speaking, answering the calls of nature, 
grasping, and opening or closing the eyes, holding 
that it is the senses alone that are moving among 
their objects. (8-9) 
Tava HAT Us aka Hilla A: 1 
frat a a WM aAa N go N 

He who acts offering all actions to God, and 


shaking off attachment, remains untouched by sin, 
as the lotus leaf by water. (10) 
aA wat qa Aaa 
am: wt pda Us ARANA N R N 
The Karmayogīs perform action only with 
their senses, mind, intellect and body as well, 
without the feeling of mine in respect of them 
and shaking off attachment, simply for the sake 
of self-purification. (11) 


qh: pina aa rA Ah | 
aam: AT wet al Pad N 


Text 13—16] Bhagavadgita 73 


Offering the fruit of actions to God, the 
Karmayog! attains everlasting peace in the shape 
of God-realization; whereas, he who works with 
a selfish motive, being attached to the fruit of 
actions through desire, gets tied down. (12) 


adani wet AeA Ba avi 
Faget ut w Fa Sd PRANIN 


The self-controlled Sankhyayogi, doing nothing 
himself and getting nothing done by others, rests 
happily in God—the embodiment of Truth, 
Knowledge and Bliss, mentally relegating all 
actions to the mansion of nine gates (the body 
with nine openings). (13) 
A waded A pii cineca gata wa: 

a minai muag WaT UN AI 

God determines neither the doership nor the 


doings of men, nor even their contact with the fruit 
of actions; but it is Nature alone that functions. (14) 


wed wef 4a da apd fay 

ammai at wt ya Wea eal 
The omnipresent God does not partake the 

virtue or sin of anyone. Knowledge is enveloped 


by ignorance; hence it is that beings are 
constantly falling a prey to delusion. (15) 


at g ami i nyae: | 
aera URAA AAM RG N 
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In the case, however, of those whose said 
ignorance has been destroyed by true knowledge 
of God, that wisdom shining like the sun reveals 
the Supreme. (16) 
ATA ACTA TCS ETAT LOTT: | 
maana aaefa: tt V9 N 

Those whose mind and intellect are wholly 
merged in Him, who remain constantly established in 
identity with Him, and have finally become one with 
Him, their sins being wiped out by wisdom, reach 
the supreme goal whence there is no return. (17) 


yA ða yah a udem: waar: ecu 


The wise look with equanimity on all whether it 
be a Brahmana endowed with learning and culture, 
a cow, an elephant, a dog and a pariah, too. (18) 


sea a: ant aut ara feed wr: 
Prete fe at wa aeaa a fer: eeu 
Even here is the mortal plane conquered by those 
whose mind is established in unity; since the 
Absolute is untouched by evil and is the same to 
all, hence they are established in the Eternal. (19) 
3 weft ura agra afta 
A E qaa aa Raa: Ron 
He who, with firm intellect and free from doubt, 
rejoices not on obtaining what is pleasant and 
does not feel perturbed on meeting with the 
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unpleasant, that knower of Brahma lives eternally 
in identity with Brahma. (20) 


qanan aa aga 
a aaa GORTA 2 I 


He whose mind remains unattached to sense- 
objects, derives through meditation the Sattvika 
joy which dwells in the mind; then that Yogī, 
having completely identified himself through 
meditation with Brahma, enjoys eternal Bliss. (21) 


a f desist ven gaara wa Tt 
ammam: wet TA A WÀ gee 

The pleasures which are born of sense-contacts 
are verily a source of suffering only (though 
appearing as enjoyable to worldly-minded people). 
They have a beginning and an end (they come 
and go); Arjuna, it is for this reason that a wise 
man does not indulge in them. (22) 


write a: Be Waenrhkfartaond 
pueg Gt CT Gh: A TA AU WMI 
He alone, who is able to withstand, in this very 


life before casting off this body, the urges of lust 
and anger, is a Yogī, and he alone is a happy man. (23) 


NSA FSSA AT APA ALT a: 
a art sahati mays N exit 
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He who is happy within himself, enjoys within 
himself the delight of the soul, and even so, is 
illumined by the inner light (light of the soul), 
such a Yogi (Sankhyayog?) identified with Brahma 
attains Brahma, who is all peace. (24) 


wad aAa: = = itor cae: | 
ferg uae: adya ae 


The seers whose sins have been purged, whose 
doubts have been dispelled by knowledge, whose 
disciplined mind is firmly established in God and 
who are devoted to the welfare of all beings, attain 
Brahma, who is all peace. (25) 


anlar ade addres 

aid saati ada faae 26 UI 
To those wise men who are free from lust and 

anger, who have subdued their mind and have 


realized God, Brahma, the abode of eternal peace, 
is present all-round. (26) 


amaa a: wal Ww wa Neil 


Shutting out all thoughts of external 
enjoyments, with the gaze fixed on the space 
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between the eye-brows, having regulated the 
Prana (outgoing) and the Apana (incoming) 
breaths flowing within the nostrils, he who has 
brought his senses, mind and intellect under 
control-such a contemplative soul intent on 
liberation and free from desire, fear and anger, 
is ever liberated. (27-28) 


ane aaa at HAARAA 

qa dymi wer at wife Ve 
Having known Me in reality as the enjoyer of 

all sacrifices and austerities, the supreme Lord of 

all the worlds, and the selfless friend of all beings, 

My devotee attains peace. (29) 


3% qR aerating ea 
ares Apoi pA 
TA TARS ATA: 1G Il 


Thus, in the Upanisad sung by the Lord, 
the Science of Brahma, the scripture of Yoga, the 
dialogue between Sti Krsna and Arjuna, ends the 
fifth chapter entitled “The Yoga of Action and 
Knowledge.” 

aoe 


Chapter VI 


MATA TAAT 
amfa: ada ae ad PAN a: 
a aa a ant aoa feed aia eu 


Sri Bhagavan said: He who does his duty 
without expecting the fruit of actions is a Sannyasi 
(Sankhyayogi) and a Yogi (Karmayog1) both. He 
is no Sannyasi (renouncer) who has merely 
renounced the sacred fire; even so, he is no Yogi 
who has merely given up all activity. (1) 
4 werefta weatt i fag usa 
a Cease ait walt aya 

Arjuna, you must know that what they call 
Sannyasa is no other than Yoga; for none becomes 
a Yogi, who has not abandoned his ‘Sankalpas’ 
(thoughts of the world). (2) 


sTeeay art Egil BRUT | 
Amem ë Aa ā W: POAN BI 


To the contemplative soul who desires to attain 
Karmayoga, selfless action is said to be the means; 
for the same man when he is established in Yoga, 
absence of all ‘Sankalpas’ (thoughts of the world) 
is said to be the way to blessedness. (3) 


Text 4—7] Bhagavadgita 719 


When a man ceases to have any attachment 
for the objects of senses and for actions, and has 
renounced all ‘Sankalpas’ (thoughts of the world), 
he is said to have attained Yoga. (4) 


THAT ATMA aT ea | 
ada gent mA aren yi 
One should lift oneself by one’s own efforts 
and should not degrade oneself; for one’s own 
self is one’s friend, and one’s own self is one’s 
enemy. (5) 


One’s own self is the friend of the soul by whom 
the lower self (consisting of the mind, senses and 
body) has been conquered; even so, the very self 
of him, who has not conquered his lower self, 
behaves antagonistically like an enemy. (6) 


The Supreme Spirit is rooted in the knowledge 
of the self-controlled man whose mind is perfectly 
serene in the midst of pairs of opposites, such as 
cold and heat, joy and sorrow, and honour and 
ignominy. (7) 
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arta pe fated: 
am seed ait wacitewanie: il ¢ N 


The Yogi whose mind is sated with Jñāna 
(Knowledge of Nirguna Brahma) and Vijfana 
(Knowledge of manifest Divinity), who is unmoved 
under any circumstances, whose senses are 
completely under control, and to whom earth, stone 
and gold are all alike, is spoken of as a God- 
realized soul. (8) 


Gel rareerea eae BIT, 
aya a wg ka i ¢ 


He who looks upon well-wishers and neutrals 
as well as mediators, friends and foes, relatives 
and inimicals, the virtuous and the sinful with 
equanimity, stands supreme. (9) 


art qoia waded eA fer: 
Wert aaee |= Prergiteaftae: i go tt 


Living in seclusion all by himself, the Yogt 
who has controlled his mind and body, and is 
free from desires and void of possessions, should 
constantly engage his mind in meditation. (10) 


mÀ wW Rew Rame: | 
wagi meia ARAG R N 


Having firmly set his seat in a spot which is 
free from dirt and other impurities with the sacred 
Kuśa grass, a deerskin and a cloth spread thereon, 
one upon the other, (Kuśa below, deerskin in the 
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middle and cloth uppermost), neither very high 
nor very low. (11) 


And occupying that seat, concentrating the 
mind and controlling the functions of the mind 
and senses, he should practise Yoga for self- 
purification. (12) 
we oranda mmaa RN: 
ame aterm tat ANAA 23 Il 

Holding the trunk, head and neck straight and 
steady, remaining firm and fixing the gaze on the tip 
of his nose, without looking in other directions. (13) 


umam aieea fara: | 

m: Waa aot GH ama HOR: evil 
Firm in the vow of complete chastity and 

fearless, keeping himself perfectly calm and with 

the mind held in restraint and fixed on Me, the 

vigilant Yogi should sit absorbed in Me. (14) 


Gare wae anit faqs: 
vita amumi neema N eu N 


Thus, constantly applying his mind to Me, the Yogt 
of disciplined mind attains everlasting peace, 
consisting of Supreme Bliss, which abides in Me. (15) 


area AA A ARAA: | 
a ala maia ST Aa ANTHEM 
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Arjuna, this Yoga is neither for him who 
overeats, nor for him who observes complete 
fast; it is neither for him who is given to too 
much sleep, nor even for him who is ceaselessly 
awake. (16) 
Garena gA wig 
qhena art waft ae RON 

Yoga, which rids one of woe, is accomplished 
only by him who is regulated in diet and 
recreation, regulated in performing actions, and 
regulated in sleep and wakefulness. (17) 
aa fafa feee 
Aae: udad am seed Aare 

When the mind which is thoroughly disciplined 
gets riveted on God alone, then the person who 


is free from yearning for all enjoyments is said to 
be established in Yoga. (18) 
amt da facet aed aoa adi 
art maA Foal AAA: N gS Il 
As a flame does not flicker in a windless 
place, such is stated to be the picture of the 


disciplined mind of the Yogī practising meditation 
on God. (19) 


amA fi Peg AAT 

a waar aA AAN RON 
The state in which, the Citta (mind-stuff) 

subdued through the practice of Yoga, becomes 
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passive, and in which realizing God through 
subtle reasoning purified by meditation on God; 
the soul rejoices only in God; (20) 


Gena PAT eK UTA ATA 
afa aa a dard Reagana aaa: eu 


Nay, in which the soul experiences the eternal 
and super-sensuous joy which can be intuited only 
through the subtle and purified intellect, and 
wherein established the said Yogi moves not from 
Truth on any account; (21) 
Sq meat aot cd wad afte aa: 
ahaa A gen Teunte faarcadi 22 u 

And having obtained which he does not reckon 
any other gain as greater than that, and established 
in which he is not shaken even by the heaviest of 
SOrrows; (22) 
i fame gadda Aaa 
a Ada Ame anistfavoracar R3 N 

That state, called Yoga, which is free from the 
contact of sorrow (in the form of transmigration), 
should be known. Nay, this Yoga should be resolutely 
practised with an unwearied mind. (23) 
ugeauuara iaa watapa: | 
DESCI fatraca HAAA: N RX I 

Completely renouncing all desires arising from 
Sankalpas (thoughts of the world), and fully restraining 
all the senses from all sides by the mind; (24) 
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wr: WSU aT BIGGRIN 
ariei Wa: par a Rafat Parra 24 l 


He should through gradual practice, attain 
tranquillity; and fixing the mind on God through 
reason controlled by steadfastness, he should not 
think of anything else. (25) 


ad a AnA maraa | 
me adaa agi TAAN RAN 


Drawing back the restless and fidgety mind 
from all those objects after which it runs, he should 
repeatedly fix it on God. (26) 
ymma ga A ga 
safe Vasa ERE GEC saak s MN VY I 

For, to the Yogi whose mind is perfectly serene, 
who is sinless, whose passion is subdued, and who 
is identified with Brahma, the embodiment of 
Truth, Knowledge and Bliss, supreme happiness 
comes as a matter of course. (27) 


Gare ware art fete: 
gat CREISE at YARA 2S N 
The sinless Yogī, thus uniting his Self constantly 


with God, easily enjoys the eternal Bliss of oneness 
with Brahma. (28) 


way ë aAA aa 
gaa Ame ada ee RHI 


The Yogi who is united in identity with the all- 
pervading, infinite consciousness, whose vision 
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everywhere is even, beholds the Self existing in 
all beings and all beings as assumed in the Self. (29) 
ar ut usafa ada ad a ufa uaa 
wee A Wat Ga A A Worf soll 
He who sees Me (the Universal Self) present in 
all beings, and all beings existing within Me, he is 
never lost to me, nor am I ever lost to him. (30) 
waar at m Ana: | 
wat adaritst a anit aft adduseu 
The Yogi who is established in union with Me, and 
worships Me as residing in all beings as their very Self, 
though engaged in all forms of activities, dwells in Me. (31) 
siete ada at uya ASAA 
aa a aR at ga a AA UT Aa BRI 
Arjuna, he, who looks on all as one, on the 
analogy of his own self, and looks upon the joy 


and sorrow of all equally-such a Yogī is deemed 
to be the highest of all. (32) 


YT FATT 
ast Aea wr: ae ALAA 
veh A UVa asaeranieatd err 33 N 


Arjuna said : Krsna, owing to restlessness of mind 
I do not perceive the stability of this Yoga in the form 
of equanimity, which You have just spoken of. (33) 


wad fe wa: HoT wate aage 
wae Foe wat ata PRN asi 
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For, Krsna, the mind is very unsteady, turbulent, 
tenacious and powerful; therefore, I consider it as 
difficult to control as the wind. (34) 


MOTATATT 
amd q ata ara a Tea ay 
Sri Bhagavan said: The mind is restless no 
doubt, and difficult to curb, Arjuna; but it can be 
brought under control by repeated practice (of 


meditation) and by the exercise of dispassion, O 
son of Kuntt. (35) 
sade art gama sit A ata 
Raat q Adal We SACU: 1 3S Ul 
Yoga is difficult of achievement by one whose 
mind is not subdued by him; however, who has 
the mind under control, and is ceaselessly striving, 
it can be easily attained through practice. Such 
is My conviction. (36) 


YT TAIT 
aa: «=. sega) AARAA: | 
ama areas cat aft or Tafa 301 


Arjuna said : Krsna, what becomes of the aspirant 
who, though endowed with faith, has not been 
able to subdue his passions, and whose mind is, 
therefore, diverted from Yoga at the time of 
death, and who thus fails to reach perfection in 
Yoga (God-realization)? (37) 
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Cakep E i bA Eak uE] ayafi | 
aRar maA feet aao: uf acu 


Krsna, swerved from the path leading to 
God-realization and without anything to stand 
upon, is he not lost like the scattered cloud, 
deprived of both God-realization and heavenly 
enjoyment? (38) 


TÀ dmi po qee: | 
aed: Ut SM A gN sei 


Krsna, only You are capable to remove this 
doubt of mine completely; for none other than 
you can dispel this doubt. (39) 


MATA TAT 
wå Ade ama feared fae 
a fe aema ag ata maA N xo N 


Sri Bhagavan said: Dear Arjuna, there is no 
fall for him either here or hereafter. For O my 
beloved, none who strives for self-redemption (1.e., 
God-realization) ever meets with evil destiny. (40) 


wa yapa carseat yai: AAT: | 
Beat Mmi È ats RTTA we N 


Such a person who has strayed from Yoga, 
obtains the higher worlds, (heaven etc.) to which 
men of meritorious deeds alone are entitled, and 
having resided there for innumerable years, takes 
birth of pious and prosperous parents. (41) 
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aa Ama pet vata etry 
wats git Ah we adler sei 


Or (if he is possessed of dispassion) then not 
attaining to those regions he is born in the family 
of enlightened Yogis; but such a birth in this world 
is very difficult to obtain. (42) 


wa i afgdart avd AdE 
add a dd wa: HAA Herat v3 
Arjuna, he automatically regains in that birth 
the spiritual insight of his previous birth; and 
through that he strives harder than ever for 
perfection in the form of God-realization. (43) 


yaaa ata fga wagist a 
Aag Ae Mea wv II 


The other one who takes birth in a rich family, 
though under the sway of his senses, feels drawn 
towards God by force of the habit acquired in his 
previous birth; nay, even the seeker of enlighten- 
ment on Yoga (in the form of even-mindedness) 
transcends the fruit of actions performed with some 
interested motive as laid down in the Vedas. (44) 


wanen Ait 

amaiga A mi i Bu I 
The Yogi, however, who diligently takes up 

the practice attains perfection in this very life with 

the help of latencies of many births, and being 
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thoroughly purged of sin, forthwith reaches the 
supreme state. (45) 


aaas Get aah Aa SH ETSH: 1 
pinasa arth Tea vast ve N 


The Yogi is superior to the ascetics; he is 
regarded superior even to those versed in sacred 
lore. The Yogī is also superior to those who perform 
action with some interested motive. Therefore, 
Arjuna, do become a Yogt. (46) 


array udat TETRA | 
Teast A at A A ga Ha: voll 
Of all Yogis, again, he who devoutly worships 
Me with his mind focussed on Me is considered 
by Me to be the best Yogi. (47) 


a aaa eag saae 
n > sf è ammit) 
TA SSAA: N & N 

Thus, in the Upanisad sung by the Lord, the 
Science of Brahma, the scripture of Yoga, the dialogue 
between Sri Krsna and Arjuna, ends the sixth chapter 
entitled “The Yoga of Self-Control.” 

sooo 


Chapter VII 


AT TAGAA 

Tara: wA aT ATNA: | 
aed ami m am MAR AETR N 

Sri Bhagavan said : Arjuna, now listen how with 
the mind attached to Me (through exclusive love) 
and practising Yoga with absolute dependence 
on Me, you will know Me, the repository of all 
power, strength and glory and other attributes, 


the Universal soul, in entirety and without any 
shadow of doubt. (1) 
wt as aami agm: | 
wart R Asea TAA 2 
I shall unfold to you in its entirety this wisdom 
(Knowledge of God in His absolute formless aspect) 
along with the Knowledge of the qualified aspect 
of God (both with form and without form), having 


known which nothing else remains yet to be known 
in this world. (2) 


meni ë mAs mioaa gà 
aam Agi afer afa araau3il 


Hardly one among thousands of men strives to 
realize Me; of those striving Yogis, again, some 
rare one, devoting himself exclusively to Me, 
knows Me in reality. (3) 
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sayi neat gag add TANK N 

Earth, water, fire, air, ether, mind, reason and 
also ego; these constitute My nature divided into 
eight parts. This indeed is My lower (material) 
nature; the other than this, by which the whole 
universe is sustained, know it to be My higher 
(or spiritual) nature in the form of Jiva (the life- 
principle), O Arjuna. (4-5) 


LOGELIN qara MAUS | 
He Pe Wha: Waa: WATAM G il 
Arjuna, know that all beings have evolved 
from this twofold Prakrti, and that I am the 
source of the entire creation, and into Me again 
it dissolves. (6) 


Wt: wat manaa ewe 
fa udii wd wat Afro ganen 
There is nothing else besides Me, Arjuna. Like 


clusters of yarn-beads formed by knots on a thread, 
all this is threaded on Me. (7) 


Taser aa uR A: | 
wwa: Addey yma: À Wet Wie 


Arjuna, I am the sap in water and the radiance 
of the moon and the sun; I am the sacred syllable 
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OM in all the Vedas, the sound in ether, and virility 
in men. (8) 
Guat ma: yf a daar farad | 
Wet waaay aaa = auftagqu R il 
I am the pure odour (the subtle principle of 
smell) in the earth and the brightness in fire; nay, 
I am the life in all beings and austerity in the 
ascetics. (9) 
art at adam fats mA ware 
aiegelfegrararet ARRETAN Qo N 
Arjuna, know Me the eternal seed 
of all beings. I am the intelligence of the intelligent; 
the glory of the a~ am I. (10) 


ai amaai HURT TATA | 
eratfereegt a TASH = ATATHST N gR I 


Arjuna, of the mighty I am the might, free 
from passion and desire; in beings I am the 
sexual desire not conflicting with virtue or 
scriptural injunctions. (11) 
A aa miam wet Usa SI 
Wat waft aba A me TT a Aan 

Whatever other entities there are, born of Sattva 
(the quality of goodness), and those that are born 
of Rajas (the principle of activity) and Tamas (the 
principle of inertia), know them all as evolved 
from Me alone. In reality, however, neither do I 
exist in them, nor do they in Me. (12) 
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fafirtoraaterta: adii = wr 
Wed aif mA: A 83 Il 


T whole of this creation is deluded by these 
objects evolved from the three modes of Prakrti— 
Sattva, Rajas and Tamas; that is why the world 
fails to recognize Me, standing apart from these 
the imperishable. (13) 


t da ymi m mat gE 
ama ù wed mà ma anexi 


For, this most wonderful Māyā (veil) of Mine, 
consisting of the three Guņas (modes of Nature), 
is extremely difficult to breakthrough; those, 
however, who constantly adore Me alone, are 
able to cross it. (14) 


a m gpa ye: WA WA: | 
mamaga t aA: N gY N 


Those whose wisdom has been carried away 
by Maya, and are of demoniac nature, such 
foolish and vile men of evil deeds do not 
adore Me. (15) 


agam weed At wat: YRR 
adt Aaga art a maA ee 


Four types of devotees of noble deeds worship 
Me, Arjuna, the seeker after worldly possessions, 
the afflicted, the seeker for knowledge, and the 
man of wisdom, O best of Bharatas. (16) 
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at amt fee tuna 
foar fe msada a a na fra: ngon 


Of these, the best is the man of 
wisdom, ever established in identity with Me and 
possessed of exclusive devotion. For, I am extremely 
dear to the wise man who knows Me in reality, 
and he is extremely dear to Me. (17) 


sent: Wa Wad wet mda A a 
aR: a fe qa mA AAT ec N 


Indeed, all these are noble, but the man of 
wisdom is My very self; such is My view. For 
such a devotee, who has his mind and intellect 
merged in Me, is firmly established in Me alone 
as the highest goal. (18) 
at ed ama WT 
area: adh a ner get RRN 

In the very last of all births the enlightened 
person worships Me by realizing that all this is 
God. Such a great soul is very rare indeed.(19) 
aaleectetetaT: waars: | 
aod fanaa wren fad: a4 ot 

Those whose wisdom has been carried away 
by various desires, being prompted by their own 
nature, worship other deities, adopting norms 
relating to each. (20) 


at at at at ad we: BG ht balil 
wea wera aa aa face 22 
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Whatever celestial form a devotee (craving for 
some worldly object) chooses to worship with 
reverence, I stabilize the faith of that particular 
devotee in that very form. (21) 


awd a da: ma fates ar ee 


Endowed with such faith he worships that 
particular deity and obtains through that deity 
without doubt his desired enjoyments as ordained 
by Me. (22) 
araq et Wi aoa 
amaa aba wer aha ma N es 

The fruit gained by these people of small 
understanding, however, is perishable. The 
worshippers of gods attain the gods; whereas My 
devotees, howsoever they worship Me, eventually 
come to Me and Me alone. (23) 


Not knowing My supreme nature, unsurpassable 
and undecaying, the ignorant persons regard Me, 
who am the Supreme Spirit, beyond the reach of 
mind and senses, and the embodiment of Truth, 
Knowledge and Bliss, to have assumed a finite 
form through birth as an ordinary human being. (24) 


we «Wem: wa arena: | 
yasi mA cient ANSE 24 N 
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Veiled by My Yogamaya, divine potency, I 
am not manifest to all. Hence these ignorant folk 
fail to recognize Me, the birthless and imperishable 
Supreme Deity i.e., consider Me as subject to 
birth and death. (25) 


aq mA adh aA 
aeh at yA n g Ag A HVAT RG Il 


Arjuna, I know all beings, past as well as present, 
nay, even those that are yet to come; but none, 
devoid of faith and devotion, knows Me. (26) 


FOIA gaT UT | 
wan ate wt ata we en 


O valiant Arjuna, through delusion in the 
shape of pairs of opposites (such as pleasure and 
pain etc.,) born of desire and aversion, all living 
creatures in this world are falling a prey to 
infatuation. (27) 


Wi aad Wd SA Wardour! 

a pete mA At Pedal 
But those men of virtuous deeds, whose sins 

have come to an end, being freed from delusion 

in the shape of pairs of opposites born of attraction 


and repulsion, worship Me with a firm resolve in 
every way. (28) 
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mmu aa aaa Xi 
a a alge: pen Ht RATAN 28 Il 
meia at meai a a fag 
umans a at a fagdwmeda: i 3o0ll 


They who, having taken refuge in Me, strive 
for deliverance from old age and death know 
Brahma (the Absolute), the whole Adhyatma (the 
totality of Jivas or embodied souls), and the entire 
field of Karma (action) as well as My integral 
being, comprising Adhibhita (the field of Matter), 
Adhidaiva (Brahma) and Adhiyajfia (the unmanifest 
Divinity dwelling in the heart of all beings as 
their witness). And they who, possessed of a steadfast 
mind, know thus even at the hour of death, they 
too know Me alone. (29-30) 


8 Tech aerate aA 
ARA sponser maaa 
TA AAS ea: 19 Il 

Thus, in the Upanisad sung by the Lord, the 
Science of Brahma, the scripture of Yoga, the 
dialogue between Sri Krsna and Arjuna, ends the 
seventh chapter entitled “The Yoga of Jana 
(Knowledge of Nirguna Brahma) and Vijfiana 
(Knowledge of Manifest Divinity).” 

soe 


Chapter VIII 


APT TAF 
fener fe ad 
es fe umafia a 


Arjuna said : Krsna, what is that Brahma 
(Absolute), what is Adhyatma (Spirit), and what 
is Karma (Action)? What is called Adhibhita 
(Matter) and what is termed as Adhidaiva (Divine 
Intelligence)? (1) 


afaa: wat aise ESRAR 
maA a mat gaat Praca: neu 


Krsna, who is Adhiyajfia here and how does 
he dwell in the body? And how are You to be 
realized at the time of death by those of steadfast 
mind? (2) 


yadda ferent: pretest: tt 3 


Sri Bhagavan said:The supreme Indestructible 
is Brahma, one’s own Self (the individual soul) 
is called Adhyatma; and the discharge of spirits, 
(Visarga), which brings forth the existence of beings, 
is called Karma (Action). (3) 
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anai at wa: yerni 
aasa ite MTT TN I 
All perishable objects are Adhibhita; the 
shining Purusa (Brahma) is Adhidaiva; and in this 
body I Myself, dwelling as the inner witness, am 
Adhiyajfia, O Arjuna! (4) 


sare a Waa wea FARE 

a: Wala a wed aa MAA HITA: 4 ll 
He who departs from the body, thinking of Me 

alone even at the time of death, attains My state; 

there is no doubt about it. (5) 

aa af mend eA aca 

ad aa ara war agafa: N 
Arjuna, thinking of whatever entity one leaves 

the body at the time of death, that and that 


alone one attains, being ever absorbed in its 
thought. (6) 


Therefore, Arjuna, think of Me at all times and 
fight. With mind and reason thus set on Me, you 
will doubtless come to Me. (7) 


sagt A TTT 

wa yi fest afta wether i 
Arjuna, he who with his mind disciplined 

through Yoga in the form of practice of meditation 
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and thinking of nothing else, is constantly engaged 
in contemplation of God attains the supremely 
effulgent Divine Purusa (God). (8) 


wale yorgan- 
ade amna- 
meaa ë ama: ne e N 

He who contemplates on the all-knowing, ageless 
Being, the Ruler of all, subtler than the subtle, 
the universal sustainer, possessing a form beyond 


human conception, effulgent like the sun and far 
beyond the darkness of ignorance. (9) 


PEIE AIG HEAT 

vet qa AA AAN 
y mày wA- 

a i ù pùa fm Ron 


Having by the power of Yoga firmly held the 
life-breath in the space between the two eyebrows 
even at the time of death, and then contemplating 
on God with a steadfast mind, full of devotion, he 
reaches verily that supreme divine Purusa (God). (10) 


at Ud Gee yaar 


I shall tell you briefly about that Supreme goal 
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(viz., God, who is an embodiment of Truth, 
Knowledge and Bliss), which the knowers of the 
Veda term as the Indestructible, which striving 
recluses, free from passion, merge into, and desiring 
ae the celibates practise Brahmacarya. (11) 


way wt ada fea a 
ser pili AMARTA N gR N 


ERARA | 
a: ae ae ee a 


Having controlled all the senses, and firmly 
holding the mind in the heart, and then drawing 
the life-breath to the head, and thus remaining 
steadfast in Yogic concentration on God, he who 
leaves the body and departs uttering the one 
Indestructible Brahma, OM, and dwelling on Me 
in My absolute aspect, reaches the supreme 
goal. (12-13) 
area: wad at at aria Feast 
wae Gay: uel Peewee ahr ues 

Arjuna, whosoever always and constantly thinks 


of Me with undivided mind, to that Yogi ever 
absorbed in Me I am easily attainable. (14) 


aaa gA 
maaa wera: dias wi wares 


Great souls, who have attained the highest 
perfection, having come to Me, are no more subject 
to rebirth, which is the abode of sorrow, and 
transient by nature. (15) 
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SaaS ehT: yras 
ma q Aa pia a ANg II 


Arjuna, all the worlds from Brahmaloka (the 
heavenly realm of the Creator, Brahmā) downwards 
are liable to birth and rebirth. But, O son of Kunti, 
on attaining Me there is no rebirth (For, while I 
am beyond Time, regions like Brahmaloka, being 
conditioned by time, are transitory). (16) 


EAT AAS AARON Ferg: | 

ue qera dsenmfadt wT: gen 
Those Yogis who know from realization Brahma’ s 

day as covering a thousand Mahayugas, and so his 

night as extending to another thousand Mahayugas 

know the reality about Time. (17) 


seared: Fal: Wade 
Tart wi ATE aAH Nee N 


All embodied beings emanate from the 
Unmanifest (i.e., Brahma’s subtle body) at the 
coming of the cosmic day; at the cosmic nightfall 
they merge into the same subtle body of Brahma, 
known as the Unmanifest. (18) 


WA: A Vat We Yat eTA 
Tana sast: uret GHAR 1 gR M 


Arjuna, this multitude of beings, being born 
again and again, is dissolved under compulsion 
of its nature at the coming of the cosmic night, 
and rises again at the commencement of the 
cosmic day. (19) 
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nA MASASINA: | 
a u way y ava a aaran ron 


Far beyond even this unmanifest, there is yet 
another unmanifest Existence, that Supreme 
Divine Person, who does not perish even though 
all beings perish. (20) 
aas gameng: wat wer 
4 wa a Fada agm wet WAR 

The same unmanifest which has been spoken 
of as the Indestructible is also called the supreme 


Goal; that again is My supreme Abode, attaining 
which they return not to this mortal world.(21) 


Gea: AW: Ue Waa ea 

Teta ye a dài ATU RRI 
Arjuna, that eternal unmanifest supreme Purusa 

in whom all beings reside and by whom all this 


is pervaded, is attainable only through exclusive 
Devotion. (22) 


aw ae anata ada afr: 
vat aha i are agni WMTAT IT 2B U 


Arjuna, I shall now tell you the time (path) 
departing when Yogis do not return, and also the 
time (path) departing when they do return. (23) 


aia: wat: wore STATTA | 
wa Wart wert aa welfaet WaT exn 
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(Of the two paths) the one is that in which are 
stationed the all-effulgent fire-god and the deities 
presiding over daylight, the bright fortnight, and 
the six months of the northward course of the sun 
respectively; proceeding along it after death Yogis, 
who have known Brahma, being successively led 
by the above gods, finally reach Brahma. (24) 


gat Uae eT: A ATETA | 
wa ued wifraht ura fradan en 


The other path is that wherein are stationed 
the gods presiding over smoke, night, the dark 
fortnight, and the six months of the southward 
course of the sun; the Yogi (devoted to action 
with an interested motive) taking to this path after 
death is led by the above gods, one after another, 
and attaining the lustre of the moon (and enjoying 
the fruit of his meritorious deeds in heaven) returns 
to this mortal world. (25) 


rp wd AA wa: mya HAN 
What EIG EIE IKEE EICGGI YA: NRG N 


For these two paths of the world, the bright 
and the dark, are considered to be eternal. 
Proceeding by one of them, one reaches the 
supreme state from which there is no return; and 
proceeding by the other, one returns to the mortal 
world, i.e., becomes subject to birth and death 
once more. (26) 
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aa adit uel wean qafa ayer 
qmd pA aT WaT RON 


Knowing thus the secret of these two paths, O 
son of Kunti, no Yogi gets deluded. Therefore, 
Arjuna, at all times be steadfast in Yoga in the 
form of equanimity (i.e., strive constantly for My 
realization). (27) 


art w eÀ eN 


The Yogi, realizing this profound truth, 
doubtless transcends all the rewards enumerated 
for the study of the Vedas as well as for the 
performance of sacrifices, austerities and charities, 
and attains the supreme and primal state. (28) 


Š qafa aag saa 
TRTA pomi Aana 
AMERS ATA: NS II 


Thus, in the Upanisad sung by the Lord, the 
Science of Brahma, the scripture of Yoga, the 
dialogue between Sri Krsna and Arjuna, ends the 
eighth chapter entitled “The Yoga of the 
Indestructible Brahma.” 


0 oe __ 


Chapter IX 


MATA TAT 


se qq «ft y AgI 
ai faarrafed Sarat MEASANN 8 


Sri Bhagavan said: To you, who are devoid 
of the carping spirit, I shall now unfold the most 
secret knowledge of Nirguna Brahma along 
with the knowledge of manifest Divinity, 
knowing which you shall be free from the evil 
of worldly existence. (1) 


wafaa wei RIGEINEE: Dakan: | 
waaa ë me gA RATAT R N 
This knowledge (of both the Nirguņa and 
Saguna aspects of Divinity) is a sovereign science, 
a sovereign secret, supremely holy, most excellent, 


directly enjoyable, attended with virtue, very easy 
to practise and imperishable. (2) 


sistem: yem AeA UT 
surg ta Ta 3 N 


Arjuna, people having no faith in this Dharma, 


failing to reach Me, continue to revolve in the 
path of the world of birth and death. (3) 


wa å wii ad ma 
ma aaah A ae aAtaafeera: X 
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The whole of this universe is permeated by 
Me as unmanifest Divinity, and all beings dwell 
on the idea within Me. But really speaking, I am 
not present in them. (4) 


a a enh wnt wa a Aa 
Vat a yee AMAT ANAT: a UI 
Nay, all those beings abide not in Me; but 
behold the wonderful power of My divine Yoga; 
though the Sustainer and Creator of beings, Myself 
in reality dwell not in those beings. (5) 


aad fet aa: ada Aer 
amw «Galfer a Reo MTT Ng II 


Just as the extensive air, which is moving 
everywhere, (being born of ether) ever remains in 
ether, likewise know that all beings, who have 
originated from My Sankalpa, abide in Me. (6) 


way aa upi ara ater 
mea Ue aÀ ATEEN ll 


Arjuna, during the Final Dissolution all 
beings enter My Prakrti (the prime cause), and 
at the beginning of creation, I send them forth 
again. (7) 


Watt waaay fag a: at! 
arora peat WHaraynrd ut cu 


Wielding My Nature I procreate, again and 
again (according to their respective Karmas) all 
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this multitude of beings subject to the influence 
of their own nature. (8) 


Aaa am water haaa wr 
Sareea ea ay BATU e N 


Arjuna, those actions, however, do not bind 
Me, unattached as I am to such actions and standing 
apart, as it were. (9) 


maa up: gÀ ENE 
Ipa aAa wafgattadd it go n 


Arjuna, under My aegis, Nature brings forth 
the whole creation, consisting of both sentient 
and insentient beings; it is due to this cause that 
the wheel of Sarhsara is going round. (10) 
amma m yer m TA 
w amA A RITR 

Not Knowing My supreme nature, fools deride 
Me, the Overlord of the entire creation, who have 
assumed the human form. That is to say, they take 
Me, who have appeared in human form through 
My ‘Yogamaya’ for deliverance of the world, as 
an ordinary mortal. (11) 


wamm maat Maa FAATA: | 
Taare wa wp ARR fara: eeu 


Those bewildered persons with vain hopes, 
futile actions and fruitless knowledge have 
embraced a fiendish, demoniacal and delusive 
nature. (12) 
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Tear oat wi eat upama: | 
WA M TTT 23 N 


On the other hand, Arjuna, great souls who 
have adopted the divine nature, knowing Me as 
the prime source of all beings and the imperishable, 
eternal, worship Me constantly with one 
pointedness of mind. (13) 


aad hda at aaa Gea: | 
Wea at vant Peat Saad Vy ll 


Constantly chanting My names and glories and 
striving for My realization, and bowing again and 
again to Me, those devotees of firm resolve, ever 
united with me through meditation, worship Me 
with single-minded devotion. (14) 


wat Wet saat Arad 
UA yA age AFATE ey it 


Others, who follow the path of Knowledge, 
betake themselves to Me through Yajña of 
Knowledge, worshipping Me in My absolute, 
formless aspect as one with themselves; while still 
others worship Me in My Universal Form in many 
ways, taking Me to be diverse in manifold 
celestial forms. (15) 
He Re Wm: AAN 
Talsenetarernentare STN g 

I am the Vedic ritual, I am the sacrifice, I am 
the offering to the departed; I am the herbage and 
foodgrains; I am the sacred mantra, I am the clarified 
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butter, I am the sacred fire, and I am verily the act 
of offering oblations into the fire. (16) 


foresee mA ma a fase: | 
at uwag RAM ata Tell 


I am the sustainer and ruler of this universe, its 
father, mother and grandfather, the one worth 
knowing, the purifier, the sacred syllable OM, and 
the three Vedas—Rk, Yajus and Sama. (17) 
wada wy: ma fara: mo Wed 
Uva: Wea: wat fad dhe ecu 

I am the supreme goal, sustainer, lord, witness, 
abode, refuge, well-wisher seeking no return, origin 
and end, resting-place, store-house to which all 
beings return at the time of universal destruction, 
and the imperishable seed. (18) 
qme «oat | erent a 
ai Wa yaa eae NRN 

I radiate heat as the sun, and hold back 
as well as send forth showers, Arjuna. I am 
immortality as well as death; even so, I am being 
and also non-being. (19) 


am tT: yaaa- 
aea miä mA 

a qUaararel Mah- 
maa Rea ATAN 20 N 


Those who perform action with some interested 
motive as laid down in these three Vedas and 
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drink the sap of the Soma plant, and have thus been 
purged of sin, worshipping Me through sacrifices, 
seek access to heaven; attaining Indra’s paradise 
as the result of their virtuous deeds, they enjoy 
the celestial pleasures of gods in heaven. (20) 


a od Wat mih faym- 


wa 2 

NGING] PERTANT AMT RR N 
Having enjoyed the extensive heaven-world, 
they return to this world of mortals on the stock 
of their merits being exhausted. Thus devoted to 
the ritual with interested motive, recommended 
by the three Vedas as the means of attaining 
heavenly bliss, and seeking worldly enjoyments, 
they repeatedly come and go (i.e., ascend to heaven 
by virtue of their merits and return to earth when 
their fruit has been enjoyed). (21) 


amaaa At a wa: AeA 
vat | renter AA aT RII 


The devotees, however, who loving no one else 
constantly think of Me, and worship Me in a 
disinterested spirit, to those ever united in thought 
with Me, I bring full security and personally attend 
to their needs. (22) 


Jua wt ward gN: | 
ast ama alta oaafafrdaqi 23 N 


Arjuna, even those devotees who, endowed with 
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faith, worship other gods (with some interested 
motive) worship Me alone, though with a mistaken 
approach. (23) 


ae fe waar art a wya al 
a q mima mAai A evil 


For, I am the enjoyer and also the lord of all 
sacrifices; but they who do not know Me in reality 
as the Supreme Deity, they fall i.e., return to life 
on earth. (24) 


att am aagana fagam: | 
qa mfa yaen oat men RASA ATL 24 1 


Those who are votaries of gods, go to gods, 
those who are votaries of manes, reach the manes; 
those who adore the spirits, reach the spirits and 
those who worship Me, come to Me alone. That 
is why My devotees are no longer subject to birth 
and death. (25) 


wat yi wei i at A va rA 
Wee CUEN WAMA: 1 R N 


Whosoever offers Me with love a leaf, a flower, 
a fruit or even water, I appear in person before 
that selfless devotee of sinless mind, and 
delightfully partake of that article offered by him 
with love. (26) 


aAA A AA cata aa 
aes AA apea HÅU I VII 


Arjuna, whatever you do, whatever you eat, 
whatever you offer as oblation to the sacred fire, 
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whatever you bestow as a gift, whatever you do 
by way of penance, do that as an offering to Me.(27) 


Wy aH a rarer: 
Aaa TL LEA baihat KAL 


With your mind thus established in the Yoga 
of renunciation (offering of all actions to Me), 
you will be freed from the bondage of action in 
the shape of good and evil results; thus freed from 
them, you will attain Me. (28) 


Wise dyg AA gers a a: 

X watt g at vaca Aha a Aq AAN 29 UI 
I am equally present in all beings; there is none 

hateful or dear to Me. They, however, who devoutly 


worship Me abide in Me; and I too stand revealed 
to them. (29) 


Even if the vilest sinner worships Me with 
exclusive devotion, he should be regarded a saint; 
for, he has rightly resolved. (He is positive in his 
belief that there is nothing like devoted worship 
of God). (30) 
faa saft vate yeaah Presta 
aa Rè 7 A wm: woga N seu 

Speedily he becomes virtuous and attains 
abiding peace. Know it for certain, Arjuna, that 
My devotee never suffers degradation. (31) 
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a fe mwi canis Aste eq: ATA: | 
feral avaretan aAA ara wt TAT 3? N 
Arjuna, women, Vaisyas (members of the trading 
and agriculturist classes), Stidras (those belonging to 
the labour and artisan classes), as well as those of 
impious birth (such as the pariah), whoever they may be, 
taking refuge in Me, they too attain the supreme goal. (32) 


fe yam: quar st MAAN | 
Serra creed wrt weet APTI 33 I 
How much more, then, if they be holy 
Brahmanas and royal sages devoted to Me! 
Therefore, having obtained this joyless and 
transient human life, constantly worship Me. (33) 


TART Wa Wel Feit wt Aes! 
mma qa TATU: WB II 

Fix your mind on Me, be devoted to Me, 
worship Me and make obeisance to Me; thus 
linking yourself with Me and entirely depending 
on Me, you shall come to Me. (34) 

3% arated sea aaa, Ter 

TRAN ATA TAAS ARE: 11 8 Il 

Thus, in the Upanisad sung by the Lord, the 
Science of Brahma, the scripture of Yoga, the 
dialogue between Sri Krsna and Arjuna, ends the 
ninth chapter entitled “The Yoga of Sovereign 
Science and the Sovereign Secret.” 

se roe__ 


Chapter X 
MATA TAT 
ya Wa maA YT A wa aa 
Ai Wanna ae APTE N R M 
Sri Bhagavan said: Arjuna, hear once again 
My supreme word, which I shall speak to you, 


who are so loving, out of solicitude for your 
welfare. (1) 


a ù fag: yom: wd a veda 
asmi mi memi a Adena 


Neither gods nor the great sages know the 
secret of My birth (i.e., My appearance in human 
or other garb out of mere sport); for I am the prime 
cause in all respects of gods as well as of the 
great seers. (2) 


a umf a AA APRI 

amne: u wey dot: UAN N 
He who knows Me in reality as unborn and 

without beginning, and as the supreme Lord of 


the Universe, he, undeluded among men, is purged 
of all sins. (3) 


qian: aa Wet ga: A:I 
Ga Ga ws we mÀ NSN 
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aa wae feet at ASAN: 
Vara Wat Wat AT wa yatta: y N 
Reason, right knowledge, unclouded under- 
standing, forbearance, veracity, control over the 
senses and mind, joy and sorrow, evolution and 
dissolution, fear and fearlessness, non-violence, 
equanimity, contentment, austerity, charity, fame 
and obloquy—these diverse traits of creatures 
emanate from Me alone. (4-5) 


Tees: Wt y eat MAAM 
Talal AAA Wat Bet ete Sat: WaT ug tl 
The seven great seers, their four elders (Sanaka 
and others), and the fourteen Manus or progenitors 
of mankind (such as Svayambhuva and his 
successors), who are all devoted to Me, were 
born of My will; to whom all these creatures 
belong. (6) 

wi ayi wi a m at aft aaa: 
punaka art pad ma ATU 
He who knows in reality this supreme divine 
glory and supernatural power of Mine gets 
established in Me through unfaltering devotion; 
of this there is no doubt. (7) 

ae udea WHat ma: Ud vaddl 
Bit Wat wr At get aAA RATT: cil 
I am the source of all creation and everything in 


the world moves because of Me; knowing thus, the 
wise, full of devotion, constantly worship Me. (8) 
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With their minds fixed on Me, and their lives 
surrendered to Me, conversing and enlightening 
one another about My glories, My devotees ever 
remain contented and take delight in Me. (9) 


amt aad i ifm 
wae qai ad at mau ago 
On those ever united through meditation with Me 


and worshipping Me with love, I confer that Yoga 
of wisdom through which they come to Me. (10) 


GEIE G IRG SIDE TSR IRI TA: I 
Ararat AÀA AAN RR N 


In order to bestow My compassion on them, 
I, dwelling in their hearts, dispel their darkness 
born of ignorance by the illuminating lamp of 
knowledge. (11) 


STT FATT 
Ww ww wm i wa war 
qed myi Remiami faye 
angera: Wa CCIE ELEGIE 
afadt tact ara: wat da aAA AgI 


Arjuna said: You are the transcendent Eternal, 
the supreme Abode and the greatest purifier; all 
the seers speak of You as the eternal divine Purusa, 
the primal Deity, unborn and _all-pervading. 
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Likewise speak the celestial sage Narada, the sages 
Asita and Devala and the great sage Vyasa; and 
Yourself too proclaim this to me. (12-13) 
adàgi mÀ wat ade aya 
a fe a maah fagdar a amar evil 
Krsna, I believe as true all that You tell me. 
Lord, neither demons nor gods are aware of Your 
manifestations. (14) 
eaten «=a a Gera 
yaaa A aa TTT HN 4 I 
O Creator of beings, O Ruler of creatures, god 
of gods, the Lord of the universe, O supreme Purusa, 
You alone know what You are by Yourself. (15) 


apr fear aafaa: | 
maiya carer RA N gS i 
Therefore, You alone can describe in full Your 
divine glories, whereby You pervade all these 
worlds. (16) 


wa faame aiftcat wer REA 
ay ay a wag feiss wrest een 


O Master of Yoga, through what process of 
continuous meditation shall I know You? And in 
what particular forms, O Lord, are You to be 
meditated upon by me? (17) 
aeu art fayft a wards 
wa: waa qftate sad RA ASTAN ec ti 
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Krsna, tell me once more in detail Your power 
of Yoga and Your glory; for I know no satiety in 
hearing Your nectar-like words. (18) 


MATA TAT 
za a paR feat MAATA: | 
Wea: Hess Aa facet Aneel 


Sri Bhagavan said : Arjuna, now I shall tell 
you My prominent divine glories; for there is no 
limit to My manifestations. (19) 


seme qye ndyra: | 
asmaya wet a YAMA Wa All Roll 
Arjuna, I am the universal Self seated in the 
hearts of all beings; so, I alone am the beginning, 
the middle and also the end of all beings. (20) 
R ; f frai E i 
miea aaao PNR N 
I am Visnu among the twelve sons of Aditi, 
and the radiant sun among the luminaries; I am 
the glow of the Maruts (the forty-nine wind-gods), 
and the moon the lord of the stars. (21) 


ami mAAR gaa aAA: | 
gaam mya ya AAN RR N 


Among the Vedas, I am the Samaveda; among 
the gods, I am Indra. Among the organs of 
perception i.e., senses, I am the mind; and I am the 
consciousness (life-energy) in living beings. (22) 
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wart goai facet AMAM | 
aqi manya we: fereakoraeqi 23 N 
Among the eleven Rudras (gods of destruction), 
I am Siva, and among the Yakşas and Rākşasas, 
I am the lord of riches (Kubera). Among the eight 
Vasus, I am the god of fire, and among the 
mountains, I am the Meru. (23) 


qi a yei ni afg wel geet 
wari a: MARA ETT: N RSN 
Among the priests, Arjuna, know Me to be 
their chief, Brhaspati. Among warrior-chiefs, I am 
Skanda (the generalissimo of the gods); and among 
the reservoirs of water, I am the ocean. (24) 
ngori WS frereaeaenrent | 
amt Woeatster eano RATAA: M 2 I 
Among the great seers, I am Bhrgu; among 
words, I am the sacred syllable OM, among 
sacrifices, I am the sacrifice of Japa (muttering of 
sacred formulas); and among the immovables, the 
Himalayas. (25) 
ayaqa: udag cadet a aE: 
maai fore: ai ma AP: NRS N 
Among all trees, I am the Aśvattha (the holy 
fig tree); among the celestial sages, Nārada; among 


the Gandharvas (celestial musicians), Citraratha, and 
among the Siddhas, I am the sage Kapila. (26) 


zA: Aa ARTN 
Wad met Ao a WÈTAN RON 
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Among horses, know me to be the celestial horse 
Uccaihsrava, begotten of the churning of the ocean 
along with nectar; among mighty elephants, Airavata 
(Indra’s elephant); and among men, the king.(27) 


aware at aa PAI | 
Wry pad: maa arate: ei 

Among weapons, I am the thunderbolt; among 
cows, I am the celestial cow Kamadhenu (the cow 
of plenty). I am the sexual desire which leads to 
procreation (as enjoined by the scriptures); among 
serpents I am Vasuki. 


Sra AMT ae MaA 
wR ae: MAMAS ALN R I 


Among Nagas (a special class of serpents), I 
am the serpent-god Ananta; and I am Varuna, the 
lord of aquatic creatures. Among the manes, I am 
Aryama (the head of the Pitrs); and among rulers, 
I am Yama (the god of death). (29) 


wee A A: PATEN 
ymi a Ash Aara TTI Bo N 
Among the Daityas, I am the great devotee Prahlada; 


and of calculators, I am Time; among quadrupeds, I 
am the lion; and among birds, I am Garuda. (30) 


vat: cade a: MAYMAN 
Bot wea AR aera 3R N 
Among purifiers, I am the wind; among warriors, 


I am Sri Rama. Among fishes, I am the shark; and 
among streams, I am the Ganges. (31) 
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mimma na TTT 
asenaan ae ale: WAATEA 3? N 
Arjuna, I am the beginning, the middle and 
the end of all creations. Of all knowledge, I am 
the knowledge of the soul, (metaphysics); among 
disputants, I am the right type of reasoning. (32) 
aana Fg: MMAR al 
arenas: mA ma AATE: N 33N 
Among the sounds represented by the various 
letters, I am ‘A’ (the sound represented by the 
first letter of the alphabet); of the different kinds 
of compounds in grammar, I am the copulative 
compound. I am verily the endless Time (the 
devourer of Time, God); I am the sustainer of all, 
having My face on all sides. (33) 


Wa: aiaee AAR 
A: stara miot aR eyfa: mT 3x 
I am the all-destroying Death that annihilates 
all, and the origin of all that are to be born. Of 
feminities, I am Kirti, Śrī,Vāk, Smrti, Medha, Dhrti 
and Ksama (the goddesses presiding over glory, 
prosperity, speech, memory, intelligence, endurance 
and forbearance, respectively). (34) 


gear an aT m wae 
Tart misiis PANT: 1 BG Il 
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Likewise, among the Srutis that can be sung, I am 
the variety known as Brhatsama; while among 
the Vedic hymns, I am the hymn known as Gayatri. 
Again, among the twelve months of the Hindu 
calendar, I am the month known as ‘Margasirsa’ (corres- 
ponding approximately to November December); 
and among the six seasons (successively appearing in 
India in the course of a year) I am the spring season.(35) 


zi sea 8 ase 
wash aaas Ura Wrage! 3S Il 


I am gambling among deceitful practices, and 
the glory of the glorious. I am the victory of the 
victorious, the resolve of the resolute, the goodness 
of the good. (36) 


I am Krsna among the Vrsnis, Arjuna among 
the sons of Pandu, Vyasa among the sages, and 
the sage Sukracarya among the wise. (37) 


aad qami ARR frie 

w wa Fart wa AAEN zen 
I am the subduing power of rulers; I am 

righteousness in those who seek to conquer. Of things 

to be kept secret, I am the custodian in the shape of 

reticence; and I am the wisdom of the wise. (38) 

pat adya dist aa 

a deta feat ae a ATEN 38 UI 
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Arjuna, I am even that, which is the seed of all 
life. For there is no creature, moving or unmoving, 
which can exist without Me. (39) 


wsha m feat fad aed 

We mm: Mmea Aade ari voll 
Arjuna, there is no limit to My divine 

manifestations. This is only a brief description 

by Me of the extent of My glory. (40) 

aeltg fracas smehiata = ar 

aaa a AA ASINTA X N 
Every such being as is glorious, brilliant and 


powerful, know that to be a part manifestation of 
My glory. (41) 


aaa oagiat o mA a 
faea e e STAN 8R N 

Or, what will you gain by knowing all this 
in detail, Arjuna? Suffice it to say that I hold 
this entire universe by a fraction of My Yogic 
Power. (42) 

Š aaa eag aae 

arrest Apoia faa 
TA ISATA: II 0 N 

Thus, in the Upanisad sung by the Lord, the 
Science of Brahma, the scripture of Yoga, the 
dialogue between Sri Krsna and Arjuna, ends the 
tenth chapter entitled “The Yoga of Divine Glories.” 

soe 


Chapter XI 
eT SAT 
ECRURIEI wt poko GEESE | 
aadh ade mesi Aà wane 


Arjuna said : Thanks to the most profound words 
of spiritual wisdom that You have spoken out of 
kindness to me, this delusion of mine has entirely 
disappeared. (1) 


we fe wart a an Fart 
Ta: paN mee MATN R N 
For, Krsna, I have heard from You in detail an 
account of the evolution and dissolution of beings, 
and also Your immortal glory. (2) 


LGEGEEIGJ maTi WAF | 
azia a wÀ EANAN N 


Lord, You are precisely what You declare Yourself 
to be. But I long to see Your divine form possessed 
of wisdom, glory, energy, strength, valour and 
effulgence, O Purusottama, the Supreme Being! (3) 


Krsna, if You think that it can be seen by me, 
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then, O Lord of Yoga, reveal to me Your 
imperishable form. (4) 


MATA TAT 
ua WY må wafer pasa UZAN: | 
mwaa Rah wap ane 


Sri Bhagavan said: Arjuna, behold My manifold, 
multifarious divine forms of various colours and 
shapes, in their hundreds and thousands. (5) 


EEIE LEE GLE l HETAN | 
agagegai uyay RANG N 


Behold in Me, Arjuna, the twelve sons of Aditi, 
the eight Vasus, the eleven Rudras (gods of 
destruction), the two Aśvinīkumāras (the twin-born 
physicians of gods) and the forty-nine Maruts 
(wind-gods), and witness many more wonderful 
forms never seen before. (6) 


mwm X eN z nou 


Arjuna, behold as concentrated within this body 
of Mine the entire creation consisting of both 
animate and inanimate beings, and whatever else 
you desire to see. (7) 


a gq Wt we ga eae! 

feet cat à ag: ua A Aa N 
But surely you cannot see Me with these human 

eyes of yours; therefore, I vouchsafe to you the 
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divine eye. With this you behold My divine power 
of Yoga. (8) 


WI SAT 


Wage aA mA = aft) 
gima eae SMN S N 


Sañjaya said : My lord! having spoken thus, 
Sti Krsna, the supreme Master of Yoga, forthwith 
revealed to Arjuna His supremely glorious divine 
Form. (9) 


Arjuna saw the supreme Deity possessing many 
mouths and eyes, presenting many a wonderful 
sight, decked with many divine ornaments, 
wielding many uplifted divine weapons, wearing 
divine garlands and vestments, anointed all over 
with divine sandal-pastes, full of all wonders, 
infinite and having faces on all sides. (10-11) 


fafa qie weerag tera | 

alg at: Agel Gl MAERA HETA: I gR N 
If there be the effulgence of a thousand suns 

bursting forth all at once in the heavens, even 

that would hardly approach the splendour of the 

mighty Lord. (12) 
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at weet 6 fare 

sayaracaeay ë A TUS AEATTUN RII 
Concentrated at one place in the person of that 


supreme Deity, Arjuna then beheld the whole 
universe with its manifold divisions. (13) 


aa: a Aeae get esta: | 
yore am W Hao Vv Il 


Then Arjuna, full of wonder and with the hair 
standing on end, reverentially bowed his head to 
the divine Lord, and with joined palms addressed 
Him thus. (14) 


yiya = owalyeiys RAAN ey tl 


Arjuna said : Lord, I behold within your body 
all gods and hosts of different beings, Brahma 
throned on his lotus-seat, Siva and all Rsis and 
celestial serpents. (15) 


CEC EICGICE EE — 

uat è mi AAT SARA 
wt a wet A yea- 

usa fàya fava 2g N 


O Lord of the universe, I see you endowed 
with numerous arms, bellies, mouths, and eyes 
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and having innumerable forms extended on all 
sides. I see neither your beginning nor middle, 
nor even your end, manifested as you are in the 
form of the universe. (16) 


eaten irae, TAC 


I see you endowed with diadem, club and discus, 
a mass of splendour glowing all round, having 
the brilliance of a blazing fire and the sun, hard 
to gaze at and immeasurable on all sides. (17) 
Tag wea Afaa- 
we aa t R 
THETA: Uva TA TCT 
ammi å y A | AN ect 
You are the supreme indestructible worthy of 
being known; you are the ultimate refuge of this 
universe. You are, again, the protector of the ageless 
Dharma; I consider You to be the eternal 
imperishable Being. (18) 
amaeana- 
. . ; 
wat æt dagana- 
mim faai TTAN RS I 
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I see You without beginning, middle or end, 
possessing unlimited prowess and endowed with 
numberless arms, having the moon and the sun 
for Your eyes, and blazing fire for Your mouth, 
and scorching this universe by Your radiance. (19) 


gala suga wad 
mai vafi = ATA IN Roll 
Yonder space between heaven and earth and 
all the quarters are entirely filled by You alone. 
Seeing this transcendent, dreadful Form of Yours, 
O Soul of the universe, all the three worlds feel 
greatly alarmed. (20) 


ara cat nR: Laer 


Yonder hosts of gods are entering You; some 
with palms joined out of fear are recounting Your 
names and glories. Multitudes of Maharsis and 
Siddhas, saying “Let there be peace’, are extolling 
You by means of excellent hymns. (21) 


saiam aaqat a a aren 
faràs maaya FE | 
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Trerdaanrhaagagi- 

Aad wat fafrarsda aad eeu 

The eleven Rudras, twelve Adityas and eight 

Vasus, the Sadhyas and Visvedevas, the two 
ASvinikumaras and forty-nine Maruts, as well as 
the manes and multitudes of Gandharvas, Yaksas, 
Asuras and Siddhas, all these gaze upon You in 
amazement. (22) 
ea aed agaat- 

RACIA] e 


gea A: ppe runm 


Lord, seeing this stupendous and dreadful Form 
of Yours, possessing numerous mouths and eyes, 
many arms, thighs and feet, many bellies and many 
teeth, the worlds are terror-struck; so am I. (23) 


aft a faa wt a feet esi 


Lord, seeing Your Form reaching the heavens, 
effulgent multi-coloured, having its mouth wide 
open and possessing large flaming eyes, I, with 
my inmost self frightened, have lost self-control 
and find no peace. (24) 


gaara a a yaf 
qz aT 
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fait A WA =a ay a wet 
Wate AFT SAATAN 24 UI 


Seeing Your faces frightful on account of their 
teeth, and blazing like the fire at the time of 
universal destruction, I am utterly bewildered and 
find no happiness; therefore, have mercy on me, O 
Lord of celestials! O Abode of the universe! (25) 


after ATT: GEELSE IESLI 
Perera DATĂ: 2G N 


ECJES 

waved fore cta4re: n 29 N 

All those sons of Dhrtarastra with hosts of kings 
are entering You. Bhisma, Drona and yonder Karna, 
with the principal warriors on our side as well, 
are rushing headlong into Your fearful mouths 
looking all the more terrible on account of their 
teeth; some are seen stuck up in the gaps between 
Your teeth with their heads crushed. (26-27) 


EEL admi adsa: 
mqar xafa 


a aart BEKLE Ae LELA 
fanfa EEZILEIE IE ki leai E 22 1 
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As the myriad streams of rivers rush towards 
the sea alone, so do those warriors of the mortal 
world enter Your flaming mouths. (28) 
amw eT TET 

aia wma eae: | 
ava å wma = fasta A- 
era a HEAT: 1 28 UI 


As moths rush with great speed into the blazing 
fire for extinction out of ‘Moha’, even so, all these 
people are with great rapidity entering Your mouths 
to meet their doom. (29) 
ARA Tear: HAAT- 

Aaea aA: l 
GELIR G] SAT - 
AANT: ufa fa 3o N 

Devouring all the worlds through Your flaming 

mouths and licking them on all sides, O Lord 


Visnu! Your fiery rays fill the whole universe with 
their fierce radiance and are burning it. (30) 


arene A at warped- 
THe, od am wig 
aaant- 
a R wm aa vat sen 
Tell me who You are with a form so terrible? 
My obeisance to You, O best of gods; be kind to 


me. I wish to know You, the Primal Being, in 
particular; for I know not Your purpose. (31) 
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MATATAAT 
aAA GICLEE ECAR 

Anraad Wa: | 

mast wat a aaa ad 

Asaka: Werte A:N 
Sri Bhagavan said: I am mighty Kāla (the 
eternal Time-spirit), the destroyer of the worlds. 
I am out to exterminate these people. Even without 


you all those warriors, arrayed in the enemy’s camp, 
shall die. (32) 


Reet wa GTP 33N 


Therefore, do you arise and win glory; 
conquering foes, enjoy the affluent kingdom. These 
warriors stand already slain by Me; be you only 
an instrument, Arjuna. (33) 
Wi a Ñi a maA a 

a amaA AAAA 
aam gi wie m cater 


qera AMA Wh WAAN 3X 

Do kill Drona and Bhisma and Jayadratha and 
Karna and other brave warriors, who already stand 
killed by Me; fear not. Fight and you will surely 
conquer the enemies in the war. (34) 
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Wate iaia: TTET II 34 Il 

Sañjaya said : Hearing these words of Bhagavān 
Keśava, Arjuna tremblingly bowed to Him with 
joined palms, and bowing again in extreme terror 
spoke to Sri Krsna in faltering accents. (35) 


WIAA Tt al 
vata ott R xafa 
wa ë me a Agag 3RN 


Arjuna said : Lord, well it is, the universe exults 
and is filled with love by chanting Your names, 
virtues and glory; terrified Raksasas are fleeing 
in all directions, and all the hosts of Siddhas are 
bowing to You. (36) 
wert å ù a ATRL 

mià wenn santas | 
att sagt wiftaret 
Uaua TAN 3V N 

O Great soul, why should they not bow to you, 
who are the progenitor of Brahmā himself and 
the greatest of the great? O infinite Lord of celestials, 
Abode of the universe, You are that which is 
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existent (Sat), that which is non-existent (Asat) 
and also that which is beyond both, viz., the 
indestructible Brahma. (37) 
amaa: YET: or- 
wma Aae È AM 
ana i a w a am 
a ad Payer I 3 UI 
You are the primal Deity, the most ancient 
Person; You are the ultimate resort of this universe. 
You are both the knower and the knowable, and 
the highest abode. It is You who pervade the 
universe, O one assuming endless forms. (38) 


aren sttaeur: wg: 


wat AAAS EL Wea: 
ya yA w AAT UN BR II 
You are Vayu (the wind-god), Yama (the god 
of death), Agni (the god of fire), Varuna (the god 
of water), the moon-god, Brahma (the Lord of 
creation), nay, the father of Brahma himself. Hail, 
hail to You a thousand times; salutations, repeated 
salutations to You once again. (39) 


TA: REESICE] yori 
w l wa a wd 
w waren ads Ge: xon 


O Lord of infinite prowess, my salutations to 
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You from the front and from behind. O soul of 
all, my obeisance to You from all sides indeed. 
You, who possess infinite might, pervade all; 
therefore, You are all. (40) 


add- 
wat ANS aà n ¥2 N 
EEZIGEISI ESO TIKIS 


RCIP CIDEC] awngi- 
TAa TAIATA 8? I 


The way in which I have importunately called 
You, either through intimacy or thoughtlessly, “Ho 
Krsna! Ho Yadava! Ho Comrade!” and so on, 
unaware of the greatness of Yours, and thinking 
You only to be a friend, and the way in which 
You have been slighted by me in jest, O sinless 
one, while at play, reposing, sitting or at meals, 


for all that, O Immeasurable Lord, I crave 
forgiveness from You. (41-42) 


GICEENRPIGEPE IG] usu 


You are the father of this moving and unmoving 
creation, nay, the greatest teacher worthy of 
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adoration. O Lord of incomparable might, in all the 
three worlds there is none else even equal to You; 
how, then, can anyone be greater than to You? (43) 


fra: amih ea Alege 


Therefore, Lord, prostrating my body at Your 
feet and bowing low I seek to propitiate You, the 
ruler of all and worthy of all praise. It behoves 
You to bear with me even as a father bears with 
his son, a friend with his friend and a husband 
with his beloved spouse. (44) 


ada a asta damd- 
Wate ANT SATTA II SG UI 


Having seen Your wondrous form, which was 
never seen before, I feel transported with joy; at 
the same time my mind is tormented by fear. Pray 
reveal to me that divine form; the form of Visnu 
with four-arms; O Lord of celestials, O Abode of 
the universe, be gracious. (45) 


fni nat ang- 

tat owt ag adan 
wa WUT aa 

GASEI wa faved i xe i 


I wish to see You adorned in the same way 
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with a diadem on the head, and holding a mace 
and a discus in two of Your hands. O Lord with 
a thousand arms, O Universal Being, appear again 
in the same four-armed Form. 


fasanan 
wd wat A gege 


Sri Bhagavan said : Arjuna! pleased with you 
I have shown you, through My power of Yoga, 
this supreme, effulgent, primal and infinite Cosmic 
Form, which has never been seen before by anyone 
other than you. (47) 


Arjuna, in this mortal world I cannot be seen 
in this Form by anyone other than you, either 
through the study of the Vedas or by rituals, or 
again through gifts, actions or austere penances.(48) 


GEE] a 0 wut Ways i ¥3 Il 


Seeing such a dreadful Form of Mine as this, 
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do not be perturbed or perplexed; with a fearless 
and tranquil mind, behold once again the same 
four-armed Form of Mine (bearing the conch, 
discus, mace and lotus). (49) 


GI SAT 


wat |W: ee Koll 

Safijaya said : Having spoken thus to Arjuna, 
Bhagavan Vasudeva again revealed to him His 
own four-armed Form; and then, assuming a genial 
form, the high-souled Sri Krsna consoled the 
frightened Arjuna. (50) 


HAYA SAA 
qed wai wi aa dei wads 
sarah Haa: Wea: Walt Tanai 
Arjuna said : Krsna, seeing this gentle human 
form of Yours I have regained my composure and 
am my ownself again. (51) 


MATATAAT 
Reeve wt gqeanfe AMI 
ca stare woe et gA RTT: 1142 UI 
Sri Bhagavan said : This form of Mine (with 
four-arms) which you have just seen, is exceedingly 


difficult to behold. Even the gods are always eager 
to see this form. (52) 
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We at Wa A a A AM 
wea ad me qeamfa wt AMIYN 


Neither by study of the Vedas nor by penance, 
nor again by charity, nor even by rituals can I be 
seen in this form (with four-arms) as you have 
seen Me. (53) 
Va aa Ma Aaa 
Wd FE a aa Was a WANY 

Through single-minded devotion, however, I 
can be seen in this form (with four-arms), nay, 


known in essence and even entered into, O valiant 
Arjuna. (54) 


manipa agatsta: | 
Free: wdy a: eu “ait WUZE II KY I 
Arjuna, he who performs all his duties for My 
sake, depends on Me, is devoted to Me, has no 
attachment, and is free from malice towards all 
beings, reaches Me. (55) 


Š aR ss FTAA Tea 
TA aponsTae arasa 
FÄRS ATA: I2? 1 

Thus, in the Upanisad sung by the Lord, the 
Science of Brahma, the scripture of Yoga, the 
dialogue between Sri Krsna and Arjuna, ends the 
eleventh chapter entitled “The Yoga of the Vision 
of the Universal Form.” 

so roe__ 


Chapter XII 

Wa wag a weet aA 
a magma dat am AATA: ue i 

Arjuna said: The devotees exclusively and 
constantly devoted to You in the manner stated 
just earlier, adore You as possessed of form and 
attributes, and those who adore as the supreme 
Reality only the indestructible unmanifest Brahma 
(who is Truth, Knowledge and Bliss solidified)— 


of these two types of worshippers who are the 
best knowers of Yoga? (1) 


MATATAAT 
madya wT a at eee sured 
Te watered À GHA Aa: uz 
Sri Bhagavan said : I consider them to be the 
best Yogis, who endowed with supreme faith, and 


ever united through meditation with Me, worship 
Me with their mind centred on Me. (2) 


a peli maa = 8adsyated Tat: X N 
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Those, however, who fully controlling all 
their senses and even-minded towards all, and 
devoted to the welfare of all beings, constantly 
adore as their very self the unthinkable, 
omnipresent, indestructible, indefinable, eternal, 
immovable, unmanifest and changeless Brahma, 
they too come to Me. (3-4) 


TMT SPT AEA TAT HTT TATA | 
aam fe wea aga N 
Of course, the strain is greater for those who 
have their mind attached to the Unmanifest, as 
attunement with the Unmanifest is attained with 
difficulty by the body-conscious people. (5) 


aq wait mi A wer HAT: | 
amA a m aA IANG II 
GELEE agga FTAA | 
vat Rn mA TATATA N 9 UI 
On the other hand, those depending exclusively 
on Me, and surrendering all actions to Me, 
worship Me (God with attributes), constantly 
meditating on Me with single-minded devotion, 
them, Arjuna, I speedily deliver from the ocean 
of birth and death, their mind being fixed 
on Me. (6-7) 
Waa m aama ate farman 
Nake waa st sA a HA:N N 


Therefore, fix your mind on Me, and establish 
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your intellect in Me alone; thereafter you will abide 
solely in Me. There is no doubt about it. (8) 


aa fart waren + serie ata fer 
sara a MAE STAT S N 


If you cannot steadily fix the mind on Me, 
Arjuna, then seek to attain Me through the Yoga 
of practice. (9) 


sears sta ni I 
mi =o pater pda i go Il 


If you are unequal even to the pursuit of 
such practice, be intent to work for Me; you shall 
attain perfection (in the shape of My realization) 
even by performing actions for My sake. (10) 


sagas = ed meia: | 
udpipae dd: He AMATAN R N 
If, taking recourse to the Yoga of My realization, 
you are unable even to do this, then, subduing 
your mind and intellect etc., relinquish the fruit 
of all actions. (11) 


sat fe mmama are 
SATA ATA TTT EN RAA, NIN 


Knowledge is better than practice without 
discernment, meditation on God is superior to 
knowledge, and renunciation of the fruit of actions 
is even superior to meditation; for, peace 
immediately follows from renunciation. (12) 


ager adya Àa: pen wa a 
Patt egr: mgaya: = at ea 
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We: Aad arith aden gefyaa:| 
Ea arm: a a fangs 


He who is free from malice towards all beings, 
friendly and compassionate, and free from the feelings 
of ‘T and ‘mine’, balanced in joy and sorrow, forgiving 
by nature, ever-contented and mentally united with 
Me, nay, who has subdued his mind, senses and body, 
has a firm resolve, and has surrendered his mind and 
reason to Me—that devotee of Mine is dear to Me.(13-14) 


aAA A ctariigad a a: 
wang a FA A frauen 
He who is not a source of annoyance to his 
fellow-creatures, and who in his turn does not feel 
vexed with his fellow-creatures, and who is free 
from delight and envy, perturbation and fear, is 
dear to Me. (15) 


sre: Ria sm MAAA: 
uane at ngm: U A Aang 


He who wants nothing, who is both internally 
and externally pure, is wise and impartial and has 
risen above all distractions, and who renounces 
the sense of doership in all undertakings—such 
a devotee of Mine is dear to Me. (16) 


a a ga a gi a ma a areerfer 
yaum Ra: a À Aa: ngon 


He who neither rejoices nor hates, nor grieves, 
nor desires, and who renounces both good and evil 
actions and is full of devotion, is dear to Me.(17) 
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wa: wat a ft a aM arora: | 
wire: ay mm: agaaa: ec 


qari gA a fafa 
afta: ferafastiears frat nge 


He who deals equally with friend and foe, and 
is the same in honour and ignominy, who is alike 
in heat and cold, pleasure and pain and other 
contrary experiences, and is free from attachment, 
he who takes praise and reproach alike, and is 
given to contemplation and is contented with any 
means of subsistence available, entertaining no 
sense of ownership and attachment in respect of 
his dwelling-place and is full of devotion to Me, 
that person is dear to Me. (18-19) 


Qa q amha anh wda 

mam am Asa À A: RoN 
Those devotees, however, who partake in a 

disinterested way of this nectar of pious wisdom set 


forth above, endowed with faith and solely devoted 
to Me, they are extremely dear to Me. (20) 


3% arated eaaa aaa 
TRTA Apm RAN 
ATA BESATTA: N 23 I 
Thus, in the Upanisad sung by the Lord, the 
Science of Brahma, the scripture of Yoga, the 
dialogue between Sri Krsna and Arjuna, ends the 
twelfth chapter entitled “The Yoga of Devotion” 


ee __ 


Chapter XIII 


se oO aea ë Arae 
Uden aft d we: Aa sla afgeuen 
Sri Bhagavan said : This body, Arjuna is termed 
as the Field (Ksetra) and he who knows it, is called 
the knower of the Field (Ksetrajiia) by the sages 
discerning the truth about both. (1) 
ai «uly mt fate waaay aN | 
aaa wat ad ANR 
Know Myself to be the Ksetrajiia (individual 
soul) in all the Ksetras (fields), Arjuna. And 
it is the knowledge of the field (Ksetra) and 
knower (Ksetrajfia) (i.e. of Matter with its 
evolutes and the Spirit) which I consider as 
true knowledge. (2) 


wat Tat aged gR saya ai 
aa ù maa aAA A ATI 
What that Field (Ksetra) is and what is its nature, 
what are its modifications, and from what causes 
what effects have arisen, and also who its knower 
(Ksetrajfia) is, and what is His glory—hear all this 
from Me in brief. (3) 
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The truth about the Ksetra and the Ksetrajfia 
has been expounded by the seers in manifold ways; 
again, it has been separately stated in different 
Vedic chants and also in the conclusive and 
reasoned texts of the Brahmasutras. (4) 


AE GIRIEN qiganda a 
strat ath aw wa afar ua 


wcll five elements, the ego, the intellect, the 
Unmanifest (Primordial Matter), the ten organs 
of perception and action, the mind, and the 
five objects of sense (sound, touch, colour, taste 
and ogee (5) 


Also desire, aversion, pleasure, pain, the physical 
body, consciousness, firmness: thus is the Ksetra, 
with its evolutes, briefly stated. (6) 


staifraneftucantéar arate | 
aate i Aaaa: we tt 
Absence of pride, freedom from hypocrisy, non- 
violence, forbearance, uprightness of speech and 
mind etc., devout service of the preceptor, internal 
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and external purity, steadfastness of mind and 
control of body, mind and the senses; (7) 
ghad EEE CUT 
Wayepnrentig:-aeraregtry wen 

Dispassion towards the objects of enjoyment of 
this world and the next, and also absence of egotism, 
pondering again and again on the pain and evils 
inherent in birth, death, old age and disease; (8) 


aRar: EECUSGICE | 

ha a minaren e N 
Absence of attachment and the sense of mineness 

in respect of son, wife, home etc., and constant 

equipoise of mind both in favourable and 

unfavourable circumstances; (9) 


Unflinching devotion to Me through exclusive 
attachment, living in secluded and holy places, and 
finding no delight in the company of worldly 
people; (10) 
aeaaea Bac ELELE? Keta pits | 
qA ea EASAN RR N 

Constancy in self-knowledge and seeing God 
as the object of true knowledge—all this is declared 
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as knowledge, and what is contrary to this is called 
ignorance. (11) 


amima ë aa a ATTA TN ARI 


I shall speak to you at length about that which 
ought to be known, and knowing which one attains 
supreme Bliss. That supreme Brahma, who is the 
lord of beginningless entities, is said to be neither 
Sat (being) nor Asat (non-being). (12) 
ada: mimi aadA SARTEN 
uda: ykm adaga Refan e3 

It has hands and feet on all sides, eyes, head 


and mouth in all directions, and ears all-round; 
for it stands pervading all in the universe. (13) 


wa eeaTU Te wat xateratstar | 
wen wdyàa Por qr anes 
Though perceiving all sense-objects, it is really 
speaking devoid of all senses. Nay, though 
unattached, it is the sustainer of all nonetheless; 
and though attributeless, it is the enjoyer of Gunas, 
the three modes of Prakrti. (14) 


aera wat wat al 

qaam qe mah A aque 
It exists without and within all beings, and constitutes 

the animate and inanimate creation as well. And by 
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reason of its subtlety, it is incomprehensible; it is 
close at hand and stands afar too. (15) 
aterm a ud amia a fier 
wad a me ula waft ane 
Though integral like space in its undivided 
aspect, it appears divided as it were, in all animate 
and inanimate beings. And that Godhead, which 
is the only object worth knowing, is the sustainer 
of beings (as Visnu), the destroyer (as Rudra) and 
the creator of all (as Brahma). (16) 


wR = eaters: TA 
a wa mrmi ade wader fafa eon 
That supreme Brahma is said to be the light of 
all lights and entirely beyond Maya. That godhead 
is knowledge itself, worth knowing, and worth 
attaining through real wisdom, and is particularly 
abiding in the hearts of all. (17) 
ga at an art wa ath ware: | 
Wah Uatgara ASTAM ATTA tt Lo 
Thus the truth of the Ksetra and knowledge, as 
well as of the object worth knowing, i.e., God has 
been briefly discussed; knowing this in reality, 
My devotee enters into My being. (18) 
watt qed da agm surat 
faariva qoigaa fafa UPAMA ee N 
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Prakrti and Purusa, know both these as 
beginningless. And know all modifications such 
as likes and dislikes etc., and all objects constituted 
of the three Gunas as born of Prakrti. (19) 


CORT TAC Jois) ed: upire | 
Tee: Wagar apd Ades Roll 
Prakrti is said to be responsible for bringing 
forth the evolutes and the instruments; while the 
individual soul is declared to be responsible for 
the experience of joys and sorrows. (20) 
gee: phat fe ye weirs 
ero PRSA MAARATA I 22 Il 
Only the Purusa in association with Prakrti 
experiences objects of the nature of the three Gunas 
evolved from Prakrti and it is attachment with 


these Gunas that is responsible for the birth of 
this soul in good and evil wombs. (21) 


TRAM A Ua Mit HEYA: | 
wae ama RSAC: | UE RII 


The Spirit dwelling in this body, is really the 
same as the Supreme. He has been spoken of as 
the Witness, the true Guide, the Sustainer of all, 
the Experiencer (as the embodied soul), the Overlord 
and the Absolute as well. (22) 
aud aft qed waft a qh: wel 
wat ads a a yR N 23 N 
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He who thus knows the Purusa (Spirit) and 
Prakrti (Nature) together with the Gunas—even 
though performing his duties in everyway, is not 
born again. (23) 


errr usa AfA 
Te Wee am ada ar ei 


Some by meditation behold the supreme Spirit 
in the heart with the help of their refined and 
sharp intellect; others realize it through the 
discipline of Knowledge, and still others, through 
the discipline of Action, i.e., Karmayoga. (24) 


aA MaMa: wees sora 
asta ahaa y RATAT: 1 RG II 


Other dull-witted persons, however, not knowing 
thus, worship even as they have heard from others; 
and even those who are thus devoted to what they 
have heard, are able to cross the ocean of mundane 
existence in the shape of death. (25) 
maaa fafa eGA 
PERERESEIMIKIAEA araa N 2G Ul 

Arjuna, whatsoever being, the moving or unmoving, 
is born, know it as emanated through the union 
of Ksetra (Matter) and the Kşetrajña (Spirit). (26) 
wi wdy yg fet TAIMI 
amaaa a: aA @ uvafan en 


He alone truly sees, who sees the supreme Lord 


154 Bhagavadgita [Ch. 13 


as imperishable and abiding equally in all perishable 
beings, both animate and inanimate. (27) 


mi uwas ad aMafteddtyary 

a Ree ad aft at RAN ee 
For, by seeing the Supreme Lord equally present 

in all, he does not kill the Self by himself, and 

thereby attains the supreme state. (28) 


aas a paii fearon HAT: | 
uai amamma a usaf ee 


He who sees that all actions are performed in 
everyway by nature (Prakrti) and the Self as the 
non-doer, he alone verily sees. (29) 


HaT grada a A | 

ad wa a fart wa wad AT zo 
The moment man perceives the diversified 

existence of beings as rooted in the one supreme 

Spirit, and the spreading forth of all beings from the 

same, that very moment he attains Brahma (who is 

Truth, Consciousness and Bliss solidified). (30) 


SMTA UTA TAT TTT: | 
misa aa a atta a RA N 
Arjuna, being without beginning and without 
attributes, this indestructible supreme Spirit, though 
dwelling in the body, in fact does nothing, nor 
gets tainted. (31) 
am udi mema «= arated | 
adak R dare ARETAN 3a N 
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As the all-pervading ether is not contaminated 
by reason of its subtlety, though permeating the 
body, the Self is not affected by the attributes of 
the body due to Its attributeless character. (32) 


am Wrta: pet cast A: 
at Ad am pet Wnt wea 33 
Arjuna, as the one sun illumines this entire 


universe, so the one Atma (Spirit) illumines the 
whole Ksetra (Field). (33) 
AAVAAA ATT AAT | 
papig a a Agafa a TAN 3X 
Those who thus perceive with the eye of 
wisdom the difference between the Ksetra and 
Ksetrajfia, and the phenomenon of liberation 


from Prakrti with her evolutes, reach the supreme 
eternal Spirit. (34) 


3% aaa eaaa aeaa 
TRTA Apama AAA TAN 
TA IAES ATA: I 23 I 
Thus, in the Upanisad sung by the Lord, the 
Science of Brahma, the scripture of Yoga, the 
dialogue between Sri Krsna and Arjuna, ends the 
thirteenth chapter entitled “The Yoga of 


discrimination between the Field and the Knower 
of the Field.” 


Chapter XIV 


ATTA ZA 

mw wa: wae zat Arad! 
war qa: wd wi Aa wat: eu 

Sri Bhagavan said : I shall expound once more 
the supreme knowledge, the best of all knowledge, 
acquiring which all sages have attained highest 
perfection, being liberated from this mundane 
existence. (1) 


aaqa = A TATA: | 
asfi mA wa a aa NRN 


Those who, by practising this knowledge, have 
entered into My being, are not born again at the 
cosmic dawn, nor feel disturbed even during the 
cosmic dissolution (Pralaya). (2) 


mA Aoa ai qee 
qma: way ad wala mN 
My primordial Nature, known as the great 
Brahma, is the womb of all creatures; in that womb 
I place the seed of all life. The creation of all 
beings follows from that union of Matter and Spirit, 
O Arjuna. (3) 
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waaay arta ada: waht at 
wat wa vet dhe: fax 


Of all embodied beings that appear in all the 
species of various kinds, Arjuna, Prakrti or Nature 
is the conceiving Mother, while I am the seed- 
giving Father. (4) 


are wen git aon: 9 wepfrarsran: | 
Rasta neat O REN N 


Sattva, Rajas and Tamas—these three Guņas 
born of Nature tie down the imperishable soul to 
the body, Arjuna. (5) 


wa å mea AAAA 
ganga aAA MNA aT Il 
Of these Sattva, being immaculate, is illuminating 


and flawless, Arjuna; it binds through attachment 
to happiness and knowledge. (6) 


w mah Aaa qeoragaqea 
ahami alta iaga NON 


Arjuna, know the quality of Rajas, which is of 
the nature of passion, as born of desire and 
attachment. It binds the soul through attachment 
to actions and their fruit. (7) 
aaa aa mei RRT 
WaTeTereaa EIE CALC UNA S tt 


And know Tamas, the deluder of all those who 
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look upon the body as their own self, as born of 
ignorance. It binds the soul through error, sloth 
and sleep, Arjuna. (8) 


ad Ya waft wt: await ur 
waa g m: È WAAN R N 


Sattva draws one to joy and Rajas to action; 
while Tamas, clouding wisdom, impels one to error, 
sleep and sloth Arjuna. (9) 


Tengara wa walt wd 

TT: Ure Tada Ta: Ae WTI Voll 
Overpowering Rajas and Tamas, Arjuna, Sattva 

prevails; overpowering Sattva and Tamas, Rajas 

prevails; even so, overpowering Sattva and Rajas, 

Tamas prevails. (10) 


udg Se STATI Sosa | 
wet w aa Aaaa arate eeu 
When light and discernment dawn in this body, 


as well as in the mind and senses, then one should 
know that Sattva is predominant. (11) 


cite: RA: ators: wer! 


Treat = maA fag TST NN RAI 

With the preponderance of Rajas, Arjuna, greed, 
activity, undertaking of action with an interested 
motive, restlessness and a thirst for enjoyment make 
their appearance. (12) 
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swasvataya À ae wa Al 
mA wed fag Hera esi 


With the growth of Tamas, Arjuna, obtuseness 
of the mind and senses, disinclination to perform 
one’s obligatory duties, frivolity and stupor—all 
these appear. (13) 


aa Ua wag gq wed ala eeu 
adana ARAA RATETA N g% Ul 


When a man dies during the preponderance of 
Sattva, he obtains the stainless ethereal worlds 
(heaven etc.,) attained by men of noble deeds.(14) 


wA wt went adafsg wad 
amw wie yA TaN gu Il 


Dying when Rajas predominates, he is born 
among those attached to action; even so, the man 
who has expired during the preponderance of Tamas 
is reborn in the species of the deluded creatures 
such as insects and beasts etc. (15) 
wan: Updene: Ula fact weg! 
Tee wel GGA Aaa: PANAN 

The reward of a righteous act, they say, is 
Sattvika i.e., faultless in the shape of joy, wisdom 
and dispassion etc., sorrow is declared to be the 
fruit of a Rajasika act and ignorance, the fruit of 
a Tamasika act. (16) 


aaa wet wat city wa a 
wren! wA wadisaMaa Aeon 
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Wisdom follows from Sattva, and greed, 
undoubtedly, from Rajas; likewise obstinate error, 
stupor and also ignorance follow from Tamas. (17) 


Bea Testa Grace wet rafa Usa: | 
mepa ad maa ATT eel 


Those who abide in the quality of Sattva wend 
their way upwards; while those of a Rājasika 
disposition stay in the middle. And those of a 
Tāmasika temperament, enveloped as they are in 
the effects of Tamoguna, sink down. (18) 


at ia: pa aar Keay 
paa wt aft nga Asra ge N 


When the discerning person sees no one as 
doer other than the three Gunas, and realizes Me, 
the supreme Spirit standing entirely beyond these 
Gunas, he enters into My being. (19) 


Toadies MA CEA! 
Waa: aaa SATA Nol 


Having transcended the aforesaid three Gunas, 
which have caused the body, and freed from birth, 
death, old age and all kinds of sorrow, the 
embodied soul attains supreme bliss. (20) 


Arjuna said : What are the marks of him who 
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has risen above the three Gunas, and what is his 
conduct ? And how, Lord, does he rise above the 
three Gunas? (21) 


MATA TAT 
Wart a waht a deta a uve 
a e maa a amt mgA N ei 


Sri Bhagavan said: Arjuna, he who hates not 
light (which is born of Sattva) and activity (which 
is born of Rajas) and even stupor (which is born 
of Tamas), when prevalent, nor longs for them 
when they have ceased. (22) 


samaa = erat ts Aae 

yr add gaa aAlsafatsfa ATAU zl 
He who, sitting like a witness, is not disturbed 

by the Gunas, and who, knowing that the Gunas 

alone move among the Gunas, remains established 

in identity with God, and never falls off from 

that state. (23) 


He who is ever established in the Self, takes 
pain and pleasure alike, regards a clod of earth, 
a stone and a piece of gold as equal in value, is 
possessed of wisdom, accepts the pleasant as well 
as the unpleasant in the same spirit, and views 
censure and praise alike. (24) 
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EGRESS fratitaeren: | 
Todd: A FAT aI 


He who is pete a in honour or ignominy, 
is alike towards a friend or an enemy, and has 
renounced the sense of doership in all undertakings, 
is said to have risen above the three Gunas.(25) 


wT a Aaa afar ead 
a pmid RAAN RE N 


He too who, constantly worships Me through 
the Yoga of exclusive devotion—transcending 
these three Gunas, he becomes eligible for attaining 
Brahma. (26) 


wet R Reem F 
mae a Mea AARAA A V1 


For, I am the substratum of the imperishable 
Brahma, of immortality, of the eternal Dharma and 
of unending immutable bliss. (27) 


oe aaa eaaa raaa 
TTA Apm TOAST mÀ 
AT AJAS Para: I gY N 


Thus, in the Upanisad sung by the Lord, the 
Science of Brahma, the scripture of Yoga, the 
dialogue between Sri Krsna and Arjuna, ends the 
fourteenth chapter entitled “The Yoga of Division 
of three Gunas.” 


ee __ 


Chapter XV 


earl: VIIA PIRG pE | 
waa aa wih i aq a Aafa e N 
Sri Bhagavan said : He who knows the Pipala 
tree (in the form of creation); which is said to be 
imperishable with its roots in the Primeval Being 
(God), whose stem is represented by Brahma (the 
Creator), and whose leaves are the Vedas, is a 


knower of the purport of the Vedas. (1) 
aay gae yra 
WAST Fearrawaren: | 


Taya Weert 
patei HAAR Ul RN 


Fed by the three Guņas and having sense-objects 
for their tender leaves, the branches of the aforesaid 
tree (in the shape of the different orders of creation) 
extend both downwards and upwards; and its roots, 
which bind the soul according to its actions in 
the human body, are spread in all regions, higher 
as well as lower. (2) 


164 Bhagavadgita [Ch. 15 


q nurAg GEIGE] 

wA 2 ani a waT 
araar yieee- 

TAG IrAUT gea fsm 3n 


The nature of this tree of creation does not on 
mature thought turn out what it is represented to 
be; for it has neither beginning nor end, nor even 
stability. Therefore, cutting down this Pīpala tree, 
which is most firmly rooted, with the formidable 
axe of dispassion. (3) 


ad: ud aana- 

wa a qed wà 
w: wA: wga TTT wl 
Thereafter a man should diligently seek for that 
supreme state, viz., God, having attained which 
they return no more to this world; and having 
fully resolved that he stands dedicated to 
that Primeval Being (God Narayana) Himself, 
from whom the flow of this beginningless creation 


has progressed, he should dwell and meditate 
on Him. (4) 


fatet Farrer erat 
TATA faia ah: | 
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safiga: Gag ara 
These: Ecu p] AU UU 


They who are free from pride and delusion, 
who have conquered the evil of attachment, and 
are constantly abiding in God, whose cravings 
have altogether ceased and who are completely 
immune to all pairs of opposites going by the 
names of pleasure and pain, and are undeluded, 
attain that supreme immortal state. (5) 


a agma Gat 7 e A Wan: 

wea A fadd agm wa WANGI 
Neither the sun nor the moon nor fire can 

illumine that supreme self-effulgent state, attaining 


which they never return to this world; that is My 
supreme abode. (6) 


Wait Mah taya: HTA: | 
masaa upie PAN II 


The eternal Jīvātmā in this body is a fragment 
of My own Self; and it is that alone which draws 
around itself the mind and the five senses, which 
abide in Prakrti. (7) 


mt waa eA: | 
yeaah data  arplentrarrarci ¢ N 
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Even as the wind wafts scents from their seat, 
so, too, the Jivatma, which is the controller of the 
body etc., taking the mind and the senses from 
the body, which it leaves behind, forthwith migrates 
to the body which it acquires. (8) 


at ag: wet a wt wom al 
afroa mayai LEEBIKU: c le it 


It is while dwelling in the senses of hearing, sight, 
touch, taste and smell, as well as in the mind, that 
this Jivatma enjoys the objects of senses. (9) 


seared Rad aft yo at gona 
fayet waya wya aaa N oll 
The ignorant know not the soul departing from, 
or dwelling in the body, or enjoying the objects 
of senses, i.e., even when it is connected with the 


three Gunas; only those endowed with the eyes 
of wisdom are able to realize it. (10) 


Get | ARS ayaa RAT 
Asapa = UTA UV Il 
Striving Yogis too are able to realise this Self 
enshrined in their heart. The ignorant, however, 
whose heart has not been purified, know not this 
Self in spite of their best endeavours. (11) 


Text 12—15] Bhagavadgita 167 


aed «=a maaa 
pasate tart adit fate MARAN ee I 


The radiance in the sun that illumines the entire 
world, and that which shines in the moon and 
that which shines in the fire too, know that radiance 
to be Mine. (12) 


Tava a ya EAT 
Genta Amei: Wat: Gat scar Tater: 23 N 
And permeating the soil, it is I who support all 
creatures by My vital energy, and becoming the 
sapful moon, I nourish all plants. (13) 


ae avert wat ma emfa: | 
WTA TAA: Garett aqm tt gx 
Taking the form of fire, as Vaiśvānara, lodged 
in the body of all creatures and united with the 
Prāņa (exhalation) and Apāna (inhalation) breaths, 


it is I who digest and assimilate the four kinds of 
food. (14) 


wae ore) R aa 

Wa: mfia al 
aera udea aat- 

ECEE EEEE] TERN g4 N 


It is I who remain seated in the heart of all 
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creatures as the inner controller of all; and it is 
I who am the source of memory, knowledge and 
the ratiocinative faculty. Again, I am the only 
object worth knowing through the Vedas; I alone 
am the origin of Vedanta and the knower of the 
Vedas too. (15) 


aft yedt ct an wa a 
ar: walter watt peN Sea Ve Ul 


The perishable and the imperishable too—these 
are the two kinds of Purusas in this world. Of 
these, the bodies of all beings are spoken of as 
the perishable; while the Jivatma or the embodied 
soul is called imperishable. (16) 


saa: yarram: UAT eee: l 

at clerafasa Aeta FIR: RON 
Yet, the Supreme Person is other than these, 

who, having encompassed all the three worlds, 

upholds and maintains all, and has been 

spoken of as the imperishable Lord and the Supreme 

Spirit. (17) 


PISIC EE GIGIRIS LAEI aaa: | 


artist cite ag a Ufa: Gears: eel 


Since I am wholly beyond the perishable world 
of matter or Ksetra, and am superior even to the 
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imperishable soul, Jivatma, hence I am known as 
the Purusottama, the Supreme Self, in the world 
as well as in the Vedas. (18) 


at màe A ENA 
a dasa m è adda mang 


Arjuna, the wise man who thus realizes Me as 
the Supreme Person—knowing all, he constantly 
worships Me (the all-pervading Lord) with his 
whole being. (19) 
ga y ë mahh HT 
qapa giamepa pA ARAN RO N 

Arjuna, this most esoteric teaching has thus 
been imparted by Me; grasping it in essence man 
becomes wise and his mission in life is 
accomplished.(20) 


3% aR meaa ae 
TRA Apm eÀ 
TA TAES ATA: 1 2A Il 

Thus, in the Upanisad sung by the Lord, the 
Science of Brahma, the scripture of Yoga, the 
dialogue between Sri Krsna and Arjuna, ends the 
fifteenth chapter entitled “The Yoga of the Supreme 
Person.” 

sero 


Chapter XVI 


MATATAAT 

aya Wag arora cata: | 
qH qaya Gaya eae saz ell 

Absolute fearlessness, perfect purity of mind, 
constant fixity in the Yoga of meditation for the 
sake of Self-realization, and even so, charity in 
its Sattvika form, control of the senses, worship 
of God and other deities as well as of one’s elders 
including the performance of Agnihotra (pouring 
oblations into the sacred fire) and other sacred 
duties, study and teaching of the Vedas and other 
sacred books as well as the chanting of God’s 
names and glories, suffering hardships for the 
discharge of one’s sacred obligations and 
uprightness of mind as well as of the body and 
senses. (1) 


ARM NARAT: ÀIT I 

a è paqa å mdi SATT R 
Non-violence in thought, word and deed, 

truthfulness and geniality of speech, absence of 


anger even on provocation, disclaiming doership 
in respect of actions, quietude or composure of 
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mind, abstaining from slander, compassion towards 
all creatures, absence of attachment to the objects 
of senses even during their contact with the senses, 
mildness, a sense of shame in transgressing the 
scriptures or social conventions, and abstaining 
from frivolous pursuits; (2) 


as: am ofa: wA mama 
qafa wae aR ANBAN 


Sublimity, forbearance, fortitude, external 
purity, bearing enmity to none and absence of 
self-esteem—these are the marks of him, who is 
born with the divine endowments, Arjuna. (3) 


qa qisha aA: eea a 
ami oar w aA N X N 


Hypocrisy, arrogance pride and anger, sternness 
and ignorance too— these are the marks of him, who 
is born with demoniac properties. (4) 


eat maaa aeg HATI 

mw ya: wad gus moga 4 N 
The divine endowment has been recognized 

as conducive to liberation, and the demoniac one 

as leading to bondage. Grieve not, Arjuna, for 

you are born with the divine propensities. (5) 


gt yet Ahaia set wa T 
cat fae: wr am uel A sot 


There are only two types of men in this world, 
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Arjuna, the one possessing a divine nature and 
the other possessing a demoniac disposition. Of 
these, the type possessing divine nature has 
been dealt with at length; now hear in detail from 
Me about the type possessing demoniac 
disposition. (6) 


waft a aai a wat a ARR: | 
a vit at am a wet ay faa wo i 


Men possessing a demoniac disposition know 
not what is right activity and what is right 
abstinence from activity. Hence they possess 
neither purity (external or internal) nor good 
conduct nor even truthfulness. (7) 


Men of demoniac disposition say this world is 
without any foundation, absolutely unreal and 
godless, brought forth by mutual union of the 
male and female and hence conceived in lust; 
what else than this? (8) 


Udi genes ë AR TaASeuaga: | 

yua: gA SET: les 
Clinging to this false view these slow-witted 

men of vile disposition and terrible deeds, are 


wrong doers to mankind for the destruction of 
the world. (9) 
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Cherishing insatiable desires and embracing 
false doctrines through ignorance, these men of 
impure conduct move in this world, full of 
hypocrisy, pride and arrogance. (10) 


Peake =a waaga TaT: 1 
aua aA Aam: eel 


Giving themselves up to innumerable cares 
ending only with death, they remain devoted to 
the enjoyment of sensuous pleasures and are 
firm in their belief that this is the highest limit 
of joy. (11) 


STMTUTST NTA MAR HMR TAATAUT: | 
Bed HATA TAA TAA STAT Il 2 N 


Held in bondage by hundreds of ties of 
expectation and wholly giving themselves up to 
lust and anger, they strive to amass by unfair means 
hoards of money and other objects for the 
enjoyment of sensuous pleasures. (12) 
sen a eit urea TEAL 
zarian A aAA AN RB II 

They say to themselves, “This much has been 
secured by me today and now I shall realize this 


ambition. So much wealth is already with me and 
yet again this shall be mine. (13) 
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ad ma ga: mA ae 
gade A fagisé aag evi 


That enemy has been slain by me and I shall 
kill those others too. I am the lord of all, the enjoyer 
of all power, I am endowed with all occult powers, 
and am mighty and happy. (14) 


arasina aises ng AAT 
aA cent ulfeer searmfantiea: eau 
afafa aT TEMA: | 
Wat: TAT wafa RASAN eg N 


“I am wealthy and own a large family; who 
else is equal to me? I will sacrifice to gods, will 
give alms, I will make merry,” Thus deluded by 
ignorance, enveloped in the mesh of delusion and 
addicted to the enjoyment of sensuous pleasures, 
their minds bewildered by numerous thoughts, 
these men of devilish disposition fall into the 
foulest hell. (15-16) 


areena: een eT: | 
art owed =o aspartate eon 


Intoxicated by wealth and honour, those self- 
conceited and haughty men perform sacrifices only 
in name for ostentation, without following the 
sacred rituals. (17) 


Text 18—22] Bhagavadgita 175 
seen ai ad ad ale a afb 
KALLELSE EEEE MEASAR: N g N 


Given over to egotism, brute force, arrogance, lust 
and anger etc., and calumniating others, they despise 
Me (the in-dweller), dwelling in their own bodies 
as well as in those of others. (18) 


amé Am: 9 Uta AA 
Faroese UT APTS 88 Ul 


Those haters, sinful, cruel and vilest among 
men, I cast again and again into demoniacal wombs 
in this world. (19) 


aq atest get a aa 
muda Ha aA area RAAN RO N 
Failing to reach Me, Arjuna, those stupid souls 


are born life after life in demoniac wombs and 
then verily sink down to a still lower plane.(20) 


Aai maei gi MIR: | 
TA: TAM Aea ASTI R Il 


Desire, anger and greed—these triple gates of 
hell, bring about the downfall of the soul. 
Therefore, one should shun all these three. (21) 


wate: CAGE agia: | 
amne: AA A wt RAN RR N 


Freed from these three gates of hell, man works 
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for his own salvation and thereby attains the 
supreme goal, i.e., God. (22) 


a: vrata add RARA: | 
aa Aaaa 4 qe A ut RAN R3 N 
Discarding the injunctions of the scriptures, 
he who acts in an arbitrary way according to his 
own sweet will, such a person neither attains 
perfection, nor the supreme goal, nor even 
happiness. (23) 
Teast i aA aaa | 
aa mahai oad pig ew 
Therefore, the scripture alone is your guide 
in determining what should be done and what 
should not be done. Knowing this, you ought 
to perform only such action as is ordained by 
the scriptures. (24) 


3% eRka menai saa 
WTA Apam caress 
TA NENS AM: 1 2G I 


Thus, in the Upanisad sung by the Lord, the 
Science of Brahma, the scripture of Yoga, the 
dialogue between Sri Krsna and Arjuna, ends the 
sixteenth chapter entitled “The Yoga of Division 
between the Divine and the Demoniacal 
Properties.” 


Chapter XVII 

a maayaaa ard sga: | 
aot Frat g HT HOT aAA WIAA Il 

Arjuna said: Those, endowed with faith, who 
worship gods and others, disregarding the 
injunctions of the scriptures, where do they stand, 
Krsna—in Sattva, Rajas or Tamas? (1) 

MATA TAT 

Afam watt ster defeat at aa 
mr wast wa am aia at sot 

Sri Bhagavan said: That untutored innate faith 
of men is of three kinds—Sattvika, Rajasika and 
Tamasika. Hear of it from Me. (2) 
waged wae steel Mala Na 
gamd Tout at ga: UW WA Sigil 


The faith of all men conforms to their mental 
disposition, Arjuna. Faith constitutes a man; 
whatever the nature of his faith, verily he is 
that. (3) 
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aad miam mamai wre: 
Wags Be AAA SAT USI 


Men of Sattvika disposition worship gods; 
those of Rajasika temperament worship demigods, 
the demons; while others, who are of Tamasika 
disposition, worship the spirits of the dead and 
ghosts. (4) 


Men who practise severe penance of an arbitrary 
type, not sanctioned by the scriptures, and who 
are full of hypocrisy and egotism and are obsessed 
with desire, attachment and pride of power; (5) 


weed: piei ATATA: | 

Tt àma: wie mag AATA S N 
And who emaciate the elements constituting 

their body as well as Me, the Supreme Spirit, 

dwelling in their heart—know those senseless 

people to have a demoniac disposition. (6) 


anna uder Afad wa fra: 
aera gh t Aaii yogon 
Food also, which is agreeable to different men 


according to their innate disposition is of three 
kinds. And likewise, sacrifice, penance and charity 
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too are of three kinds each; hear their distinction 
as follows. (7) 


aTa: PAE GINAR ESCE IGIEG IS MUA 
Tem: Raer: Rer TEM ament: Gras: M L N 
Foods which promote longevity, intelligence, 
vigour, health, happiness and cheerfulness, and 
which are juicy, succulent, substantial and naturally 
agreeable, are liked by men of Sāttvika 
nature. (8) 


HEAPATAUNI MTA BI alate: l 
STENT me EOCHICINEP EIR Neu 
Foods which are bitter, sour, salty, overhot, 
pungent, dry and burning, and which cause 
suffering, grief and sickness, are dear to the 
Rājasika. (9) 
mah wi yA wiii a adi 
saset amet wit MAAT gO N 
Food which is ill-cooked or not fully 
ripe, insipid, putrid, stale and polluted, and which 
is impure too, is dear to men of Tamasika 
disposition. (10) 


amanea fage @ gad 
aeanafa wa: ama a MRR: NRN 


The sacrifice which is offered, as ordained by 
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scriptural injunctions, by men who expect no return 
and who believe that such sacrifices must be 
performed, is Sattvika in character. (11) 


ara q wet aera wa adi 
sea was t ae fake AA RRI 
That sacrifice, however, which is offered for 


the sake of mere show or even with an eye to its 
fruit, know it to be Rājasika, Arjuna. (12) 


farder maia | 
aani at are ufraarduesi 
A sacrifice, which is not in conformity with 
scriptural injunctions, in which no food is offered, 
and no sacrificial fees are paid, which is without 
sacred chant of hymns and devoid of faith, is said 
to be Tamasika. (13) 
eafgenTe wager vireantaq 
saan a wit aq sAN 
Worship of gods, the Brahmanas, one’s guru, 
elders and wise-men, purity, straightforwardness, 


continence and non-violence—these are called 
penance of the body. (14) 


amah at ua Aai a ad 
mama Aa Tee AT SAAN A N 


Words which cause no annoyance to others 
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and are truthful, agreeable and beneficial, as well 
as the study of the Vedas and other Sastras and 
the practice of the chanting of Divine Name— 
this is known as penance of speech. (15) 


Tyee: Aea Aaa: | 
wrerayp eg hearer HAAA N A UI 


Cheerfulness of mind, placidity, habit of 
contemplation on God, control of the mind and 
perfect purity of inner feelings—all this is called 
austerity of the mind. (16) 


Te WaT ai amaaa At 
amanea: miah uftaardtu een 
This threefold penance performed with supreme 


faith by Yogis expecting no return is called 
Sattvika. (17) 


aam A a da ad 
feat dies wr Us WATAN cll 
The austerity which is performed for the sake 
of renown, honour or adoration, as well as for any 
other selfish gain, either in all sincerity or by way 
of ostentation, and yields an uncertain and 
momentary fruit, has been spoken of here as 
Rajasika. (18) 


Yemen adits fead al 
wen at ETA eel 
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Penance which is resorted to out of foolish 
notion and is accompanied by self-mortification, 
or is intended to harm others, such penance has 
been declared as Tamasika. (19) 


anaha agi saa sqTAHTNTT 
ot Het A WA A det Aira BAT Voll 


A gift which is bestowed with a sense of duty 
on one from whom no return is expected, 
at appropriate time and place, and to a 
deserving person, that gift has been declared as 
Sattvika. (20) 


aq waren paea at YA: 
dad a Ria ae Test SATII 
A gift which is bestowed in a grudging spirit 
and with the object of getting a service in return 
or in the hope of obtaining a reward, is called 


Rajasika. (21) 
IITTI Bera KS Kac] AA 
aachana AATE R? I 


A gift which is made without good grace and in 
a disdainful spirit, out of time and place, and to 
undeserving persons, is said to be Tamasika. (22) 


30 aaia adm aaaf: aya: 
meme Aa aya fata: TN Rs 
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OM, TAT and SAT—this has been declared as 
the triple appellation of Brahma, who is Truth, 
Consciousness and Bliss. By that were the 
Brahmanas and the Vedas as well as sacrifices 
created at the cosmic dawn. (23) 
qA EECGEGEAC AL 
yada Aa: add SAATAN evil 

Therefore, acts of sacrifice, charity and austerity, 
as enjoined by sacred precepts, are always 
commenced by noble persons, used to the recitation 


of Vedic chants, with the invocation of the divine 
name ‘OM’. (24) 
deanferena = wet AAT fomaT: | 
amenasa fafan: frat aag AN: 24 I 
With the idea that all this belongs to God, who 
is denoted by the appellation TAT, acts of sacrifice 
and austerity as well as acts of charity of various 


kinds, are performed by the seekers of liberation, 
expecting no return for them. (25) 


Wet myd a aAA 
Weed pii am taa: mÅ AAN 2 N 


The name of God, ‘SAT’, is used in the sense 
of reality and goodness. And the word ‘SAT’ is 
also used in the sense of a praiseworthy, auspicious 
action, Arjuna. (26) 
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aq aaa aa a ftafa: afefa are 
at ða wii uA N eon 


And steadfastness in sacrifice, austerity and 
charity is likewise spoken of as ‘SAT’ and action 
for the sake of God is verily termed as ‘SAT’. (27) 


ag gi gi NA pi a TA 
aaiae ue A a AA A gN 
An oblation which is offered, a gift given, an 
austerity practised, and whatever good deed is 
performed, if it is without faith, it is termed as 


naught i.e., ‘asat’; therefore, it is of no avail here 
or hereafter. (28) 


oe qaaa eag aaa 
TA Aromia eaaa 
ATA HAES ATA: 1 29 I 


Thus, in the Upanisad sung by the Lord, the 
Science of Brahma, the scripture of Yoga, the 
dialogue between Sri Krsna and Arjuna, ends the 
seventeenth chapter entitled “The Yoga of the 
Division of the Threefold Faith.” 


2 ee __ 


Chapter XVIII 


mame Metal arate ATA 
ama a ièn yashi gu 


Arjuna said: O mighty-armed Sri Krsna, O inner 
controller of all, O Slayer of Keśi, I wish to know 
severally the truth of Sarhnyasa as also of Tyaga.(1) 


MOTATAAT 
art Bao =e Ward Haar fag: 
Waathorart weet fearon uei 
Sri Bhagavan said: Some sages understand 
Sarhnyasa as the giving up of all actions motivated 


by desire; and the wise declare that Tyaga consists 
in relinquishing the fruit of all actions. (2) 


ami odeafadte oad mgA: | 
Gerad a warafaf arian 


Some wise men declare that all actions contain 
a measure of evil, and are therefore, worth giving 
up; while others say that acts of sacrifice, charity 
and penance are not to be shunned. (3) 
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Peat y TT TTT 
cart R pn fafa: aaa: vit 
Of Sarmnyasa and Tyaga, first hear My 
conclusion on the subject of renunciation (Tyaga), 
Arjuna; for renunciation, O tiger among men, has 
been declared to be of three kinds—Sattvika, 
Rajasika and Tamasika. (4) 


Gerad A wat ata adi 
ad at ë wa met for & N 
Acts of sacrifice, charity and penance are not 
worth giving up; they must be performed. For 
sacrifice, charity and penance—all these are 
purifiers to the wise men. (5) 


waar g oat ag want went a 
aiaia A wå Aai HaT S il 


Hence these acts of sacrifice, charity and 
penance, and all other acts of duty too, must be 
performed without attachment and expectation of 
reward : this is My well-considered and supreme 
verdict, Arjuna. (6) 


Pama q ma: pi ATA 
Tera Rea: uftanttda: 9 n 


(Prohibited acts and those that are motivated 
by desire should no doubt, be given up). But it 
is not advisable to abandon a prescribed duty. 
Such abandonment through ignorance has been 
declared as Tamasika. (7) 


Text 8—11] Bhagavadgita 187 


qada at peered 

a pat we at Aa ara AAAI e N 
Should anyone give up his duties for fear of 

physical strain, thinking that all actions are verily 

painful—practising such Rajasika form of 

renunciation, he does not reap the fruit of 

renunciation. (8) 


aida opt fad frnads 

Ug Mera tact da A aT: MAAR Aa: We 
A prescribed duty which is performed simply 

because it has to be performed, giving up 


attachment and fruit, that alone has been 
recognized as the Sattvika form of renunciation.(9) 


A Gere at PNA Aad! 
cart mamae Aen BAENA: got 


He who has neither aversion for action which 
is leading to bondage nor attachment to that which 
is conducive to blessedness—imbued with the 
quality of goodness, he has all his doubts resolved, 
is intelligent and a man of true renunciation. (10) 


a fe teu wet wae anvas: | 
ae aie a emia N eel 


Since all actions cannot be given up in their 
entirety by anyone possessing a body, he alone 
who renounces the fruit of actions is called a man 
of renunciation. (11) 
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sitet fast a Aai aru: wer! 
VATA Wea AT Aah aaa 22 N 
Agreeable, disagreeable and mixed—threefold, 
indeed, is the fruit that accrues after death from 


the actions of the unrenouncing. But there is none 
whatsoever for those who have renounced. (12) 


usdatt Herat anon fate Ñi 
Weel Hard Wrens fags ARATTA i 83 il 


In the branch of learning known as Sankhya, 
which prescribes means for neutralizing all actions, 
the five factors have been mentioned as 
contributory to the accomplishment of all actions; 
know them all from Me, Arjuna. (13) 


as an ad aut a yatta 
fafaga yaer i at UST evil 


The following are the factors operating towards 
the accomplishment of actions, viz., the body and 
the doer, the organs of different kinds and the 
different functions of manifold kinds; and the fifth 
is Daiva or Prarabdha Karma (destiny). (14) 


KUGLICU EG Ja] PIEASG] We I 
vara at faut at Used ae eda Ua 
These five are the contributory causes of 


whatever actions, right or wrong, man performs 
with the mind, speech and body. (15) 


aad aft mater hat q 
waapa n uya Ri 
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Notwithstanding this, however, he who, having 
an impure mind, regards the absolute, taintless 
Self alone as the doer, that man of perverse 
ee does not view aright. (16) 


wa mgp wat ghar a fora) 
way a yiera ea + Prasad een 


He whose mind is free from the sense of doership, 
and whose reason is not affected by worldly objects 
and activities, does not really kill, even having 
killed all these people, nor does any sin accrue 
to him. (17) 
wet ai utara fafa piata 
at md dia Aaa: PANNE: ec il 

The Knower, knowledge and the object of 
knowledge—these three motivate action. Even so, 
the doer, the organs and activity—these are the 
three constituents of action. (18) 


ai at a pa a fia Write 
wed eA amag ara ee ii 


In the branch of knowledge dealing with the 
Gunas or modes of Prakrti, knowledge and action 
as well as the doer have been declared to be of 
three kinds according to the Guna which predo- 
minates in each; hear them too duly from Me. (19) 


wayyy arch arama | 
ater faery mai fates alfa 2011 


That by which man perceives one imperishable 
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divine existence as undivided and equally present 
in all individual beings, know that knowledge to 
be Sattvika. (20) 


yard faa mag 
aa way wag aM Aag WTA RR N 


The knowledge by which man cognizes many 
existences of various kinds, as apart from one 
another, in all beings, know that knowledge to 
be Rājasika. (21) 


am peah MRTA 
aanta a ATTA STSTA RR UI 
Again, that knowledge which clings to one 
body as if it were the whole, and which is irrational, 
has no real grasp of truth and is trivial, has been 
declared as Tamasika. (22) 


That action which is ordained by the scriptures 
and is not accompanied by the sense of doership, 
and has been done without any attachment or 
aversion by one who seeks no return, is called 
Sattvika. (23) 


T waa wt eN a WAI 
agra ARTS eT RX Ul 
m action however, which involves much 
strain and is performed by one who seeks 
enjoyments or by a man full of egotism, has been 
spoken of as Rājasika. (24) 
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syed ad amA a dea 
neama Egi WAARA I RY N 
That action which is undertaken through sheer 
ignorance, without regard to consequences or loss 
to oneself, injury to others and one’s own 
resourcefulness, is declared as Tāmasika. (25) 
WMA ASAT qaare aa aT: | 
Raaen: cat ara Sead R N 
Free from attachment, unegoistic, endowed with 


firmness and zeal and unswayed by success and 
failure—such a doer is said to be Sattvika.(26) 


wh pinde faras RA: | 
zia: pa we: uftetfta: oN 


The doer who is full of attachment, seeks the 
fruit of actions and is greedy, and who is oppressive 
by nature and of impure conduct, and is affected 
by joy and sorrow, has been called Rājasika.(27) 


Ba: Wepd: WMA: MESTR ARISAA: | 
ad ddi a mal mA SAAN R N 
Lacking piety and self-control, uncultured, 
arrogant, deceitful, inclined to rob others of their 
livelihood, slothful, despondent and procrasti- 
nating—such a doer is called Tāmasika. (28) 
aai qda maafa yoq 
meamna yarAT ASAT RS Ul 
Now hear, Arjuna, the threefold divison, 
based on the predominance of each Guna, of 
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understanding (Buddhi) and firmness (Dhrti), which 
I shall explain in detail, one by one. (29) 
Yat a Aa a areata war 
ore Tat a at aft afeg: UT uel mak it 30 N 
The intellect which correctly determines the paths 
of activity and renunciation, what ought to be 
done and what should not be done, what is fear 
and what is fearlessness, and what is bondage and 
what is liberation, that intellect is Sattvika.(30) 


aa aan a aed Ueda a 
samara seg: BT wÅ mÑ 3? N 


The intellect by which man does not truly 
perceive what is Dharma and what is Adharma, 
what ought to be done and what should not be 
done—that intellect is Rajasika. (31) 


aed miia a waa Ameren 
qalana aig: ar wA amt ae 


The intellect which imagines even Adharma 
to be Dharma, and sees all other things upside- 
down—wrapped in ignorance, that intellect is 
Tamasika, Arjuna. (32) 
ger aa mad mAN: | 
Marana eft: at wA RaR il 33 i 

The unwavering firmness by which man controls 
through the Yoga of meditation the functions of 
the mind, the vital airs and the senses—that 
firmness, Arjuna, is Sattvika. (33) 
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q adamant maA 
Tea e a m mwi ma 3x 


The firmness (Dhrti), however, by which the 
man seeking reward for his actions clutches with 
extreme fondness virtues, earthly possessions and 
worldly enjoyments—that firmness (Dhrti) is 
said to be Rājasika, Arjuna. (34) 
am wart wa mh aoi mda aI 
q Aya qden afa: at uret aR a4 N 

The firmness (Dhrti) by which an evil-minded 
person does not give up sleep, fear, anxiety, sorrow 
and vanity as well, that firmness is Tamasika.(35) 
ya faci frat soy À mad 
ammam a Gard a Aranza N 


Now hear from Me the threefold joy too. That 
in which the striver finds enjoyment through 
practice of adoration, meditation and service to 
God etc., and whereby he reaches the end of 
sorrow—such a joy, though appearing as poison 
in the beginning, tastes like nectar in the end; 
hence that joy, born as it is of the placidity of 
mind brought about by meditation on God, has 
been declared as Sāttvika. (36-37) 


Able GUNNER E 
fasta aga wed BAT 3c 
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The delight which follows from the contact of 
the senses with their objects is eventually poison- 
like, though appearing at first as nectar; hence it 


has been spoken of as Rajasika. (38) 
at wird a qe Aenean 
farerei AARETE 3 Ul 


That which stupefies the self during its 
enjoyment as well as in the end—derived from 
sleep, indolence and obstinate error, such delight 
has been called Tāmasika. (39) 


There is no being on earth, or even among the 
gods in heaven or anywhere else, who is free from 
these three Gunas, born of Prakrti. (40) 
memga wot A ued 
aai waum amaaan A: we tl 

The duties of the Brahmanas, the Ksatriyas 
and the Vaisyas, as well as of the Sūdras have 


been assigned according to their inborn qualities, 

Arjuna. (41) 

y cae: vit aaa a 

ae aama cat ANATA X? Il 
Subjugation of the mind and senses, enduring 

hardships for the discharge of one’s sacred 


obligations, external and internal purity, forgiving 
the faults of others, straightness of mind, senses 
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and behaviour, belief in the Vedas and other 
scriptures, God and life after death etc., study and 
teaching of the Vedas and other scriptures and 
realization of the truth relating to God—all these 
constitute the natural duties of a Brahmana.(42) 
wired ast ofaetet ae are 
aminas at HH TAMA 3 Il 
Heroism, majesty, firmness, diligence and 
dauntlessness in battle, bestowing gifts, and 


lordliness—all these constitute the natural duty 
of a Ksatriya. (43) 
piri Ayar ANTT 
ukman Pi peA ATA wv Il 
Agriculture, rearing of cows and honest 
exchange of merchandise—these constitute the 
natural duty of a Vaisya (a member of the trading 
class); and service of the other classes is the 
natural duty even of a Sidra (a member of the 
labouring class). (44) 
ra ta maha: diag cad T: 
aima: fats am aaa TaN xu i 
Keenly devoted to his own natural duty, man 
attains the highest perfection in the shape of God- 
realization. Hear the mode of performance whereby 
the man engaged in his inborn duty reaches that 
oe consummation. (45) 


at uddi aa 
Sadat Weed Rabe eR ee 
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By worshipping Him from whom all beings 
come into being and by whom the whole universe 
is pervaded, through the performance of his 
own natural duties, man attains the highest 
perfection. (46) 


gamt fe: meniaga 
muaa ad pin fna vet 
Better is one’s own duty, though devoid of 
merit, than the duty of another well-performed; 
for performing the duty ordained by his own nature, 
man does not incur sin. (47) 


ai pi aa AA a A 
ware fe Aom niaaa: i xe i 


Therefore, Arjuna, one should not relinquish 
one’s innate duty, even though it has a measure 
of evil; for all undertakings are beset by some 
evil, as is the fire covered by smoke. (48) 
stems: waa ia faaee: | 
dna wi aenn A xe N 

He whose intellect is unattached everywhere, 
whose thirst for enjoyment has altogether 
disappeared and who has subdued his mind, reaches 
through Sankhyayoga (the path of Knowledge) 
the consummation of actionlessness. (49) 
fake ma am wer aAA a N | 
waa arta Pet eA a ToN 


Arjuna, know from Me only briefly the process 
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through which man having attained actionlessness, 
which is the highest consummation of Jñānayoga 
(the path of Knowledge), reaches Brahma. (50) 


ara i mi anA: LARN 


see ae at ph mei RIZA 
Ra Pia: mA eA RAA G3 N 


Endowed with a pure intellect and partaking 
of a light, Sāttvika and regulated diet, living 
in a lonely and undefiled place having rejected 
sound and other objects of sense, having controlled 
the mind, speech and body by restraining the 
mind and senses through firmness of a Sattvika 
type, taking a resolute stand on dispassion, 
after having completely got rid of attraction 
and aversion and remaining ever devoted to 
the Yoga of meditation, having given up egotism, 
violence, arrogance, lust, anger and luxuries, 
devoid of the feeling of meum and tranquil 
of heart—such a man becomes qualified for 
oneness with Brahma, who is Truth, Consciousness 
and Bliss. (51—53) 


aad: Weetean 7 viratt 7 areata 

mwm: way wd ngih add WAI YY 
Established in identity with Brahma (who is 

Truth, Consciousness and Bliss solidified), and 
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cheerful in mind, the Sankhyayogi no longer 
grieves nor craves for anything. The same to all 
beings, such a Yogi attains supreme devotion to 
Me. (54) 


a at mad moa fay TETAHI u 

Through that supreme devotion he comes to 
know Me in reality, what and who I am; and 
thereby knowing Me truly, he forthwith merges 
into My being. (55) 


udna wer pa MEMS: | 
mamaa my WATT GG II 


The Karmayogi, however, who depends on Me, 
attains by My grace the eternal, imperishable state, 
even though performing all actions. (56) 


ace adp af weet H: 
agar afer: Wad Wall 


Mentally dedicating all your actions to Me, 
and taking recourse to Yoga in the form of even- 
mindedness, be solely devoted to Me and 
constantly fix your mind on Me. (57) 


heart: adigi uaaa 
aq drags MaA agea y N 


With your mind thus devoted to Me, you shall, 
by My grace overcome all difficulties. But, if from 
self-conceit you do not care to listen to Me, you 
will be lost. (58) 
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Ri a aT wre 
aan BPa Seite u 


If, prai your stand on egotism, you think, “I 
will not fight,” vain is this resolve of yours; nature 
will drive you to the act. (59) 
muna aa Pag: Aa PAT 
ad vet mierea sA TAN SO N 

That action, too, which you are not willing to 
undertake through ignorance you will perforce 
perform, bound by your own duty born of your 
nature. (60) 


gy: wdy asa rofi 
waaay 8 ë aA HANSR N 


Arjuna, God abides in the heart of all creatures, 
causing them to revolve according to their Karma 
by His illusive power (Māyā) as though mounted 
on a machine. (61) 


wa mui Tes wid AI 
qama Viet Ta WTC SATAN 2 M 
Take refuge in Him alone with all your being, 
Arjuna. By His mere grace you will attain supreme 
peace and the eternal abode. (62) 
za a mme eea van 
fauda ad å HS UVM 
Thus, has this wisdom, more profound than all 
profundities, been imparted to you by Me; deeply 
pondering over it, now do as you like. (63) 


¢ 
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water yo A wt aa) 
soos Asante ears aoa 


Hear, again, My supremely profound words, 
the most esoteric of all truths; as you are extremely 
dear to Me, therefore, I shall give you this salutary 
advice for your own good. (64) 


TT Wa Wet Fat wt Aes! 
meats at a wim fratsf Ansy N 


Give your mind to Me, be devoted to Me, 
worship Me and bow to Me. Doing so, you will 
come to Me alone, I truly promise you; for, you 
are exceptionally dear to Me. (65) 
wana TAT TI 
Be Ta add MaRe ar wa: ues 

Resigning all your duties to Me, the all-powerful 
and all supporting Lord, take refuge in Me alone; 
I shall absolve you of all sins, worry not. (66) 
3¢ a Wace «= Aaa Hele | 
3 amy a AM AT alsa gil 

This secret gospel of the Gita should never be 
imparted to a man who lacks in austerity, nor to 
him who is wanting in devotion, nor even to him 


who is not willing to hear; and in no case to him 
who finds fault with Me. (67) 


a y owe Wd ngraman 
ufet uf at pa wae: g i 
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He who, offering the highest love to Me, 
preaches the most profound gospel of the Gita 
among My devotees, shall come to Me alone; 
there is no doubt about it. (68) 


3a Teer aa apan: | 
wan Aa À a: Aa yange 


Among men there is none who does Me a more 
loving service than he; nor shall anyone be dearer 
to Me on the entire globe than he. (69) 
adt a a gi mf daea: 
ama def: eA À nA: SoN 

Whosoever studies this sacred dialogue of ours 
in the form of the Gītā, by him too shall I be 
worshipped with Yajña of Knowledge; such is My 
conviction. (70) 


saamaa yoa at AGI 
sÀ WA: MARANAN TARTE N 92 N 

The man who listens to the holy Gītā with 
reverence, being free from malice, he too, liberated 
from sin, shall reach the propitious worlds of pious 
and the virtuous. (71) 


aeaa uel aAA AAM 
aeaa: WEA STAT RII 


Have you, O Arjuna, heard this gospel of the 
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Gita attentively? And has your delusion born of 
ignorance been destroyed, O Dhanafijaya, conqueror 
of riches? (72) 


YT FATT 
Wet We: Rider ware | 
Radsin mands: ah at TANYI 


Arjuna said: Krsna, by Your grace my delusion 
has been destroyed and I have gained wisdom. I 
am free of all doubt. I shall do your bidding.(73) 


Safijaya said: Thus I heard the mysterious and 
thrilling conversation between Sri Krsna and the 
high-souled Arjuna, the son of Kunti. (74) 


CAAT AT aes TAT ATTA WAI 

ant AARRE: FAT Ok I 
Having been blessed with the divine vision 

by the grace of Sri Vyasa, I heard in person this 

supremely esoteric gospel from the Lord of Yoga, 

Sri Krsna Himself, imparting it to Arjuna. (75) 


await: qa gent a AMEE 


Remembering, over and over, that sacred and 
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mystic conversation between Bhagavan Sri Krsna 
and Arjuna, O King! I rejoice again and yet 
again. (76) 


frat & near a a: TA: wet 


Remembering also, again and again, that most 
wonderful form of Sri Krsna, great is my wonder 
and I rejoice over and over again. (77) 
aa ania: Hot at mA gek: 
aa AAA yin ARRA i oe i 

Wherever there is Bhagavan Sti Krsna, the Lord 
of Yoga, and wherever there is Arjuna, the wielder 
of the Gandiva bow, goodness, victory, glory and 
unfailing righteousness will surely be there: such 
is My conviction. (78) 

3% aaa eaa sa 

WA Api AAAA 
ATATSTERTS ATA: I gE Il 

Thus, in the Upanisad sung by the Lord, the 
Science of Brahma, the scripture of Yoga, the 
dialogue between Sri Krsna and Arjuna, ends the 
eighteenth chapter entitled “The Yoga of 
Liberation through the Path of Knowledge and 
Self-Surrender.” 
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Om Tat Sat 


Wa maqi, Wa wag 
ofra-ane-frain, ger apt wa. 
ea-qad-WeRsI, AARET | 
aea- fae aa TN Wao 
froac-ufaafaentats, frie werent) 
m-a- wa fat aarti sao 
w-gu-faarkit mR ate wert 
va-ya-akit, aR, TEAT ll sao 
agona- A, at a-i 
eat aapa, sR asrit sao 
ma-a fara, -yar ari 
wat wrt cathy, aia wit tao 
qa- aaah Ata! HUT Hist 
ehtae-3a at wT sa at ch aA 


0 oe __ 


God-realization through 
Practice of Renunciation 


wT mirah 8 miae 


Living even the life of a householder, man can 
realize God through the practice of renunciation. 
Indeed, ‘renunciation’ is the principal means for 
attaining God. Therefore, dividing them into seven 
classes, the marks of renunciation are being shortly 
written below. 


(1) Total Renunciation of Prohibited Acts 

This is non-performance, in anyway whatsoever, 
through mind, speech and the body, low acts 
prohibited by the scriptures, such as, theft, adultery, 
falsehood, deception, fraud, oppression, violence, 
taking of interdicted food and wrong-doing, etc. 


(2) Renunciation of Acts performed 
for the Satisfaction of Worldly Desires 


This is non-performance of sacrifices, charities, 
austerities, worship and other desire-born actions, 
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with a selfish motive,* for gaining objects of 
enjoyment, e.g., wife, progeny, and wealth, etc., 
or with the object of curing diseases and 
terminating other forms of suffering. This is the 


second type of renunciation. 


(3) Total Renunciation of Worldly Thirst 
Honour, fame, social prestige, wife, progeny, 
wealth and whatever other transient objects are 
automatically gained by the force of Prarabdha 
(Karma, which has begun to bear fruit), the desire 
for their increase should be regarded as an obstacle 
in God-realization, and renounced. This is the 


third type of renunciation. 


(4) Renunciation of the Habit of 


Extracting Service from Others 
with a Selfish Motive 


Asking for money, or demanding service from 


* If under the pressure of circumstance, one is 
compelled to do an act sanctioned by tradition and the 
scriptures, which is by nature rooted in desire, but non- 
performance of which causes pain to anybody or adversely 
affects the traditional ways of Action and worship, 
performance of it disinterestedly, and only for general 
good, is not an act of the satisfaction of desire. 
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another, for personal happiness; and acceptance 
of things and service given without one’s asking 
for the same; or entertaining any desire in the 
mind for getting by any means one’s self-interest 
served by another; all these and similar ideas of 
getting service from another for the satisfaction 
of self-interest should be renounced.* This is the 


fourth type of renunciation. 


(5) Total Renunciation of Indolence 
and Desire for Fruit in the 
Performance of all Duties 


Whatever duties there are, e.g., cultivation of 
devotion to God, worship of the celestials, service 
of the parents and other elders, performance of 


* If non-acceptance of physical service from another, 
or offer of eatables by another, where one is entitled to 
accept such service or offer, causes any pain to anyone, 
or in anyway hinders the education of the people, in that 
case, acceptance of service, abandoning selfishness, and 
only for the pleasure of the offerer of service, is not 
harmful. For non-acceptance of service done by the wife, 
son or servant, or of eatables offered by friends and 
relatives, is likely to cause them pain and may prove 
harmful, so far as propriety of social conduct is concerned. 
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sacrifices, charities and austerities, maintenance 
of the household through the earning of livelihood 
by means of works assigned according to the 
Varnasrama system, and taking of food and drink, 
etc., for the body—in the performance of these, 
indolence and every form of desire should be 
renounced. 


(A) Renunciation of Indolence in 
the Practice of Devotion to God 
Regarding it as the supreme duty of one’s life, 
one should hear, reflect on, read and discourse on 
the mysterious stories of the virtue, glory and 
Love of God, who is extremely compassionate, 
friend of all, the best of lovers, the knower of the 
heart, and renouncing idleness practise constant 
Japa, together with meditation, of His extremely 
hallowed Name. 


(B) Renunciation of Desire in the 
Practice of Devotion to God 


Regarding all enjoyments of this world and 
the next as transient and perishable and hindrances 


in the path of Devotion to God, no prayer should 
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be offered to God for obtaining any object 
whatsoever, nor any desire should be entertained 
in the mind for the same. Also, prayer should 
not be offered to God for the removal of any 
trouble even when one is overtaken by it; in 
other words, the thought should be cultivated 
in the mind that to sacrifice life is preferable 
to bringing stain on the purity of Bhakti for 
the sake of this false existence. For instance, 
Prahlada, even though intensely persecuted by 
his father, never offered any prayer to God for 


the removal of his distress. 


Curse with harsh expressions, such as, “Let the 
chastizement of God be on You”, etc., should not 
be pronounced even against the persecutor, or one 
who does any injury, and no thought of counter- 
injury should be entertained against him. 


Out of pride of attainment in the path of 
Devotion, benedictions should not be pronounced 
in words, such as, “May God restore you to health”, 
“May God remove your distress”, “May God grant 


you a long life”, etc. 
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In correspondence also, words of worldly interest 
should not be written. In Marawari society, there 
is a general custom of writing such words of worldly 
import in the form of prayer to God for obtaining 
worldly objects e.g., “God is our helper here and 
elsewhere”, “God will advance our sales”, “God 
will bring a good monsoon”, “God will remove 
the ailment”, etc. Instead of this, auspicious, 
disinterested words, such as, “God in His state of 
Bliss exists everywhere”, “Performance of Bhajana 
is the essence of everything”, etc., should be written 
and other than these no word of worldly interest 
should be written or uttered. 


(C) Renunciation of Indolence and 
Desire in Connection with the 
Worship of Celestials 


There is God’s instruction to offer worship to 
the celestials, who are worthy of being worshipped, 
during the time appointed for such worship, 
according to the scriptures as well as tradition. 
Regarding the carrying out of God’s instruction 
as one’s supreme duty, such worship should be 
offered to a celestial with enthusiasm, according 
to the prescribed rules, without expression of any 
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desire for the satisfaction of any worldly interest. 


With the object of such worship, words 
implying worldly interest should not be written 
on the cash-book, and other books of account. 
For instance, in Marawari society there is a custom 
on the New Year or Diwali day, after the worship 
of Goddess Laksm1, to write many words implying 
worldly desire, such as, “Goddess Lakşmī will bring 
profit’, “The store will be kept full’, “Prosperity 
and success will be brought”, “Under the protection 
of Goddess Kalr’, “Under the protection of Goddess 
Ganga”, etc. These should be substituted by 
unselfish, auspicious words, such as, “Sri 
Laksminarayana, in the form of Bliss, is present 
everywhere”, or “Goddess Laksmi has been 
worshipped with great delight and enthusiasm.” 
Similarly, while writing the daily cash-book, this 
procedure should be followed. 

(D) Renunciation of Indolence and 

Desire in the Service of Parents 


and other Elders 
It is man’s supreme duty to render daily services, 


in all possible ways, to parents, the preceptor, and 
other persons who are one’s superior in Varna, 


Asrama, age, qualifications, or in whatever other 
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respect it may be, and daily offer them obeisances. 
Cultivating this thought in the mind, and 
abandoning all idleness, disinterested, enthusiastic, 
and according to God’s behests, services should 
be rendered to them. 

(E) Renunciation of Indolence and 

Desire in the Performance of 

Sacrifices, Charities, Austerities 

and other Auspicious Deeds 

Sacrifices, e. g., the daily obligatory five Great 
Sacrifices*, and other occasional sacrifices, should 
be performed. Through gifts of food, clothing, 
learning, medicine, and wealth, etc., attempt should 
be made, according to one’s capacity, to make all 
creatures happy, through mind, speech and the 
body. Similarly, all forms of bodily suffering should 
be undergone for the preservation of Dharma. These 


* The five Great Sacrifices are as follows:—(1) Sacrifice 
to gods (performance of Agnihotra, etc.); (2) Sacrifice to 
Rsis (study of the Vedas, performance of Sandhya and Japa 
of Gayatri, etc.); (3) Sacrifice to the Manes (performance 
of Tarpana, Sraddha etc.); (4) Sacrifice to Men (entertainment 
of guests); (5) Sacrifice to all created beings (performance 
of Balivaisvadeva). 
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duties enjoined by the scriptures should be 
performed, with faith and enthusiasm, according 
to God’s behests, regarding them as supremely 
important, wholly renouncing the desire for all 
kinds of enjoyment of this world and the next. 


(F) Renunciation of Indolence and Desire 
in the Performance of proper Work 
for Maintenance of the Family 
through earning of Livelihood 


It is God’s injunction that the family should 
be maintained through service to the world by 
performing duties laid down in the scriptures for 
the respective Varnas and Asramas, even as 
agriculture, cattle-breeding and trade have been 
laid down as the works of livelihood for the 
Vaisya. Therefore, regarding them as duties, 
treating profit and loss as equal, and renouncing 
all forms of desire such works should be 
enthusiastically performed.* 


* Works performed by a person in the above spirit, 
being freed from greed, cannot be tainted by evil in anyway, 
for in works of livelihood greed is the particular cause 
which leads one to the commission of sin. Therefore, just as 
Vaisyas have been advised at length to give up evil practices 
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(G) Renunciation of Indolence and 
Desirein Work for Preservation 
of the Body 


In work for preservation of the body, according 
to the scriptures, e.g., pertaining to food, dress, 
medicines etc., the desire for enjoyment should 
be renounced. They should be performed, according 
to the needs of the occasion, only with the object 
of God-realization, regarding pleasure and pain, 
profit and loss, life and death as equal. 


Together with the four types of renunciation 
stated above, when according to this fifth type of 
renunciation, all evils and all forms of desire are 
destroyed, and there remains only the one strong 
desire for God-realization, it should be regarded 
as the mark of the person, who has attained ripeness 
in the first stage of Wisdom. 


connected with trade in the footnote of the Hindi 
rendering of Chapter XVIII verse 44 of the edition of the 
Gita published by the Gita Press, Gorakhpur, even so men 
should renounce all forms of evil connected with their 
respective duties as laid down by the Varnasrama system, 
and perform all their duties, for God’s sake, disinterestedly, 
regarding them as injunctions of God. 
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(6) Total Renunciation of the Sense 
of Meum and Attachment with 
regard to all Worldly objects 
and Activities 


All worldly objects like wealth, house, clothes, 
etc., all relations like the wife, child, friends, etc., 
and all forms of enjoyment of this world and the 
next like honour, fame, prestige, etc., being transient 
and perishable, and regarding them as impermanent, 
the sense of meum and attachment with regard to 
them should be renounced. Similarly, having 
developed pure, exclusive Love for God alone, 
the embodiment of Existence, Knowledge and 
Bliss, all sense of meum and attachment should 
be renounced for all work done through the mind, 
speech and body, and even for the body itself. 
This is the sixth type of renunciation.* 


* The renunciation of thirst, as well as the renunciation 
of the desire for fruit, with regard to all objects and activities, 
have been described above as the third and fifth types of 
renunciation, but even after such renunciation the sense 
of meum and attachment for them are left as residues; just 
as even though Bharata Muni through practices of Bhajana 
and meditation and cultivation of Satsanga, had renounced 
all thirst and desire for fruit with regard to all objects and 


216 


Men who reach the stage of this sixth form of 
renunciation, developing dispassion for all things 
of the world, get exclusive Love for God alone, 
the supreme embodiment of Love. Therefore, they 
retiring to a solitaty place, like only to hear, and 
talk about, the stories of God’s spotless Love, which 
reveal the virtues, glory and secrets of God, and 
reflect on the same, and practise Bhajana, 
meditation and study of the scriptures. They 
develop a distaste for wasting even a moment of 
their valuable time in the company of men attached 
to the world and indulging in laughter, luxury, 
carelessness, backbiting, enjoyments, and idle talks. 
They perform all their duties reflecting on God’s 
Form and Name, only for God’s sake, and without 
any worldly attachment. 

Thus through renunciation of the sense of meum 
and attachment with regard to all objects and 
activities, development of pure Love for God alone, 


activities, his sense of meum and attachment for the deer 
and protection of the deer remained. That is why 
renunciation of the sense of meum and attachment for all 
objects and activities has been described as the sixth type 
of renunciation. 
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the embodiment of Existence, Knowledge, and 
Bliss, should be regarded as the mark of one who 
has attained ripeness in the second stage of 
Wisdom. 


(7) Total Renunciation of subtle Desires 
and Egotism with regard to the 
World, the Body and all Actions 

All objects of the world being creations of 
Maya, are wholly transient, and one God alone, 
the embodiment of Existence, Knowledge, and 
Bliss equally and completely pervades everywhere, 
this idea having been firmly established, all subtle 
desires with regard to objects of the world, including 
the body, and every form of activity have to be 
totally renounced. In other words, there should 
be no pictures of them in the mind in the form 
of impressions. And due to total lack of 
identification with the body, there should be no 
trace of any sense of doership with regard to all 
actions done through the mind, speech and body. 
This is the seventh type of renunciation.* 


* Even when there is total negation of thirst, of the 
desire for fruit, of the sense of meum and attachment with 
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The mental impulses of persons, who attain 
Supreme Dispassion'’ in the form of this seventh 
type of renunciation, get totally withdrawn from 
all objects of the world. If at any time any worldly 
impulse makes its appearance, the impression does 
not get firmly established, for exclusive and close 
union of such persons with Vasudeva, the 
Paramatma the embodiment of Existence, 
Knowledge and Bliss, constantly remains intact. 


Therefore, in his mind, all defects and 
vices having ceased to exist virtues like Ahirnsa’, 


regard to all objects of the world and all forms of activity, 
there remain subtle desire and feeling of doership as residues. 
That is why renunciation of subtle desire and egotism has 
been described as the seventh type of renunciation. 

1. In the person, who has reached the sixth stage of 
renunciation stated above, there may be, now and then, 
some slight manifestation of attachment, when there is 
any special contact with objects of enjoyment; but in the 
person, who has reached the seventh stage of renunciation, 
there can be no attachment, even when there is contact 
with objects of enjoyment for in his conception, except 
God, no other object remains. That is why this renunciation 
has been described as Supreme Dispassion. 

2. Non-infliction of suffering on any creature through 
mind, speech and the body. 


219 


Truth', Non-Stealing”, Continence’, Abstaining from 
vilification’, Modesty, Unhaughtiness°, Artlessness, 
Purity®, Contentment’, Endurance, Satsanga, 
Spirit of Service, Sacrifice, Charity, Austerity’, 
Study, Mind-control, Sense-control, Humility, 


1. Statement of facts in sweet words, representing exactly 
what is realized by the mind and the senses. 

2. Total lack of theft. 

3. Lack of eight forms of sexual enjoyment. 

4. Not to make any damaging statement against anybody. 

5. Want of desire for reception, honour, public address 
ete. 

6. Both external and internal purity. (Truthful and pure 
means of earning gives purity to wealth; food obtained 
by that wealth imparts purity to food; proper behaviour 
is purity of conduct; purification of the body through use 
of water, earth, etc.—all this is called external purity. 
Through destruction of modifications like attraction, 
repulsion, and deception, etc., when the mind becomes 
transparent and pure, it is called internal purity.) 

7. What of thirst for worldly things. 

8. Bearing contradictory experiences like heat and cold, 
pleasure and pain, etc. 

9. Sufferings undergone for the practice of one’s own 
Dharma. 

10. Study of the Vedas and other elevating scriptures 
and practice of Kirtana of God’s Name and glory. 
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Straightness', Compassion, Faith’, Discrimination’, 
Dispassion*, Living in seclusion, Poverty*®, Lack 
of doubt and distraction, Cessation of Desires, 


Personal Magnetism®, Forgiveness’, Patience’, 
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Absence of malice’, Fearlessness!°, Pridelessness, 


1. This means straightness of the body and mind, 
together with the senses. 

2. Belief, as strong as in things directly perceived, in 
the Vedas, in the scriptures and in the sayings of saints, 
the preceptor and God. 

3. Real knowledge about what is true and what is false. 

4. Total lack of attachment for anything belonging to 
any region up to Brahmaloka. 

5. Want of accumulation of wealth with the sense of 
meum. 

6. It is that power of superior souls under the influence 
of which even wicked, worldly minded men generally 
abstain from sinful conduct and engage themselves in 
virtuous deeds according to their behests. 

7. Lack of desire to inflict any form of punishment on 
one who does an injury. 

8. Not to get upset even in the face of the greatest 
difficulty. 

9. Not to bear malice even against one who is 
maliciously disposed. 

10. Total absence of fear. 
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Peace*, Exclusive Devotion to God, etc., naturally 
make their appearance. 


Thus through the total lack of desire and egotism 
in regard to all objects, including the body, constant 
maintenance intact of identity with God is the 
mark of the person who has attained ripeness in 
the third stage of Wisdom. 


Some of the virtues mentioned above appear 
in the first and second stages, but all the virtues 
make their appearance generally in the third stage. 
For these are the marks of persons, who have reached 
very near God-realization, and are the means of 
attainment of direct knowledge of God. That is 
why in Chapter XIII of the Gita (verses 7 to 11) 
Bhagavan Sri Krsna enumerated most of these 
virtues as Knowledge and in Chapter XVI (verses 
1 to 3) described them as the divine qualities. 


Moreover, the scriptural authorities regard these 
virtues as the common Dharma of humanity. All 
men are entitled to them. Therefore, depending 
on God, all should make special effort to develop 


*Total absence of desires and cravings and 
maintenance of constant cheerfulness in the mind. 
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the above virtues in their mind. 
Conclusion 


In this article it has been said that God may 
be realized through seven types of renunciation. 
Among them, it has been stated that, the first five 
types of renunciation indicate the first stage of 
Wisdom, renunciations up to the sixth type 
indicate the marks of the second stage of Wisdom, 
and renunciations up to the seventh type indicate 
the marks of the third stage of Wisdom. He, who 
attains ripeness in the third stage of Wisdom above, 
at once realizes God, the embodiment of Existence, 
Knowledge and Bliss. Thereafter he loses all 
connection with this transient, destructible, 
impermanent world. Just as the person awakened 
from a dream loses all connection with the dream- 
world, even so the person awakened from the dream 
of ignorance loses all connection with the 
impermanent world, the creation of Maya. Though 
from the point of view of the world, all forms of 
activities are observed as taking place through 
the body of that person under the force of Prarabdha, 
and the world gains a lot by such activities, for 
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being freed from desires, attachment and the sense 
of doership, whatever the Mahatma does through 
his mind, speech and body becomes the standard 
of right conduct in the world, and from the ideas 
of such a Mahatma scriptures are formed, yet that 
person, who has realized Vasudeva, the 
embodiment of Existence, Knowledge and Bliss, 
lives wholly beyond Maya, consisting of the three 
Gunas. Therefore, he during illumination, activity 
and sleep, etc., which are the effect of the Gunas, 
does not hate them, nor, when they cease, desires 
for them. For, with regard to pleasure and pain, 
gain and loss, honour and ignominy, praise and 
blame, etc., and with regard to earth, stone and 
gold, etc., he attains an attitude of equanimity. 
Therefore, that Mahatma when obtaining a 
desirable object, or in the cessation of what is 
undesirable, does not feel delighted, nor does he 
feel any grief when obtaining an undesirable object, 
or in the loss of what is dear or desirable. If for 
any reason, his body is cut by a weapon or he is 
faced with any other form of extreme suffering, 
that man of wisdom, established exclusively in 
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God, the embodiment of Truth, Knowledge and 
Bliss, does not fall from that state of existence. 
For in his mind, the whole world appears as a 
mirage, and no other existence appears to him 
beyond the existence of one God, the embodiment 
of Truth, Knowledge and Bliss. What more should 
we say about him; the state of that soul, who has 
realized God, the embodiment of Truth, 
Knowledge and Bliss, is in reality, known to him 
alone. None possesses the power to reveal it 
through the mind, intellect and senses. Therefore, 
awakening as soon as possible from the sleep of 
ignorance, and taking shelter under the care of a 
saint, and according to his instructions, one should 
earnestly take to the practice of a discipline for 
realizing God through the seven types of 
renunciation stated above. For this extremely 
valuable human life is attained, only through the 
grace of God, at the end of many births. Therefore, 
the invaluable time allotted to this life should 
not be wasted in indulging in the perishable, 
transient, impermanent enjoyments of this world. 
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